
 

 

 

TWO-DAY INTERNATIONAL WEBINAR

“PHILOSOPHY, RELIGION AND CULTURE IN ANCIENT &

 MEDIEVAL

ᮧाचीन-म᭟ययुगीयभारतीयैित᳭पर᭥परायां   दशᭅन

Department of Sanskrit In Collaboration with  IQAC 

Subhas Chand
(Affiliated by University of Kalyani)

Lalbagh, Murshidabad, West Bengal, India

 

DAY INTERNATIONAL WEBINAR

ON 
“PHILOSOPHY, RELIGION AND CULTURE IN ANCIENT &

MEDIEVAL INDIAN TRADITION” 

म᭟ययुगीयभारतीयैित᳭पर᭥परायां   दशᭅन-धमᭅ

 
Organized by 

Department of Sanskrit In Collaboration with  IQAC 

Subhas Chandra Bose Centenary College
(Affiliated by University of Kalyani) 

Lalbagh, Murshidabad, West Bengal, India

ABSTRACT E-Book 

 

 

 

DAY INTERNATIONAL WEBINAR 

“PHILOSOPHY, RELIGION AND CULTURE IN ANCIENT & 

 

धमᭅ-सं᭭ कृितततयः 

 

Department of Sanskrit In Collaboration with  IQAC  

ra Bose Centenary College 

Lalbagh, Murshidabad, West Bengal, India 



 

1 
 

 

  

CONTENTS  

 

 

 

MESSAGE  FROM  PATRON & CHAIRPERSON PAGE 2 
 

MESSAGE  FROM  IQAC CO-ORDINATOR PAGE 3 
 

MESSAGE  FROM  CONVENOR PAGE 4 
 

MESSAGE  FROM  CO-CONVENOR PAGE 5 
 

PROGRAMME SCHEDULE DAY 1 PAGE 6-7 
 

PROGRAMME SCHEDULE DAY 2 PAGE 7-8 
 

TOPICS OF EMINENT SPEKARS 
 

PAGE 9 
 

ABSTRACTS OF EMINENT SPEAKERS PAGE 10-17 
 

LIST OF ABSTRACTS 
 

REST OF THE 
PAGES  
 

 

 

 

 

 

 N.B . Paper will be accepted for publication only after through 
screening and review. 

 



 

 

 

MESSAGE FROM 
PATRON  & 

CHAIRPERSON: 

 

 

 

Dr. Supam Mukherjee

Hon’ble TIC 

S.C.B.C College 

 

 

 

 

 

 
 

 

 

 

 

 

2 

Dr. Supam Mukherjee 

 

It is my pleasure to address as the Teacher
Charge of Subhas Chandra Bose Centenary 
College to introduce the International Webinar 
organised Department of Sanskrit and IQAC of 
our college. 

We are fighting with the pandemic Covid
with global crisis: economic, physical and mental. 
We have physically distanced ourselves from each 
other but searching for new ways to build social 
and academic bonds. This Webinar is to keep the 
bonds steady with our staff members, our students, 
the stakeholders, the eminent and budding scholars 
and academicians.  

I appreciate the will power of the Department of 
Sanskrit of our college. Even in this crisis they ha
arranged a two-day International webinar on 
“Philosophy, Religion and Culture in Ancient & 
Medieval Indian Tradition”. The central focus of 
the Webinar is to deal with the ethics that we have 
inherited as a part of a nation.  

I sincerely thank the Department of Sanskrit for 
this innovative approach and would provide my 
assistance whenever required.  

My best wishes for the event.  

Looking forward to many more collaborative 
projects and collective efforts in the future.
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S.C.B.C College 



 

 

 

 

MESSAGE FROM  

IQAC CO-
ORDINATOR: 

 
Dr. Subarna 
Bandyopadhyay 

Asst. Prof. & HOD 

Dept. of Geography 

S.C.B.C College 

 

 

 

 

 

 

 

 

 

 

 

 

 

3 

Undoubtedly it may be told that India is the 
greatest treasure of culture, philosophical and 
religious thoughts. Centuries after centuries are not 
enough to study the diversities and impact of such 
thoughts and cultural evolution on human civilization. 
Our Institution which started its journey in just two 
decades ago offers the scope of study on four different 
literatures and other sub disciplines of Humanities. 
In spite of several limitations the Sanskrit 
department of our institution is in an attempt to 
provide a platform on Indian culture, philosophy and 
religion following a temporal study. On behalf of the 
Internal Quality Assurance Cell of the Institution 
we welcome the Honourable Resource Persons, 
chairpersons and all the participants. Entire team of 
the Institution is with a hope to observe a rich and 
successful webinar.  

IQAC Co

Dr. Subarna Bandyopadhyay

Asst. Prof. & HOD

Dept. of Geography

S.C.B.C Colleg
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Dear Delegates and Participants,

We believe that 
is One Family
to arrange the Webinar in International level. So, It is 
really a pleasure for all of us that the International 
Webinar is being organized by the Department of
Sanskrit in collaboration with IQAC of S.C.B.C College 
on 3
Religion and Culture in Ancient & Medieval Indian 
Tradition”.
 
The main purpose of organizing this Webinar is to 
share the knowledge of every ind
educational world. We are really grateful to our 
Eminent Speakers who willingly agree to deliver their 
valuable speech in this field. We are very much pleased 
that the participant all over in India has registered for 
our Webinar. 

As
our Hon’ble Teacher
our college, for his guidance in organizing the Webinar. 
I also offer my sincere thanks to our IQAC Co
Dr. Subarna Bandyopadhyay.

I would l
committee members of my department. Without their 
dedicated supports, this Webinar would not have been 
possible. I also want to thank the energetic students of 
my department and the teaching & non
facultie
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Dear Delegates and Participants, 

We believe that “वसधुैव कुटु᭥वकम्” which means ‘
is One Family’. This inspiring phrase give us the power 
to arrange the Webinar in International level. So, It is 
really a pleasure for all of us that the International 
Webinar is being organized by the Department of
Sanskrit in collaboration with IQAC of S.C.B.C College 
on 3rd to 4th September 2020 on the topic “Philosophy, 
Religion and Culture in Ancient & Medieval Indian 
Tradition”. 

The main purpose of organizing this Webinar is to 
share the knowledge of every individual person in this 
educational world. We are really grateful to our 
Eminent Speakers who willingly agree to deliver their 
valuable speech in this field. We are very much pleased 
that the participant all over in India has registered for 
our Webinar.  

As a Convenor of this Webinar, I extend my gratitude to 
our Hon’ble Teacher-In-Charge Dr. Supam Mukherjee of 
our college, for his guidance in organizing the Webinar. 
I also offer my sincere thanks to our IQAC Co
Dr. Subarna Bandyopadhyay. 

I would like to thank the Co-convenor & Organizing 
committee members of my department. Without their 
dedicated supports, this Webinar would not have been 
possible. I also want to thank the energetic students of 
my department and the teaching & non
faculties of our college.  

सवᱷषां  म᭑गलं  भवत|ु  
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my department and the teaching & non-teaching 

       From, 
Convenor 

Smt. Rubi Rana 

ASSt. Prof. & HOD 

Dept. of Sanskrit 

S.C.B.C College 
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अयमार᭥भः  शुभाय  भवतु

 

अिय  सुरभारतीपुᮢाः    ...........  

 

सुᮧाचीनकालाद ् भारतवषᲈ  धमᭅ-दशᭅन-सं᭭कृितिवषयाणां

। लौᳰककपर᭥परायां  मनु᭬याणां ᭭वकतᭅ᳞कमᭅिण  धारकतया  धमᭅश᭣द᭭य  

᳞ाि᳙ः । ऐितहािसकगतदशृा  ᮧाचीनकालादार᭤य  

समकालीनैित᳭पर᭥परायां  धमᱮय-धमाᭅवल᭥वीनां  ᮧभावेन  भारतवषᭅ᭭ य  

सं᭭कृितः  ᮧभािवता  भवित । भारतीयदशᭅन-  

गा᭠धवᭅिव᳒ाᳰदकमाᭅिण   एतैधᭅमᱺः  पᳯरपु᳥ ता ं   ल᭣धव᭠तः। 

यत्  भारतवषᭅ᭭य  पि᳟मव᭑गᮧदेशीयो

मूᳶशदावादनामािभधेयनवािवनगरोिचतः  

महािव᳒ालय᭭य  सं᭭कृतसंकायः  

म᭟ययगुीयभारतीयिैत᳭पर᭥पराया ं  

िवषयमाधारीकृ᭜य  अ᭠तजाᭅलमा᭟यमेन  आ᭠तजाᭅितकालोचनासᮢ᭭य

संसाधयित। िविवधिवदधपि᭛डतसमारोहने

ᭃणमितवािहतं  भिव᭬यित। आलोचनासᮢे उपि᭭थता

रा᳦ीया  अ᭟यापकाः  गवेषकाः  छाᮢाः     अंशᮕहणकाᳯरᱨपेण

एतेन  तथा  िवदधमहावगाᭅणां  वᲦ᳞िवषयमाक᭛यᭅ

आका᭑ᭃते  भारितकवेः  ᳩेहािशषध᭠यः

गोपालदेवशमाᭅ। आलोचनासᮢ᭭य  साथᭅकतास᭥पादनाथᲈ

ᮧशासिनकᮧधाने᭤य᭭तथा  िवभागीया᭟यापके᭤यः

आलोचनासᮢ᭭य  साᳶवकसाफ᭨य ं ᮧाथᭅयते मया।

᮰ीमान्-गोपाल
सह-

     सहकाᳯर-
सुभाषच᭠ᮤ-वोस्

 
 

भवत ु

सं᭭कृितिवषयाणा ं मेलव᭠धनᮧा᭑गनम ्

लौᳰककपर᭥परायां  मनु᭬याणां ᭭वकतᭅ᳞कमᭅिण  धारकतया  धमᭅश᭣द᭭य  

᳞ाि᳙ः । ऐितहािसकगतदशृा  ᮧाचीनकालादार᭤य  

धमाᭅवल᭥वीनां  ᮧभावेन  भारतवषᭅ᭭ य  

  सािह᭜य-  ᭭थाप᭜य- िश᭨प - 

गा᭠धवᭅिव᳒ाᳰदकमाᭅिण   एतैधᭅमᱺः  पᳯरपु᳥ ता ं   ल᭣धव᭠तः। आन᭠दावहवातᱷय ं

पि᳟मव᭑गᮧदेशीयो  मूᳶशदावादिजलाि᭭थतो  

  सुभाषच᭠ᮤ-वोस्-से᭠टेनारी-

  एतदेव "ᮧाचीन-

  दशᭅन-धमᭅ-सं᭭ कृितततयः"- 

आ᭠तजाᭅितकालोचनासᮢ᭭य  आयोजनं  

िविवधिवदधपि᭛डतसमारोहने  आलोचनासᮢ᭭य  

उपि᭭थता य े  खलु  अ᭠तःरा᳦ीया  

अंशᮕहणकाᳯरᱨपेण  िनयोिजताः त े

वᲦ᳞िवषयमाक᭛यᭅ  उपकृता  भवेयुः इित  

ᳩेहािशषध᭠यः  सं᭭ कृतᮧाणᮧतीम᭭तथा  

साथᭅकतास᭥पादनाथᲈ  महािव᳒ालय᭭य  

िवभागीया᭟यापके᭤यः  हा᳸दककृत᭄ता ं ᭄ापयािम। 

मया। अलमितिव᭭तरेण । 

 
िवनीता᭠त-े 

                                         
गोपाल आचायᭅमहाभागपादः 
-आ᭮वायकः, आलोचनासᮢ᭭य 
-अ᭟यापक᳟ , सं᭭कृतसंकाय᭭य 

वोस्-से᭠टेनारी-महािव᳒ालय᭭य 
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Day 1:  3rd September, 2020 

 
 

 
 
 
 
 
    Inaugural session 

1:45 p.m. – 2:00 p.m. Joining the link (Google Meet App) 

2:00 p.m. – 2:05 p.m. Vedic Mangalacharanam by  
Shri Gopal Acharjaya, Asst. Prof. 
 Dept. of Sanskrit, S.C.B.C College. 

2:05 p.m. – 2:15 p.m. Welcome Address by  
Dr. Supam Mukherjee, Hon’ble TIC, 

S.C.B.C College. 

2:15p.m. – 2:30 p.m. Inaugural Speech by  
Dr. Subarna Bandyopadhyay, IQAC 
Coordinator, Dept. of Geography, 
S.C.B.C College. 
& 
Smt. Rubi Rana,  
Asst. Prof, HOD, Dept. of Sanskrit 
S.C.B.C College. 

2:30 p.m. – 3:00 p.m. Keynote Address by  
Prof. Dr. Brajakishore Swain,  
Former Prof., Dept. of Sanskrit 
Jagannath University, 
 Puri, Odisa, India 

3:00 p.m. – 3:25 p.m. Chief Guest Address by  
Dr. Anindya Bandyopadhyay 
Asst. Prof., HOD, Dept. of Sanskrit 
University of Kalyani, Kalyani,  
WB, India 

3:25 p.m. – 3:35 p.m Question-Answering Session 
 

3:35 p.m. – 3:40 p.m Vote of Thanks by  
Shri Mithun Das, SACT,  
Dept. of Sanskrit, S.C.B.C College. 

 
      Session Coordinator:  Smt. Rubi Rana, Asst. Prof., HOD, S.C.B.C College 
 
 
 
 
 
     Technical Session 1 

3:40 p.m. – 4:10 p.m. Speaker: 
Mr. Partha sarathi Sil 
Asst. Prof, Dept. of Sanskrit 
Tripura University, Tripura, India 

4:10 p.m. – 4:35 p.m. Speaker:  
Dr. Somnath Sarkar , Asst. Prof.  
HOD, Dept. of Sanskrit,  
Kanchrapara College, Kanchrapara,  
WB , India. 

4:35 p.m – 4:45 p.m. Question-Answering Session 
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4:45 p.m. – 4:50 p.m. Vote of Thanks by  
Bandana Das, SACT,  
Dept. of Sanskrit, S.C.B.C College. 

 
4:50 p.m. – 5:30 p.m.  Paper Presentation 

 
   Chair Person:   Dr. Somnath Sarkar  Asst. Prof.  HOD,  
                              Dept. of Sanskrit,  Kanchrapara College,  
                              Kanchrapara, WB, India 
 

 
          Session Coordinator: Shri Gopal Acharjaya, Asst. Prof. Dept. of Sanskrit, S.C.B.C College 
 

 

Day 2:  4th September,2020 

 
 
 
 
 
 
 
 
 
 
 
 
        Technical Session 2 

1:45 p.m. – 2:00 p.m. Joining the link (Google Meet App) 

2:00 p.m. – 2:05 p.m. Vedic gitam by  
Smt. Rubi Rana, Asst. Prof, HOD,  
Dept. of Sanskrit, S.C.B.C College. 

2:05 p.m. – 2:35 p.m. Speaker – 
Prof. Dr. Niranjan Jena, HOD,  
Dept of Sanskrit,Pali & Prakrit,  
Visva-bharati University. Bolpur, 
WB, India 

2:35 p.m. – 3:05 p.m. Speaker – 
Prof. Dr. Bithika Banik 
Dept. of Sanskrit 
University of Rajshahi,  
Rajshahi, Bangladesh 

3:05 p.m. – 3:35 p.m. Speaker – 
Mr. Biplab Kotal, Asst. Prof 
Dept. of Sanskrit, Ramakrishna  
Mission Vidyamandira, 
 Belurmath, Howra, India 

3:35 p.m. –4:05 p.m. Speaker – 
Dr. Aditi Bhattacharya 
Asst. Prof, Dept. of Sansrit 
Barasat Govt. College 
Barasat, WB, India 

4:05 p.m. – 4:15 p.m. Question-Answering Session 
4:15 p.m – 4:20 p.m. Vote of Thanks by   

Shri Prasenjit Ghoshal, SACT,  
Dept. of Sanskrit, S.C.B.C College 

4:20 p.m. – 5:20 p.m. Paper Presentation 
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Chair Person:  Dr. Aditi Bhattacharya 
                          Asst. Prof, Dept. of Sansrit 
                          Barasat Govt. College 
                          Barasat, WB, India 
 

 
       Session Coordinator: Smt. Rubi Rana, , Asst. Prof., HOD, Dept. of Sanskrit, S.C.B.C College. 
 
 
 
 
 
 
 
 
 
 
       Valedictory Session 

5:20 p.m. - 5:25 p.m. Chief Address by 

Dr. Subarna Bandyopadhyay,  

IQAC Coordinator, HOD 

Dept. of Geography, S.C.B.C College. 

5:25 p.m. – 5:30p.m. Valedictory Address by  

Smt. Rubi Rana, 

Asst. Prof. HOD,Dept. of Sanskrit 

S.C.B.C College 

 

     Session Coordinator:  Shri Gopal Acharjaya, Asst. Prof. Dept. of Sanskrit, S.C.B.C College 
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TOPICS OF THE EMINENT SPEAKERS 
 

Sl. 
No. 

Name of the Speaker Topic Date & Time 

1. Prof. Dr. B.K. Swain 
Former Professor 
Dept. of Sanskrit 
Jagannath University 
Puri, Odisha, India 

“Spiritua Path” 3rd September, 2020. 
 
Time: 2:30 p.m to 
3:00 p.m. 

2. Dr. Anindya Bandyopadhyay 
Asst. Prof. HOD, Dept. of Sanskrit, 
University of Kalyani, 
Kalyani,WB, India 

“Importance of Samskara in 
Hindu Theology” 

3rd September, 2020 
 
Time: 3:00 p.m. to 
3:25 p.m. 

3. Mr. Partha sarathi Sil 
Asst. Prof. Dept. of Sanskrit, 
Tripura University, Tripura, India. 

“᮰ीमगव᳄ीतायां भिᲦयोग᭭य 
᭭वᱨपवणᭅनम्” 

 

3rd September, 2020. 
 
Time: 3:40 p.m. to 
4:10 p.m. 

4. Dr. Somnath Sarkar 
Asst. Prof. HOD, Dept. of Sanskrit, 
Kanchrapara College, 
 Kanchrapara, WB, India 

“Trigunas and Personality 
Development: Text & Context” 

3rd September, 2020 
 
Time: 4:10 pm to 
4:35 p.m. 

5. Prof. Dr. Niranjan Jena 
HOD, Dept. of Sanskrit, Pali & 
Prakrit, Visva bharati, Bolpur, WB, 
India 

“The Concept of Svadharma in 

Ancient and Medieval Indian 
Tradition” 

 

4th September, 2020 
 
Time: 2:05 p.m. to 
2:35 p.m. 

6. Prof. Dr. Bithika Banik 
Dept. of Sanskrit, University of 
Rajshahi, Rajshahi, Bangladesh. 

“Role of a Guru for the growth 
and development of Mankind - 

As reflected in our Tradition” 
 

4th September, 2020 
 
Time: 2:35p.m. to 
3:05 p.m. 

7. Mr. Biplab Kotal 
Asst. prof. Dept. of Sanskrit, 
RKMV, Belurmath, Howrah,  
WB, India. 

'वᳰैदकपर᭥परानसुारं 
धमाᭅधमᭅिविनणᭅयः' 

4th September, 2020 
 
Time: 3:05 p.m. to 
3:35 p.m. 
 

8. Dr. Aditi Bhattacharya 
Asst. Prof. Dept. of Sanskrit, 
Barasat Govt. College,  
Barasat, WB, India 

 
“Puruṣārtha in the 

Mahābhārata” 

 

4th September, 2020 
  
Time: 3:35p.m. to 
4:05p.m.  
 
  

 

 

  



 

 

ABSTRACTS OF EMINENT SPEAKERS
 

 

 

 
Dr. Brajakishore Swain  

Former Professor 

Dept. of Sanskrit  

Jagannath University      

Puri, Odisha, India 
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ABSTRACTS OF EMINENT SPEAKERS 

Dr. Brajakishore Swain   

Spiritual Path

-----------------------------

Indian spirituality proposes a variety of 
means or paths for the spiritual 
pilgrimage of the spiritual aspirant to 
the ultimate goal. These means are 
technically known as paths : margas or 
spiritual efforts for integration: yogas or 
as concentrated or concerted 
endeavour: sadhana. Thus the spiritual 
means of devotion may be designated as 
bhakti-marga, bhakti- yoga or bhakti
sadhana.The word "sadhana" would 
evoke in the mind of an Indian the 
image of a detached and determined 
person who has totally and intensely 
dedicated his/her life to achieve a 
particular skill or expertise in a 
particular occupation. Such a 
candidate willingly renounces needs 
and comforts of life, undergoes a strict, 
strenuous and ascetical routine of life, 
does exercises with one
concentration and uncompromising 
perseverance under the watchful eyes of 
the precepter. Aspirants: bhaktas who 
want to become great musicians, 
dancers or experts in any other art forms 
should undergo this necessary and 
stringent period of sadhana. Excellence 
is ways the result of consistent, 
persevering and strenuous efforts. We are 
speaking here about the sadhanas for 
inner perfection and spiritual 
excellence. This is in a nut shell the 
essence of "Spiritual Path".

 

Spiritual Path 

----------------------------- 

ality proposes a variety of 
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image of a detached and determined 
person who has totally and intensely 

d his/her life to achieve a 
particular skill or expertise in a 
particular occupation. Such a 
candidate willingly renounces needs 
and comforts of life, undergoes a strict, 
strenuous and ascetical routine of life, 
does exercises with one-pointed 

n and uncompromising 
perseverance under the watchful eyes of 
the precepter. Aspirants: bhaktas who 
want to become great musicians, 
dancers or experts in any other art forms 
should undergo this necessary and 
stringent period of sadhana. Excellence 

he result of consistent, 
persevering and strenuous efforts. We are 
speaking here about the sadhanas for 
inner perfection and spiritual 
excellence. This is in a nut shell the 

Spiritual Path". 
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ity of Kalyani          

ধম κসািহেতҝ সংѴার 
------------------------

 
ϕাচীন ও মধҝকালীন ভারতীয় সমােজ 
ვЯপূণ κ অনুѮান েপ পিরগিণত হত
শяΜট ϕাচীন ίবিদক সািহেতҝ পাওয়া যায় না
“সম্  ” পূব κক “কৃ” ধাতΦ র έযােগ “সংѴৃত
আমরা ίবিদক সািহেতҝ বারংবার έপেয়িছ মেন হয় 
পরবতλ সংѴৃত সািহেতҝ বҝবত 
তারই আিদপ (έদখুন ঋেЎদ 
৮/৩৯/৯)। শতপথϗাҁেণও (১/১/
শяΜটেকই “সংѴার” অেথ κ έপেয় থািক 
পুমাংসং সংѴৃেত িতѮоমেভҝিত” অথ κাৎ অতঃপর Ͽী 
έকােনা সংѴৃত (সুগΜঠত) ঘের দЦায়মান 
িনকেট έপৗηছায়)। বাজসেনয়ী সংিহতােতও 
রকেমর ϕেয়াগ আমরা έপেয় থািক
ίজিমিনর মীমাংসাসূেϏ (৩/১/৩, ৩
৯/২/৯ ইতҝািদ) “সংѴার” শяΜট বহΦ বার ϕেয়াগ έপেয় 
থািক। ίজিমিন (৬/১/৩৫) এক Ѹােন 
“উপনয়ন” অেথ κই বҝবহার কেরেছন
ভাষҝকার শবরѾামী “সংѴার” শেяর বҝাখҝায় বেলেছন 
(৩/১/৩), “সংѴােরা নাম স ভবিত যΝѼন্ 
ভবিত έযাগҝঃ কসҝিচদথ κসҝ” অথ κাৎ “সংѴার
এক ϕΝοয়া বা অনুѮান έযΜট সѕт হেল έকানও ϒবҝ 
বা বҝΝЅ িনিদκѭ έকান কােয κ বҝবহােরর έযাগҝতা অজκন 
কের।কুমািরলভС তϴবািত κেকও ϕায় অনুপ কথাই 
বেলেছন।তারঁ মেত “έযাগҝতাং চাদধানাঃ Νοয়াঃ 
সংѴারা ইতΦ ҝচҝেо”; έসাজা কথায় “সংѴার
িকছΦ  Νοয়া বা কম κϕণালী যা έযাগҝতা ϕদান কের
ধম κশাϿ অনুযায়ী “সংѴার” সѕт হেল έকানও এক 
বҝΝЅ দ�ুϕকার έযাগҝতা অজκন কেরন
পাপেমাচনপ έযাগҝতা, িеতীয়তঃ নবীন ვণজাত 
έযাগҝতা। সংѴােরর মাধҝেম নবীন ვণ ϕািчর 
পাশাপািশ তপসҝা ϕভৃিত ϗত পালেনর মাধҝেম 
পূব κকৃত পাপ বা কুকম κজনҝ έদাষ িবলীন হয়
তারঁ তনূ ϕকৃত ϗҁϡান লােভর ও মনেনর έযাগҝতা 
অজκন কের। 
বতκমান ϕবেс আিম সংেϠেপ ভারতীয় ধম κসািহেতҝ 
বিণ κত “সংѴার” সংοাо তϬვিলেক সমসামিয়ক 
আেলােক আেলাচনা করবার ϕেচѭা করব
কির তার বҝািч ও ίবিচϏҝ ϕাচҝিবদҝাচচκায় আςহী 
গেবষেকর িনকেট নবিদগেоর সсান έদেব

ধম κসািহেতҝ সংѴার  
------------------------ 

চীন ও মধҝকালীন ভারতীয় সমােজ “সংѴার” এক 
ვЯপূণ κ অনুѮান েপ পিরগিণত হত। “সংѴার” 
শяΜট ϕাচীন ίবিদক সািহেতҝ পাওয়া যায় না, িকᅀ 

সংѴৃত” বেল έয শяΜট 
আমরা ίবিদক সািহেতҝ বারংবার έপেয়িছ মেন হয় 

িহেতҝ বҝবত “সংѴার” শяΜট 
έদখুন ঋেЎদ ৬/২৮/৪, ঐ 

/৪/১০) “সংѴৃত” 
অেথ κ έপেয় থািক (“তѼাদু Ͽী 

অথ κাৎ অতঃপর Ͽী 
ঘের দЦায়মান পুেষর 

বাজসেনয়ী সংিহতােতও (৪/৩৪) এই 
রকেমর ϕেয়াগ আমরা έপেয় থািক। পরবতλকােল 

৩/২/১৫, ৩/৮/৩, 
শяΜট বহΦ বার ϕেয়াগ έপেয় 
এক Ѹােন “সংѴার” শяΜট 
বহার কেরেছন।মীমাংসা 

শেяর বҝাখҝায় বেলেছন 
সংѴােরা নাম স ভবিত যΝѼন্   জােত পদােথ κা 

সংѴার” হল এমন 
এক ϕΝοয়া বা অনুѮান έযΜট সѕт হেল έকানও ϒবҝ 

েয κ বҝবহােরর έযাগҝতা অজκন 
কুমািরলভС তϴবািত κেকও ϕায় অনুপ কথাই 

έযাগҝতাং চাদধানাঃ Νοয়াঃ 
সংѴার” হল এমন 

িকছΦ  Νοয়া বা কম κϕণালী যা έযাগҝতা ϕদান কের। 
т হেল έকানও এক 

ϕকার έযাগҝতা অজκন কেরন। ϕথমতঃ 
িеতীয়তঃ নবীন ვণজাত 

সংѴােরর মাধҝেম নবীন ვণ ϕািчর 
পাশাপািশ তপসҝা ϕভৃিত ϗত পালেনর মাধҝেম 
পূব κকৃত পাপ বা কুকম κজনҝ έদাষ িবলীন হয়। ফেল 

ϗҁϡান লােভর ও মনেনর έযাগҝতা 

বতκমান ϕবেс আিম সংেϠেপ ভারতীয় ধম κসািহেতҝ 
সংοাо তϬვিলেক সমসামিয়ক 

আেলােক আেলাচনা করবার ϕেচѭা করব। ϕতҝাশা 
কির তার বҝািч ও ίবিচϏҝ ϕাচҝিবদҝাচচκায় আςহী 

েট নবিদগেоর সсান έদেব। 
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Mr. Partha Sarathi Sil      

 

᮰ीमगव᳄ीतायां भिᲦयोग
᭭वᱨपवणᭅनम्

-------------------------------

कुᱧᭃेᮢ᭭य समरे भगवतः ᮰ीकृ᭬ण᭭य अजुᭅनाय 

उपदशेᱨपेण मुखात ् िनगᭅता वाणी 

᮰ीमगव᳄ीता इित सुिवᳰदतं मतम्। तᮢ 

अ᳥ादशसु अ᭟यायेष ु वᳶणतेषु

᳇ादशा᭟याये वᳶणतः भिᲦयोगः पᮢ᭭या᭭य 

मुयालो᭒यः िवषयः। का नाम भिᲦः

᭭वᱨपं ᳰकम्? क᭭तावत् भिᲦरसः

ᮧ᳤ानामᱫुरᮧदानपूवᭅकं पᮢेऽि᭭मन् भगव᳄ीतायाः 

टीकापर᭥परा ं समुि᭨लय च 

योग᭭वᱨप᳞ायापुर᭭सरं भिᲦयोग᭭य 

᭭वᱨपमालोचिय᭬यते । कथं सवᲈ भगवते कृ᭬णाय 

िनवेदनेन भ᭜या मृ᭜युसंसारं तरित भᲦः त᭭य 

ᮧस᭑ग᭭य ᮕ᭠थᳰदशा िव᭭तृतमालोचनं 

पᮢल᭯यिम᭜यलम्। 

 

भिᲦयोग᭭य 
᭭वᱨपवणᭅनम् 

------------------------------- 

कुᱧᭃेᮢ᭭य समरे भगवतः ᮰ीकृ᭬ण᭭य अजुᭅनाय 

उपदशेᱨपेण मुखात ् िनगᭅता वाणी 

᮰ीमगव᳄ीता इित सुिवᳰदतं मतम्। तᮢ 

अ᳥ादशसु अ᭟यायेष ु वᳶणतेष ु उपदशेेष ु

᳇ादशा᭟याये वᳶणतः भिᲦयोगः पᮢ᭭या᭭य 

मुयालो᭒यः िवषयः। का नाम भिᲦः? भᲦेः 

क᭭तावत् भिᲦरसः? एतेषा ं

ᮧ᳤ानामᱫुरᮧदानपूवᭅकं पᮢेऽि᭭मन् भगव᳄ीतायाः 

टीकापर᭥परा ं समुि᭨लय च 

योग᭭वᱨप᳞ायापुर᭭सरं भिᲦयोग᭭य 

᭭वᱨपमालोचिय᭬यते । कथं सवᲈ भगवते कृ᭬णाय 

िनवेदनेन भ᭜या मृ᭜युसंसारं तरित भᲦः त᭭य 

ᮧस᭑ग᭭य ᮕ᭠थᳰदशा िव᭭तृतमालोचनं 
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Triguna-s and Personality
Development: Text and Context

 
 

The concept of guna dates back to 
Atharvaveda, it was discussed in 
Bhagavadgita and later included in 
Sankhya Darsana. The concept of 
Triguna has been utilized to explain the 
concept of personality in modern era as 
well. Indian researchers have also 
deliberated on this concept of Triguna in 
their writings. The development of 
consciousness is apparently rooted in this 
concept of Triguna. These are known as 
(sattva) called as stability; rajas called 
as activation and tamas called as 
inertia. Manas has been ascribed the 
functions which are mental fun
and mental processes (Manovritti 
manopravrtti). They are considered to be 
manifestations of Triguna. 
Bhagavadgita, at different places give 
the models of highly developed human 
potential in its totality. It also describes 
three gunas and says that w
combinations of these gunas 
(characteristics) which are Tamas, Rajas, 
and Sattva. Bhagavadgita considers jiva, 
svabhava and prakriti, ahamkara, and 
Atman, and Purusa as the most 
important concepts related to personality 
and self, which can help i
indigenous personality theories. 
Following are explanations given about 
the three attributes of human personality. 
These three gunas lead to different kinds 
of temperament. This is primarily 
influenced by both physiological and 
psychological parameters. In this present 
research paper an attempt has been made 
to analyze and highlight the personality 
development of human being as reflected 
in Indian knowledge system as far as 
practicable. 
 

s and Personality        
Development: Text and Context 

The concept of guna dates back to 
veda, it was discussed in 

Bhagavadgita and later included in 
Sankhya Darsana. The concept of 
Triguna has been utilized to explain the 
concept of personality in modern era as 
well. Indian researchers have also 
deliberated on this concept of Triguna in 

writings. The development of 
consciousness is apparently rooted in this 
concept of Triguna. These are known as 
(sattva) called as stability; rajas called 
as activation and tamas called as 
inertia. Manas has been ascribed the 
functions which are mental functions 
and mental processes (Manovritti 
manopravrtti). They are considered to be 
manifestations of Triguna. 
Bhagavadgita, at different places give 
the models of highly developed human 
potential in its totality. It also describes 
three gunas and says that we all are 
combinations of these gunas 
(characteristics) which are Tamas, Rajas, 
and Sattva. Bhagavadgita considers jiva, 
svabhava and prakriti, ahamkara, and 
Atman, and Purusa as the most 
important concepts related to personality 
and self, which can help in developing 
indigenous personality theories. 
Following are explanations given about 
the three attributes of human personality. 
These three gunas lead to different kinds 
of temperament. This is primarily 
influenced by both physiological and 

arameters. In this present 
research paper an attempt has been made 
to analyze and highlight the personality 
development of human being as reflected 
in Indian knowledge system as far as 
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ad of the Dept. of                        

The Concept of Svadharma in Ancient and 
Medieval Indian Tradition

 
Very often we come across various 
religious texts right from the Vedas to post
later Vedic and down to contemporary literature in 
our tradition i.e. Sanskrit where the 
‘Svadharma’ is applied in different contexts so for its 
meaning is concerned. Dharma
the Sanskrit root dhŗ, "sustain, support, uphold," 
and has a broader sense of understating. 
no proper equivalent in English for the
term 'dharma' wisdom, teaching and studying 
the Vedas, doing sacrifices and also guiding 
Dharma is a Sanskrit expression of the widest 
importance. It is a multifaceted and
inclusive term with many meanings which includes 
behaviour or kartavya of a person or code of duties 
of human beings contains a discussion of this topic. 
Svadharma (individual actions) which are based 
upon satya (truth), ahimsā, and moral.Bhagavad 
Gita offers three forms of action, namely;action, 
inaction and effortless action. The practical 
implication of svadharma comes forth in the form of 
effortless action.One's svabhavika
dharma enables one to practice
effortless manner.In the Indian spiritual
dharma means the way, literally law or
a person's svadharma (sva, own, and 
dharma, duty) is their own unique role in life or 
way of being in the world, which it is 
their duty to realize and fulfil.The very popular 
śloka of SrimadBhagavadgītā (3. 35) which speaks 
much about the context of 
svadharmenidhanamsreyahparadahrmobhayavah
ah” || One’s own duty, though devoid of merit, is 
preferable to the duty of another well performed. 
Even death in the performance of one’s own duty 
brings blessedness; another’s duty is fraught with 
fear.  

Hence, the present paper will be focus on “
Concept of Svadharma in Ancient and Medieval 
Indian Tradition” with the reference of Sanskrit 
literature which shall be analysed.

 

The Concept of Svadharma in Ancient and 
Medieval Indian Tradition 

Very often we come across various Śāstras and 
religious texts right from the Vedas to post-Vedic or 
later Vedic and down to contemporary literature in 
our tradition i.e. Sanskrit where the term 

’ is applied in different contexts so for its 
Dharma is derived from 

, "sustain, support, uphold," 
and has a broader sense of understating. There is 
no proper equivalent in English for the Sanskrit 

wisdom, teaching and studying 
, doing sacrifices and also guiding etc. 

expression of the widest 
importance. It is a multifaceted and all-

meanings which includes 
person or code of duties 

of human beings contains a discussion of this topic. 
(individual actions) which are based 

, and moral.Bhagavad 
offers three forms of action, namely;action, 

inaction and effortless action. The practical 
comes forth in the form of 

svabhavika or natural 
enables one to practice svadharma in an 

effortless manner.In the Indian spiritual tradition, 
the way, literally law or duty. Thus, 

(sva, own, and 
duty) is their own unique role in life or 

way of being in the world, which it is 
and fulfil.The very popular 

(3. 35) which speaks 
much about the context of Svadharma.“… 
svadharmenidhanamsreyahparadahrmobhayavah

One’s own duty, though devoid of merit, is 
preferable to the duty of another well performed. 

ce of one’s own duty 
brings blessedness; another’s duty is fraught with 

Hence, the present paper will be focus on “The 
Concept of Svadharma in Ancient and Medieval 

” with the reference of Sanskrit 
analysed.  
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Role of a Guru for the growth and 

development of Mankind 

As reflected in our Tradition

 

Today, the daily life of most people is filled with 
hectic activity and problems. One who imparts 
precise knowledge on appropriate spiritual practice 
for acquiring peace of mind and
and how to perform it is none other than 
the Guru. In the life of a disciple, the Guru holds 
supreme importance; because a disciple cannot 
realise God without Guru. Through
the disciple will understand the true nature of
Guru through various aspects such as the Guru’s 
form exhibiting paternal love for the devotee, His 
compassionate nature, various mediums of 
bestowing grace on the disciple etc. This will lead to 
strengthening of devotion in the discipl
Guru and he will be able to obtain maximum 
benefit from the existence of the Guru.
have come a long way from the traditional guru to 
the contemporary gurus. The ‘Guru’ all over the 
world has today entered the realm of religion. 
Despite having access to a wide pantheon of divine 
entities, what makes a people of a nation in current 
civilized and better literate times, cut across all 
barriers of caste and religion (also class) and 
surrender one’s all to that one ultimate authority 
called a ‘guru’? What makes him ‘god’?This paper 
attempts to comprehend, appreciate and study the 
evolution and progression of the ‘guru’ tradition in 
India - with an understanding of some sociological 
perspectives, the need for a ‘Guru’, role in Indian 
society, related psychoanalysis, and finally current 
trends. As we do so, this would only be the 
beginning of a journey in discovering the numerous 
traditions and movements that come to be 
associated with this phenomenon, each enshrined 
with its own trends, plentiful stories and abundant 
miracles - taking it to a new level, altogether. This 
is how the study will be analysed. 

 

Role of a Guru for the growth and 

development of Mankind - 

As reflected in our Tradition 

Today, the daily life of most people is filled with 
activity and problems. One who imparts 

appropriate spiritual practice 
ng peace of mind and ānanda (Bliss) 

and how to perform it is none other than 
In the life of a disciple, the Guru holds 

because a disciple cannot 
realise God without Guru. Through these articles, 

e true nature of the 
Guru through various aspects such as the Guru’s 

exhibiting paternal love for the devotee, His 
nature, various mediums of 

etc. This will lead to 
strengthening of devotion in the disciple unto the 
Guru and he will be able to obtain maximum 

from the existence of the Guru. Moreover, we 
have come a long way from the traditional guru to 
the contemporary gurus. The ‘Guru’ all over the 
world has today entered the realm of religion. 

ite having access to a wide pantheon of divine 
entities, what makes a people of a nation in current 
civilized and better literate times, cut across all 
barriers of caste and religion (also class) and 
surrender one’s all to that one ultimate authority 

d a ‘guru’? What makes him ‘god’?This paper 
attempts to comprehend, appreciate and study the 
evolution and progression of the ‘guru’ tradition in 

with an understanding of some sociological 
perspectives, the need for a ‘Guru’, role in Indian 

, related psychoanalysis, and finally current 
trends. As we do so, this would only be the 
beginning of a journey in discovering the numerous 
traditions and movements that come to be 
associated with this phenomenon, each enshrined 

iful stories and abundant 
taking it to a new level, altogether. This 

is how the study will be analysed.  
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'वᳰैदकपर᭥परानसुारं धमाᭅधमᭅिविनणᭅयः

-------------------------------------

᮰ुित᭭मृितपुराणमीमांसाᳰदशाᳫेषु भूयशः ᮧितपाᳰदतं

वैᳰदकधमᭅरह᭭यं सतां सुिधयां िवबुधवराणां 

िवपि᳟दपि᳟मानां नागोचरिमित स᭜यम् । 

म᭠दमतीनाम᭨प᭄ानां बालानां तु पुर᭭तात् त᭜सवᲈ सवᭅदा 

नैव ᳰदवसालोकवत् ᮧकाशते । ᳰकᲱ ते ᮧाय

िविनणᭅये मोहᮕ᭭ताः सᲳाय᭠ते । अत᭭तेषामेव सौिव᭟याथᲈ

वैᳰदकधमᭅतᱬवावबोधाय सरलसरिणᮧदशᭅनाय ᭃुᮤोऽय ं

ᮧयासः ᳰᮓयते । लᭃणᮧमाणा᭤यां व᭭तुिसिᳯरित ᱡᳰद 

िनधाय वैᳰदकपर᭥परानुसारं धमᭅलᭃणं धमᱷ ᮧमाणं च 

यथामित पयाᭅलो᭒येते । ᮧासि᭑ग

चाधमᭅचचाᭅिप। एतदथᭅम᭜य

जन᭭यावल᭥बनभूतािन सि᭠त ᮰ुित᭭मृित

। Ფिचत् Ფिचत् ᮧिसका᳞ाᳰदतोऽिप ᮧासङ् 

समुारः कृतोऽᮢ ᮧकृतᮧितपा᳒पᳯरपु᭬ Ჷथᭅम् ।

ᮧब᭠धेनानेन िज᭄ासुजनानां लेशमाᮢेणािप भवित 

चेदपुकृितः कृतकृ᭜यो भिवतायं ᮧ᭭तोतेित ᳰद
 

 

धमाᭅधमᭅिविनणᭅयः' 

------------------------------------- 

᮰ुित᭭मृितपुराणमीमांसाᳰदशाᳫेषु भूयशः ᮧितपाᳰदतं िनगूढं 

वैᳰदकधमᭅरह᭭यं सतां सुिधयां िवबुधवराणां 

िवपि᳟दपि᳟मानां नागोचरिमित स᭜यम् । 

म᭠दमतीनाम᭨प᭄ानां बालानां तु पुर᭭तात् त᭜सवᲈ सवᭅदा 

नैव ᳰदवसालोकवत् ᮧकाशते । ᳰकᲱ ते ᮧायशोधमाᭅधमᭅ-

िविनणᭅये मोहᮕ᭭ताः सᲳाय᭠ते । अत᭭तेषामेव सौिव᭟याथᲈ 

वैᳰदकधमᭅतᱬवावबोधाय सरलसरिणᮧदशᭅनाय ᭃुᮤोऽय ं

ᮧयासः ᳰᮓयते । लᭃणᮧमाणा᭤यां व᭭तुिसिᳯरित ᱡᳰद 

िनधाय वैᳰदकपर᭥परानुसारं धमᭅलᭃणं धमᱷ ᮧमाणं च 

यथामित पयाᭅलो᭒येते । ᮧासि᭑गकतया समाग᭒छित 

एतदथᭅम᭜य᭨पबुरे᭭य 

वल᭥बनभूतािन सि᭠त ᮰ुित᭭मृितत᭠मूलकशाᳫादीिन 

Ფिचत् Ფिचत् ᮧिसका᳞ाᳰदतोऽिप ᮧासङ् िगकस᭠दभᭅ᭭य 

समुारः कृतोऽᮢ ᮧकृतᮧितपा᳒पᳯरपु᭬ Ჷथᭅम् । 

िज᭄ासुजनानां लेशमाᮢेणािप भवित 

चेदपुकृितः कृतकृ᭜यो भिवतायं ᮧ᭭तोतेित ᳰदक् । 
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Puruṣārtha in the Mah

---------------------------

Puruṣārtha means ‘an object of human 

pursuit’. It is a key concept in Hinduism. 

Puruṣārtha is a composite Sanskrit word 

from Purusha and Artha. Purusha means 

‘human being’,’soul’as well as

principle and soul of the universe’. Artha 

in one context means ‘purpose’, ‘object of 

desire’ and ‘meaning’. Together 

Puruṣārtha literally means ‘purpose of 

human being’ or ‘object of human 

pursuit’. Almost all Indian texts except 

some adhere to four-fold scheme of 

purusarthas viz. Dharma (righteousness, 

moral values), Artha (prosperity, 

economic values), Kāma (pleasure, love, 

psychological values) and Mok

(liberation, spiritual values), though they 

may differ in matters of detail.  The 

Mahābhārata  is one those first known 

sources where we can see a comprehensive 

presentation about Puruṣārtha. So, it has 

been depicted in this great epic,

dharma cārthe ca kāme ca mok
bharatarṣabha|

Yadihāsti tadanyatra yanyah
kvacit|| 

Mahābhārata 

--------------------------- 

rtha means ‘an object of human 

pursuit’. It is a key concept in Hinduism. 

rtha is a composite Sanskrit word 

from Purusha and Artha. Purusha means 

‘human being’,’soul’as well as ‘universal 

principle and soul of the universe’. Artha 

in one context means ‘purpose’, ‘object of 

desire’ and ‘meaning’. Together 

rtha literally means ‘purpose of 

human being’ or ‘object of human 

pursuit’. Almost all Indian texts except 

fold scheme of 

purusarthas viz. Dharma (righteousness, 

moral values), Artha (prosperity, 

ma (pleasure, love, 

psychological values) and Mokṣa 

(liberation, spiritual values), though they 

may differ in matters of detail.  The 

is one those first known 

sources where we can see a comprehensive 

rtha. So, it has 

been depicted in this great epic, 

me ca mokṣe ca 
abha| 

sti tadanyatra yanyahāsti na tat 



ᮧाचीन-म᭟ययुगीयभारतीयैित᳭पर᭥परायां दशᭅन-धमᭅ-
सं᭭ कृितततयः-नामके  सार᭭वतसᮢे  अशंᮕहणकारीणा ं 
िलखनसारकथायाः  संकलनम ्....... 
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ज्ञानार्शकाद ् दरृ््-धात िः ल्युट्-प्रत्यये दर्शनत्ित्त र्ब्द  त्नष्पन्निः। दशृ्यते ज्ञायते  आत्ितत्त्िं 
पदार्शतत्त्िि् अनेन इत्त दर्शनि्। इत्त वु्यत्पत्तबलेन यस्य तत्त्िब धिः साक्षात्कार  िा भिेत् स 
एि भित्त दर्शनपदार्शिः। आत्स्तकनात्स्तकभेदाभयां दर्शनं त्ित्िधि्। तत्र 
िेदप्रािाण्याभयुपगन्तृत्ििात्स्तकत्िि्। तत्र न्याय-िैर्ेत्िक-सांख्य-य ग-िीिांसा-िेदान्ताख्यात्न 
ित्ित्त भित्न्त आत्स्तकात्न। नात्स्तकत्िं नाि हेतुिाददत्भिः िेदप्रािाण्यापलापकत्िि्। 
तदन्तगशतात्न चािाशक्-जैन-बौद्धाख्यात्न त्रीत्ि। एतेिु आत्स्तरकदर्शनेिु त्िर्ेितया 
न्यायदर्शनस्य त्पत्तत्िकासौ त्ििये आल चत्यष्याम्यहि् । 

 

"अङ्गात्न िेदाश्चत्िार  िीिांसा न्यायत्िस्तरिः। 

पुरािं धिशर्ास्त्रञ्च हे्यता त्िद्याश्चतुदशर्" ।। 

 इत्त त्िष्िुपुराििचनानुर धेन न्यायत्िस्तरस्य न्यायर्ास्त्रस्य त्िद्यास्र्ानत्िं स्पष्ट ं भित्त। 
"गौतिप्रिीते ि िर्पदार्शत्नरूपिपरे र्ास्त्रत्िर्ेििः तकश त्िद्या, आन्िीत्क्षकी नीयते प्राप्यते 
त्िित्क्षतार्ो येन सिः न्याय:" इत्त । "प्रिािैरर्शपरीक्षिं न्यायिः" इत्त भाष्यकारिः।   

                     न्यायदर्शनस्येत्तहास  त्िसहस्रििेभयिः पूिशत एिारब्ध आसीत्। तस्य प्रितशक  
िहर्िशगौतििः। िस्तुत ऽस्य न्यायदर्शनस्य िे धारे ितेते। तत्र प्रर्िधारा िहर्िशगौतिस्य 
न्यायसूत्रादारभयते चेत् त्ितीयधारा तु िहािह पाध्यायाचायशगङ्गर्स्य 
तत्त्ित्चन्ताित्िग्रन्र्ादारभयते। अत  िहर्िशगौतिरत्चतसूत्रक्रिेिागता प्रर्िधारा एि 
'प्राचीनन्यायिः' इत्त पदेनात्भधीयते। गङ्गेर्त्िरत्चततत्त्ित्चन्ताित्ित आगता धारा तु 
'नव्यन्याय' इत्त पदेनात्भधीयते। तत्र प्रर्िधारायां प्रिािाददि िर्पदार्ाशनां त्नरूपिात् सा 
धारा पदार्शिीिांसकिः अर्ाशत् कैटेग ररत्स्टक (Categoristic) प्रिालीरूपेि प्रख्याता अत्स्त, 

त्ितीयधारायान्तु . त्िर्ेितिः प्रिािानां त्नरूपिात् सा धारा प्रिाििीिांसकिः अर्ाशत् 
एत्पस्ट ि ल त्जकल (Epistemological) प्रिालीरूपेि प्रत्सद्धा अत्स्त। िस्तुतस्तु 
त्ितीयधारारूपेि आगत ऽयं नव्यन्यायिः प्राचीनन्यायिूलक एि तर्ात्प तत्र प्रिािानां 



प्रत्तपादनर्ैलीर्ब्दसंय जनाददकं च िहदन्तरं ितशते। न केिलं प्रत्तपादनर्ैली एि, अत्पतु 
प्रिेयपदार्शस्िरूपेऽत्प क्वत्चत् क्वत्चत् ितभेदिः प्राप्यते। प्राचीनन्यायिः अध्यात्िप्रधानिः नव्यस्तु 
तकश प्रधानिः। अत  नव्यन्यायिः स्ितन्त्ररूपेि जगत्त व्याप्तिः। यदा नव्यन्यायस्यारम्भ  
गङ्गेर् पाध्यायेन कृतिः। तदन्तरं तु तस्य प्रभाि  न केिलं भारतीयदर्शनेिु अत्पतु 
पाश्चात्यदर्शनेष्ित्प दशृ्यते।  

                     न्यायदर्शनं परम्पराियेन त्िभक्ति्। तत्र एका प्राचीनपरम्परा, अपरा च 
नव्यपरम्परा। प्राचीनपरम्परायां सूत्रकाराक्षपादगौतित उदयनाचायं यािद ्आचायाशिः प्रत्सद्धािः 
सत्न्त। प्राचीनपरम्परायां  िात्स्यायन: श्रीउद्य तकरिः त्त्रल चनिः श्रीिाचस्पत्तत्िश्रा श्रीभासिशज्ञिः 
श्रीउदयनचायशिः,िरदराजिः, िल्लभीचायशिः, केर्ित्िश्रिः प्रिुखा पत्ण्ितािः आसन्। नव्यपरम्परायािः 
जनकिः गङ्गर् पाध्यायिः यिः तत्त्ित्चन्ताित्िग्रन्र्स्य प्रितशकिः। दकन्तु केचन 
त्िद्याभूिितकश िागीर्ादय इत्रं् प्रत्तपादयत्न्त त्र्िाददत्यस्य सप्तपदार्ीकाल: नव्यन्यायस्य 
बाल्यकालिः, उदयनाचायशस्य लक्षिािलीकालिः यौिनकालिः, गङ्गरे्स्य ित्िकालिः प्रौढकालिः 
इत्त। यिा भितु गङ्गर् पाध्यायस्य पूिशिर्तशन आचायाशिः सत्न्त न्यायत्सद्धान्तदीपस्य कताशरिः 
र्र्धरर्िाशििः। एतेिािाचायाशिां सियिः 1125 खीष्टाब्दिः। न्यायत्सद्धान्तदीपस्ताित् १२६ 
पृष्ठात्िकिः।  रघुनार् त्र्र ित्ि ,िधशिानिः, श्रीजयन्तभट्टिः  श्रीत्िश्वनार्न्यायपञ्चाननभट्टाचायश: 
िहादेिभट्टिः  प्रिुखाचायाशनां अिदानं त्िद्यते । न्यायर्ास्त्रे  िङ्गलिादिः, अन्धकारिादिः, 
कारितािादिः, पदर्त्क्तिादिः,र्त्क्तिादिः, आधेयर्त्क्तिादिः, िन ऽिुत्ििादिः, र्ब्दप्रािाण्यिादिः, 
ज्ञानकिशसिुच्चयिादिः, िुत्क्तिाद:, त्सद्धार्शप्रािाण्यिादिः, अन्ियर्त्क्तत्नरासिाद:, 
िायुप्रत्यक्षतािादिः, त्नर्िशकल्पकिादिः, सुििशतैजसिादिः, य गरूदढिादिः, त्लङ्गपरािर्शिादिः, 
व्यात्प्तिादिः, व्यात्प्तग्रहिादिः, त्ित्धिादिः, अपूिशिादिः, अन्यर्ाख्यात्तिादिः, अर्ाशपत्तिाद:, 
र्ब्दात्नत्यत्ििादिः, ईश्वरिादशे्चत्त िि्-विंर्त्तिादािः सत्न्त। न्यायर्ास्त्रे 
िादजल्पत्ितण्िाभेदात् कर्ा त्त्रत्िधा भित्त। तत्र तत्त्िबुभूत्स  कर्ा िादिः इत्त िादकर्ां 
बौद्धजैनात्भित-अपत्सद्धान्तत्निारक गौतित्सद्धान्तञ्चाभयुपेत्य कर्ासु त्िजयार्श सतकश त्ित्र्ष्ट ं
न्यायत्सद्धान्तदीपं रचयािास र्र्धर इत्त िङ्गलश्ल काद ् ज्ञायते। गदाधरभट्टाचायाश: 64 

िादग्रन्र्ान् त्लत्खतिन्तिः। अयं च ग्रन्र्िः 1974 खीष्टाब्दे त्ििलकृष्िित्तलालिारा सम्पाददतिः। 
तत्र सिेिां दार्शत्नकानां ितिपाकृत्य न्यायत्सद्धान्तञ्च स्िीकृत्य नव्यन्यायर्ैल्यां तैिः अयं ग्रन्र्िः 
त्नर्िशतिः।  न्यायदर्शनस्य त्पत्तत्िकासौ त्ििये एतेिां आचायाशिां िैत्र्ष्यं स्र्ानञ्च 
अत्यन्तिहत्त्िपूिश त्िलसत्त खलु न्यायर्ास्त्रे इत्त र्ि्। 
 

िूलर्वदािः-न्यायिः, न्याय-परम्परा, िुख्याचायाशिः, नव्यन्यायिः । 
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ʻʻवेिोऽखखलो धर्मरू्लर््ʼʼ।  वेिो भवखि सवमस्य धर्मस्य रू्लभूिर््।  इिर्् अन्िरेण वेिोऽखस्ि भारिस्य 

साखिखययकस्य प्राचीनिर्र्् उिािरणर््।  सूिरेु अिीिे आयामणाां सभ्यिाखवस्िारेण सि भारिभूर्ौ 

स्वयरे्व उद्भूिर्् अभवि् एकां  पूणामङ्गां साखिययां यस्य र्ध्य े खवधृिां प्राचीनभारिीयसभ्यिायाः 

सांस्कृिेश्च पूणामङ्गां खववरणर््।  रू्लिः वैदिकसर्ाजः यज्ञप्रधानः आसीि्।  आिौ यज्ञः अिीवः सरलः 

आसीि्।  िखस्र्न् युगे गृिपाखलिपशूनाां, ऐश्वयामणाां, वीरपुत्राणाां, िीर्मजीवनानाां प्रभूिशस्यानाां च 

कृिे ऋषयः िवेेभ्यः स्िुवखन्ि।  अखप च यजे्ञ आहुतिां यच्छखन्ि।  फलिः स्िुखिना सि याचन-

प्रापणप्रसङ्गागर्नेन शनैः शनैः यज्ञः जटिलाि् जटिलिरः अभवि्।  साधारणिः यज्ञः खत्रखवधः - 

इखियागः, पशुयागः सोर्यागश्च।  यजे्ञ आहुखिरूपेण यि् सव ंद्रव्यां प्रित्तर््, वैदिकयुगस्य र्ानवाः 

ककां  िि् सव ंखाद्यरूपेण गृिीिर््?  यिः खाद्यां पानीयां चेखि जीवनधारणस्य अपटरिायमर्् अांशर्् 

एकर््।  वैदिकयुगस्य खाद्यस्य पानीयस्य च अभ्यासगिेखििासस्य उपटर खनभमरां कृयवा अत्र 

पञ्चखवधस्य खाद्यस्य पटरचयां प्रित्तर््।  याा- १. िानाशस्यां  २. िगु्धजािद्रव्यां  ३. फलां  ४. 

र्ाांसद्रव्यां  ५. सुरापानीयञे्चखि। 



 प्राचीनभारिीयिानाशस्यरूपेण यवः, गोधूर्ः िण्डुलः चेखि प्रधानां खाद्यर्् आसीि्।  

ऋग्वेिस्य बहुस्ााने यवस्य उल्लेखां प्राप्यिे।  गोवलीविणे यवकषमणस्य उल्लेखः ऋग्वेिस्य 

प्रार्र्ण्डले िशृ्यिे-   

ʻʻगोखभयमवां न चकृषि्ʼʼ।  (RV.1.23.15)   

यवः आसीि् वैदिकयुगस्य अन्यिर्ां खाद्यर््।  ऋग्वेिस्य िृिीयर्ण्डलस्य एकखस्र्न् र्न्त्रे करम्भस्य 

धानायाः अपूपस्य च उल्लेखो प्राप्यिे- 

  ʻʻपूषन्विे िे चकृर्ा करम्भां िटरविे िषमश्वाय धानाः। 

    अपूपर्खि सगणो र्रुखभः सोर्ां खपव वतृ्रिाशूरो खवद्वान्।।ʼʼ  (RV.3.51.7) 

वैदिकयुगे धाना-करम्भ-अपूपाः िवेेभ्यः अर्पमिाः। अावमवेिस्य युगे आययः धान्यक्षेत्रेण सि 

पटरखचिर््-   

ʻʻब्रीखिर्त्तां यवर्त्तर्ाो र्ाषर्ाो खिलर््ʼʼ।  (AV.3.140.2)   

पाखणना िस्य सूत्रे ʻषखिकःʼ इखि एकप्रकारस्य िण्डुलस्य उल्लखेां कृिर््।  पटरभापः पुरोडाशः चेखि 

िण्डुलखनर्र्मिां खवखवधां खाद्यर््।  एिाखन वैदिकउयसगमकृिाखन खाद्यद्रव्याखण आसन्।  वैदिकयुगस्य 

भारिवषे िगु्धर्् अन्यिर्र्् एकां  खाद्योपािानर््।  िगु्धखनर्र्मिाखन बहुखवधाखन खाद्याखन याा- रृ्िां, 

िखध, आज्यां नवनीिां चेखि सवयः सेखविाखन।  ऋग्वेि ेनाना पुष्पफलसखििस्य वृक्षस्य उल्लेखो ज्ञािुां 

शक्यिे-   

ʻʻयाः फखलनीः या अफला अपुष्पा याश च पुखष्पनीःʼʼ। (RV.X.97)   

िैखत्तरीयां शिपार्् ऐिरेयां चेखि ब्राह्मण ेफलेष ुओिमु्बरस्य, इक्षोः कोखलफलस्य च उल्लखेो प्राप्यिे।  

िखस्र्न् युगे खाद्यरूपेण र्ाांसस्य प्रचलनां आसीि्।  यज्ञकर्मखण अखप र्ाांसेन आहुखि प्रित्ता।  



वैदिकयुगे सोर्रसः प्रचखलिः एकः पानीयः आसीि्।  यजे्ञ िवेेभ्यो सोर्रसः अपमखयिः।  ऋग्वेि े

पानीयरूपेण सुरायाः प्रचलनां िशृ्यिे। परन्िु खनन्िााे खि सुरा प्रयुक्ता। 

 वैदिकयुगस्य र्ानवाः िवेेभ्यो उयसगमकृिेन द्रवे्यण सि अन्य सवामखण द्रव्याखण खाद्यरूपेण 

गृखििाखन।  वस्िुिः आलोखचिस्य खाद्यस्य पेयस्य वा नार्िः बोध्यिे यि्, वैदिकसर्ाजस्य र्ानवाः 

खभन्नसांस्कृिेः र्ध्ये जीवनधारणाय प्रयोजनीयखाद्यसम्पर्कम िसांस्कृिौ याेिाः सुिक्षाः आसन्।  

 

रू्लशबिाः -  वैदिकयुगः, खत्रखवधयज्ञः, खाद्यर््, विेः, सोर्रसः।  
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पुरोवाक्-  

यस्त्यक्त्वा रूपमादं्य प्रभविि जगिोऽनेकधानुग्रहाय 

प्रक्षीण क्तलेशशिशिविषधरोऽनेककत्रः सभुोगी। 

सविज्ञानप्रसिूिभुिजगपररकरः प्रीिये यस्तयिन्य ं

देवोऽहीशः स वो व्याि ्िसििवमलिनुयोगदोयोगयुक्तः॥ 

 

योगेन िित्तस्तय पदेन वािां मलं शरीरस्तय ि वैद्यकेन। 

योपाकरोकं्त प्रवरं मुनीनां पिञ्ििलं प्राञ्जिलरानिोऽिस्तम॥ 

महाकविना काविदासेन कुमारसम्भिे उक्तम-् “शरीरमादं्य खि ु धममसाधनवमवि”1। धममस्िु कायेन िाचा बदु्् या धनावदना च बहुवभिः 
सा्यिे, िेष ुच िपरेुि मखु्यं साधनम।् सवि दहे ेधमामर्मकाम-मोक्षिक्षणाश्चिुिमगामिः सा्यन्िे। बिहीनिः जनिः न वकमवप किुुं शक्नोवि। 
मणु्डकोपवनषदिः मिे – “नायमात्मा बिहीनेन िभ्यिः”2। वनबीजिः परुुषिः शवक्तहीनो जनो  िा आत्मानसुन्धान े सििमसमर्ुं भिवि। 
आत्मिाभाय शरीरचचाम करणीया। परन्ि ुशरीरं व्यावधमवन्दरं भिवि। अत्र सिे रोगािः  वनिसवन्ि। िे  अपशक्तयिः यर्ा शरीररूपकं गहृ ं 

प्रविषु्टमसमर्ामिः  भिेयिुः।  अििः शरीरस्य यत्नं करणीयम।् िदर्ुं सवन्ि बहििः उपायािः। िेष ुउपायेष ुयोगिः अन्यिमिः। यजु ्समाधौ, यजु् 
संगमन,े यवुजर ्योग ेिेवि धािोिः  घञ् प्रत्यये योग ेयोगशब्दस्य वनष्पवतिः। अत्र स्िभािििः मनवस प्रश्नोदवेि केन सह कस्य सम्बन्ध योगेन 

सम्भििः। उच्यिे,  जीिने सह परमात्मनिः सम्बन्धिः योगेन सम्भि इवि। साधारणजनस्य मनसिः स्िभाििः अवस्र्रो भिवि। िस्य वचते 
अनेकािः ितृयिः भ्रमवन्ि। िान ्िशीकिुुं समावधिः योगो िा करणीयिः। िेन वचतेन सह शरीरस्य सरुक्षा भििीवि विश्वासिः। समावधना वचतं 

शदंु्ध भिवि,  योगशास्त्रवनवदमष्टासनप्राणायामाभ्यां नैकािः दगुममकण्टकादयिः रोगािः नश्यवन्ि। शारीररकमानवसकाभ्यां रोगवनिारणा भ्यां च 

योगिः औषवधिः ििमि,  इवि िकंु्त शक्यिे। 

शब्दसकेंिः - मानवसक-अशावन्िनाशकिः, नैविकचररत्रगठनम,् बौवद्धकविकासिः, स्िास््यरक्षकिः। 
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‘अिभ᭄ानशकु᭠तलम्’ – ऋिषिच᭠तन ेधमᭅवोधः 

Amal kumar kar, Asst.Prof., Alipurduar Mahila Mahavidyalaya 

 धृ + मन् = धमᭅः, धृ यदᮢ धारणं पोषणं पालनं वा। धमᭅः इ᭜य᭭य यः संक᭨पं धतृवान्, कदािप स 
᭭व᭭थानं िवचिलतं न भवित। ‘वेदो धमᭅमूलम्, ति᳇दां च ᭭मृितशीले’ – इित वेदोᲦम्। अथाᭅत् वैᳰदके 

धमᱮयानुशासनं ᮯताᳰदकतᭅ᳞मथᱷ धमᭅ ᮧय᭔ुयते। धमᭅ᭭य लᭃणं ᮧस᭑गे  उᲦम् –  

  ‘वेदᮧिणिहतो धमᲃ ᳭धमᭅ᭭ति᳇पयᭅयः। 

  वेदो नारायणः साᭃात् ᭭वय᭥भूᳯरित श᮰ूुम्।।’ (᮰ीमागवत) 

  ‘पाᮢे दानं मितः कृ᭬णे माता िपᮢो᳟ पूजनम्। 

  ᮰ाविलः गवात् ᮕामः षि᭙वधं धमᭅलᭃणम्।।’ (प᳑पुराणम्) 

ᮩᳬचयᭅः स᭜य-तप᭭या-ᭃमा-शौचाᳲहसंा-सुशाि᭠त आ᭭तेय च धमᭅ᭭य अ᭑गािन। वैशेिषकसूᮢेऽिप दृ᭫ यते - 
‘यतोऽ᭤यूदयिनः ᮰ेयिनिसिः स धमᭅः।’ धमᭅशाᳫिविहतकमाᭅिण वै सं᭭ कारः इित उ᭒यते।धमᭅसं᭭कार᭭य 
िचᮢं दृ᭫ यते कािलदासकृते ‘अिभ᭄ान-शकु᭠तलम्’ नाटके। त᭠म᭟ये ऋषीणां कायᭅकलापे आ᭠तᳯरकं साय᭔ुय ं
पᳯरल᭯यते। धमᭅसं᭭कार᭭य मूतᭅᮧतीकः स महᳶषᭅक᭛वः। दशसह᮲िश᭬यान् भरणपोषणेन पुᮢ इव 
पालयित। पािलताक᭠याशकु᭠तलां ᮧित कदािप अवमाननां न करोित। पर᭠तु स᭜पाᮢे क᭠यादानमेव 
᮰ेय᭭करम् इित म᭠यते। क᭠यायाः पितगृह ेᮧेरणाव᭭थायां त᭭य मुखिनःसृतािन उपᳰदशािन मुधते। ‘अ᳒ 
शकु᭠तला या᭭यित’ – इ᭜यनेन वा᭬पाᱧक᭛ठेन ᳩेहमयिपतुः ᭭वधमᲈ ᮧित आनुग᭜यᮧदशᭅनमेव नाटक᭭य 

अन᭠यता। क᭛वा᮰मे ᭭वगाᭅᳰदलोके यागय᭄ाᳰदकमᱷ रत वैखानस-शा᭑गᭅरव-शार᳇तिश᭬याः गुरोः आदशंे 
सदा मा᭠य᭠ते। पर᭠तु ᮧजापितमारीचः स ᳞वहाᳯरकजगतः कतᭅ᳞रतः। त᭭या िश᭬याः सवᭅिवधवासनाना ं
उᱷ ि᭭थताः। ते सगाᭅत् सु᭠दर᭭थाने सि᭠त। ᳰᮓयाकारक-बल-रिहतः परᮩᳬ᭟याने िनमᲨाः। दवुाᭅसामुनेः  
शापवृᱫा᭠तं महाभारत᭭य ᭭वाथᭅपरᮧणयिवलासी-ल᭥पटदु᭬ य᭠तचᳯरᮢः कािलदासह᭭तेन शुᳲ ं ᮧा᳚यते। 
धमᭅसं᭭कारं ᮧित सदा आनुगतमान् कवयः तेषा ं का᳞ े ᮧ᭭फुटि᭠त। अᮢ महाकिवः कािलदासोऽिप न 
᳞ितᮓमः। का᳞िवचारिव᳣ेषणेन सु᭭ प᳥िचᮢं पᳯरि᭬ᮓयत ेइित। 

 

श᭣दग᭒ुछः – धमᭅः, सं᭭कारः, अिभ᭄ानशकु᭠तलम्, ऋषयः। 



 

।। भारतीयपर᭥पराया ंधमᭅः।। 
Asim Ruidas 
Assistant Professor, 

                                          Department of Sanskrit, Barjora College, 
                                               Barjora, Bankura, W.B., India. 
                                                 Contact+WhatsApp No- 9609607857 

 
ध-ृधारणपोषणयोः इित धातुपाठोᲦात् धृधातोः म᭠ᮧ᭜यये धमᭅश᭣दो िन᭬प᳒ते। अयं धमᭅश᭣दः 

एकतः धारकᱨपेण अपरतः पालकᱨपेण च ᮧवतᭅते। िᮥयते लोक अनेन इित धमᭅः, धरित धारयित वा लोकः 
अनेनेित धमᭅः, िᮥयत े लोक याᮢािनवाᭅथᲈ य स धमᭅ इित िᮢिवधा ᳞ु᭜पᱫयो भवि᭠त अ᭭य धमᭅश᭣द᭭य। 
नैकिवधेषु धमᭅशाᳫेषु धमᭅ᭭वᱨपवणᭅने वैम᭜यं दृ᭫ यते। मनुना ᮧोᲦं-  

“िव᳇िः सेिवतः सिᳶनᭅ᭜यम᳇षेरािगिभः। 

ᱡदये ना᭤यनु᭄ातो यो धमᭅ᭭त ंिनबोधत”।। इित। 

या᭄व᭨य᭭मृतौ भिणतं-  

“᮰ुितः ᭭मृितः सदाचारः ᭭व᭭य च िᮧयमा᭜मनः। 

स᭥यस᭑क᭨पजः कामो धमᭅमूलिमद ं᭭मृतम्”।। इित । 

धमᭅश᭣द᭭य ᮧयोगः िबिभ᳖ᱨपेण शाᳫेषु ᮧय᭔ुयते। वेद े धारक-रᭃक-धमᱮयानु᳧ान-आचाराᳰदषु 
अथᱷषु, ऐतरेयᮩाᳬणे धमᱮयकतᭅ᳞ᱨपेSथᱷ, या᭄व᭨यसंिहताया ं पालनीयकतᭅ᳞ᱨपेSथᱷ, महाभारत े

स᭥ᮧसाᳯरतSेथᱷ, मनुसंिहतायां वणᭅधमᭅ-आ᮰मधमᭅ-वणाᭅ᮰मधमᭅ-नैिमिᱫकधमᭅ-गुणधमᱷ᭬वथᱷषु च धमᭅश᭣दो 
᳞वᱡतः। ᮧािणषु मनु᭬यः ᮰े᳧तरः। ᭭वबुिबलेन मनु᭬यः ᭭व᭭य उ᳖ितसाधनं िनतरां करोित। तᮢ 
मनु᭬यमनु᭬येतरयोमᭅ᭟ये धमᱷण मनु᭬यः सुस᭥प᳖ो भवित । सु᳧ूᲦं पᲱत᭠ᮢे- 

“आहारिनᮤाभयमैथुनᲱ सामा᭠यमेत᭜पशिुभनᭅराणाम्। 

धमᲃ िह तेषामिधको िवशेषः धमᱷण हीनाः पशुिभः समाना”।। इित। 

चतुᳶवᭅधेषु धमᭅ-अथᭅ-काम-मोᭃᱨपेषु पुᱧषाथᱷष ुधमᭅः ᮧाथ᭥यं भजते। तᮢ धमᭅश᭣द᭭य ि᳇िवद े᭭वᱨपे 
ᮧा᭡येते- िस ंसा᭟यᲱ। तᮢ िसᱨपधमᱷण आकाशे सूयᭅः भाित , च᭠ᮤः ᮧकाशते । अयमेव गुणः ई᳡रे वतᭅते । 
येन मनु᭬यः चािलतो भवित स धमᭅः सा᭟य᭭वᱨपः। अयमेव सा᭟यधमᭅः दशेकालाᳰदभेदःै िभ᳒त े । धमᱷण 
अ᭤युदयः अधमᱷण च हािनभᭅवित। मनुना ᮧोᲦं- 

“धमᭅ एव हतो हि᭠त धमᲃ रᭃित रिᭃतः। 

        त᭭मात् धमᲃ न ह᭠त᳞ो मा नो धमᲃ हतोSवधीत”्।। इ᭜यᮢ ᮧयᲦुो धमᭅश᭣दः यथोिचतकमᭅ 
कतᭅ᳞बोध ं वा सूचयित। मनुना धमᱷ च᭜वाᳯर ᮧमाणािन ᭭वीᳰᮓय᭠त-े वेद-᭭मृित-सदाचार-
आ᭜मतु᭬Ჷायािन। तदᲦंु-  



 

“वेदोिखलो धमᭅमूलं ᭭मृितशीले च ति᳇दाम्। 

आचार᳟ैव साधूनामा᭜मन᭭तिु᳥रेव च”।। इित।  

धमᲃ िव᳡᭭य जगतः पित᳧ा। लोके धᳶमᭅ᳧ ं ᮧजा उपसपᭅि᭠त। धमᱷण पापमपनुदित। धमᱷ सवᲈ 
ᮧिति᳧तम्। त᭭मात् धमᲈ परमं वदि᭠त।। इित वैᳰदकवचनात् धमᭅः जगतः आधारो भवित। धमᭅशाᳫकारैः 
धमᭅपदने नेके िवषयाः परामृ᳥ाः, ते िवषाया िह- ᭭मातᭅधमᭅः, वणᭅधमᭅः, आ᮰मधमᭅः, वणाᭅ᮰मधमᭅः, गुणधमᭅः, 
िनिमᱫधमᭅः चेित। धमᭅिनरपेᭃरा᳥ᱨपेण अ᭭माकं भारतवषᭅः िव᳒ते। तᮢ धमᭅपदने जाितधमᭅ उ᭒यते। मूलत 
अ᭭माकं धमᭅपर᭥परायां ᳇ े पर᭥परे िव᳒ेत े ᮰ौतधमᭅपर᭥परा ᭭मातᭅधमᭅपर᭥परा चेित। उपयुᭅᲦानां सवᱷषा ं
िवषयानां वणᭅना म᭜ᮧब᭠धे स᭥यᲦया ᮧदा᭭य᭠ते इित िशवम्।  

Keywords-  

1. भारतीयपर᭥परा, 2. धमᭅश᭣द᭭य नैकेषु अथᱷष ु ᮧयोगः, 3. िसधमᭅः, सा᭟यधमᭅ᳟, 4. ᮰ौतधमᭅः, 

᭭मातᭅधमᭅः, 5. धमᭅशाᳫािण धमᭅशाᳫाकारा᳟। 
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शोधपᮢ᭭य साराशंः – 

भारतीयसं᭭कृतेः ᭭वᱨपावगमनाय पुराणानाम᭟ययन ं तु अ᭜याव᭫यकमि᭭त। पुराणािन त ु
भारतीयसं᭭कृतेः आधारपीठािन वतᭅ᭠ते। पुराणश᭣द᭭य ᳞ु᭜पिᱫः भवित पुरा भविमित पुराणम्। या᭭केनािप 
पुराणश᭣द᭭य ᳞ु᭜पिᱫः कृता वतᭅते िनᱧᲦाये ᮕ᭠थे पुरा नवं भवती1ित। शोधपᮢेऽि᭭मन् भागव᭜पुराणम ्
आि᮰᭜य धमᭅतᱬवमालो᭒यते। भागव᭜पुराण᭭य ᮧथमख᭛ड᭭य स᳙म᭭क᭠ध े धमᭅिवषियकᳱ आलोचना पᳯरल᭯यते। 
त᳒था मानवधमᭅ-वणᭅधमᭅ-ᳫीधमᭅ-यितधमᭅ-ᮩᳬचयᭅवानᮧ᭭था᮰मयोः िनयम-गृह᭭थस᭥ब᭠धीय सदाचार-
गृह᭭थानां मोᭃधमाᭅ इित इमे िवषया वᳶणᭅताः सि᭠त। तेषामवे िवषयाणामᮢ समासने िवचारः ᮧ᭭तुयते। 
युिधि᳧रेण ᮧप᭒छे यत् –  

“भगव᭖ᮙोतुिम᭒छािम नृणां धमᲈ सनातनम्। 
वणाᭅ᮰माचारयुतं यत् पुमाि᭠व᭠दत ेपरम्॥ 
भवा᭠ᮧजापतेः साᭃादा᭜मजः परमेि᳧नः। 

सुतानां स᭥पतो ᮩᳬं᭭तपोयोगसमािधिभः॥”2 
अथाᭅत् अहं वणाᭅ᮰मेण साकं मनु᭬याणां सनातनं धमᭅमिप ᮰ोतुिम᭒छािम, यतो िह धमाᭅदेव मनु᭬याणा ं

᭄ान,ं भगव᭜ᮧेम, एवᲱ साᭃा᭜परमपᱧुषभगवतः ᮧाि᳙ः भवित। युिधि᳧रेण ᮧ᳤े कृते सित नारदेन चतुरा᮰मः 
त᭭मै िनवᳰेदतो बभूव। ᮩाᳬण-ᭃिᮢय-वै᭫ य-शूᮤ ाणामिप ᳴कं कतᭅ᳞मि᭭त तदिप िनᱨिपतमि᭭त त᳒था –  

“िवᮧ᭭या᭟ययनादीिन षड᭠य᭭याᮧितᮕहः। 
रा᭄ो वृिᱫः ᮧजागो᳙ुरिवᮧा᳇ा कराᳰदिभः॥”3 

ᮩᳬचाᳯरिभः ᳴कं करणीयमि᭭त तदिप नारदेन युिधि᳧राय िनवेᳰदतमि᭭त त᳒था –  
“ᮩᳬचारी गुᱧकुले वस᭠दा᭠तो गुरोᳶहᭅतम्। 
आचर᭠दासव᳖ीचो गुरौ सुदढृसौᱡदः॥”4 

यितधमᭅ᭭यािप िनᱨपणं दृ᭫ यते त᳒था –  
“िबभृयाद ्य᳒सौ वासः कौपीना᭒छादनं परम्। 
᭜यᲦं न द᭛डिल᭑गादेर᭠यत् ᳰकिᲱदनापᳰद॥”5 

                                                           
1 िनᱧᲦम्, ३.१९ 
2 भागव᭜परुाणम्, ११.७.२-३ 
3 तᮢैव, ११.७.१४ 
4 भागव᭜परुाणम्, १२.७.१ 
5 तᮢैव, १३.७.२ 



 

अथाᭅत् यᳰद तैः वᳫं पᳯरधरणीयमि᭭त तᳶहᭅ केवलं कौपनीनमवे ᭭वीकतᭅ᳞ं येन तेषां गु᳙ं 
िल᭑गमा᭒छाᳰदतं भवेत्। तैः पᳯर᭜याᲦािन वᳫािण नवै ᮕहणीयािन। 

गृह᭭थधमᭅ᭭य ᭭वᱨपमि᭭त –  
“गृहे᭬ववि᭭थतो राजि᭠ᮓयाः कुवᭅ᭠गृहोिचताः। 
वासुदवेापᭅणं साᭃादपुासीत महामुनीन्॥”6 

अथाᭅत् मनु᭬याः गृह᭭था᮰मे ि᭭थताः स᭠तः एवᲱ गृह᭭थधमाᭅनसुारेण सवाᭅिण कमाᭅिण कतᭅ᳞ािन सि᭠त, 
पर᭠तु तािन सवाᭅ᭛यिप कमाᭅिण भगवते समपᭅणीयािन भवि᭠त। महा᭠तो ये महापᱧुषा भवि᭠त तेषामिप सवेा 
कतᭅ᳞ा भवित। 

धमᭅ᭭य िवᱧमि᭭त अधमᭅः, अ᭭याधमᭅ᭭य पᲱ शाखाः सि᭠त त᳒था –  
“िवधमᭅः परधमᭅ᳟ आभास उपमा छलः। 

अधमᭅशाखाः पᲱेमा धमᭅ᭄ोऽधमᭅवत् ᭜यजेत्॥”7 
धमᭅतᱬवं िवचायᭅ ततःपरम ् अधमᭅ᭭य याः पᲱशाखा िवराज᭠ते, तासामिप समासेन पᳯरचयो दा᭭यते। 

इदमेव म ेशोधपᮢ᭭य ᮧवᱫृीबीजमि᭭त। 

                                                           
6 तᮢैव, १४.७.२ 
7 तᮢैव, १५.७.१२ 
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                      मानवान् इतरे᭤यः पशुपिᭃकᳱटादय᭤ेयः यद ्वैिश᭬Ჷं पृथक् करोित िविश᭬यते वा त᭠मूल े तु 
धमᭅः एव। उᲦᲱ नीितशाᳫ-े"आहारिनᮤाभयमैथुनᲱ सामा᭠यमतेत् पशिुभः नराणाम्। 
                                     धमᲃ िह तेषामिधको िवशेषो धमᱷण हीनाः पशुिभः समानाः।।"  
धमᭅश᭣द᭭तु 'धृ' धातोः 'मन'् ᮧ᭜यये कृते िन᭬प᳒ते। अ᭭माकं ᮧा᳙ादरᮕ᭠थेषु धमᭅ᭭य ᭭वᱨपिवषयकं मता᭠तरं 
ᮧितपाᳰदतम्। महामानवेन मनुना ᭭वकᳱये मनु᭭मृितनामके ᮕ᭠थे उᲦं यत,् धृितः ᭃमा दमः अ᭭तेयं शौचम ्
इि᭠ᮤयिनᮕहः धीः िव᳒ा स᭜यं ᮓोधरिहत᭜वं इ᭜येते दश गुणाः धमᭅनामधेयाः सि᭠त। वशेैिषकदशᭅनाचायᱷण 
कणादेन उᲦम-्"यतोऽ᭤युदयिनः᮰ेयसिसिः स धमᭅः"। महाभारते महामानवेन ᳞ासेन उᲦम-्"धारणात् धमᭅ 
इ᭜याᱟः धमᲃ धारयते ᮧजाः। 
                       यः ᭭यात् धारणसंयुᲦः स धमᭅः इित क᭝यते।।" 
मीमांसका᭭तु य᭄ाᳰदस᭜कमᭅिण ᮧवतᭅकं तᱬवं धमᭅः इित ᭭वीकुवᭅि᭠त-"चोदनालᭃणोऽथᲃ धमᭅः"।  
                ᮰ीमगव᳄ीतायां धमᭅ᭭य वणᭅनमवे मुयम्। यतः ᮰ीमगव᳄ीतायाः आरि᭥भकात् 'धमᭅᭃेᮢ 'े इित 
पदात् 'धर्' इित, अि᭠तमात ् 'मितमᭅम' इित पदात ् 'म' इित गृहीत े सित 'धमᭅ' इित ᮧ᭜याहारः भवित। अᮢ 
धमᭅश᭣द᭭त ुिवशेषाथᭅवाचकः। अᮢ 'कुलधमाᭅः सनातनाः' (१/४०) इित पदने पर᭥परागता कुलमयाᭅदा रीितनीितः 
'धमᭅः' इित उ᭒यते। अᮢ 'जाितधमाᭅः' (१/४३) इित पदने जातेः रीितनीितः 'धमᭅः' इित उ᭒यते च। 
'धमᭅस᭥मूढचेताः' (२/७), '᭭वधमᭅम,् ध᭥याᭅत'् (२/३१), 'ध᭥यᭅम,् ᭭वधमᭅम'् (२/३३), '᭭वधमᭅः' (३/३५; १८/४७) 
इ᭜याᳰदिभः पदैः ᭭व᭭ववणाᭅनसुारं शाᳫिविहतं कतᭅ᳞कमᭅ 'धमᭅः' '᭭वधमᭅः' वेित उ᭒यते। पुरा ᮩाᳬणादीना ंचतुणाᲈ 
वणाᭅना ं पृथक् पृथक् धमाᭅः तथा कतᭅ᳞कमाᭅिण आसन्। ᮧितवणᭅजातकाना ं जनानां कृते ᭭व᭭यैव धमᭅ᭭य पालन ं
िविहतम्। त᭭मादेव सुख ंसमृि᭫ञ िमलित। अपरेषां वणाᭅनां धमᭅपालनने दःुखमवे िववधᭅते। अतः उ᭒यते- 
                                           "᮰ेयान् ᭭वधमᲃ िवगुणः परधमाᭅ᭜᭭वनुि᳧तात्। 
                                              ᭭वधमᱷ िनधनं ᮰ेयः परधमᲃ भयावहः।।" (३/३५)  
᭭वे ᭭वे कमᭅिण (᭭वधमᱷ) अिभरतः नरः संिसᳲ ंलभते (१८/४५)। गीतायां '᭭व᭨पम᭡य᭭य धमᭅ᭭य' (२/४०) इित 
पदेन सम᭜वम्, 'धमᭅ᭭या᭭य' (९/३) इित पदेन ᭄ान-िव᭄ानम्, 'धमाᭅमतृम'् (१२/२०) इित पदने िसभᲦानां 
लᭃणं 'धमᭅः' इित उ᭒यते। 'ᮢयीधमᭅम'् (९/२१) इित पदने वᳰैदकानु᳧ ानम ्'धमᭅ' इित उ᭒यते।  
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 ध ृधात ोः मन ्प्रत्ययेण धममोः भवतत। । य ऱ कान ्धरतत स धममोः। अमरक शे तु धममशब्दस्य ऩयामयवािकशब्दाोः 
ऩुण्यं शे्रयसादयोः वतमन्त।े  ईदीनीन्तु शब्देनानेन जाततववशेषोः अवबुध्यत े प्रायेण जन ोः। अयमथमस्तु आर वऩतोः। 
ऩरन्तु संस्कृतवाङ्मये शब्द ऽयं स्वकीयाथमव चित्र्येण ववशेषतात्ऩयममावहतत। आव ददककाऱादारभ्य स्मतृतशास्रे, 
दशमनशास्र ेकाव्याददशास्र े धममशब्दोः प्रिलऱत ऽस्स्त।अथमस्तु लभन्न  जायत ेप्रकरणभेदेन।जीवनस्य ितुवमगषषु धममोः 
अन्यतमोः।  

वेदाददशास्र ेधममोः 

अथवमवेदे ऋग्वेदे यजुवषदे ि धममशब्दस्य प्रय ग ऽस्स्त।अथवमवेदे धममशब्देन ऩाऩऩुण्यकृतम ् अऩूवममुच्यत।ेअथवमवेदे 
कुरचित्त ुधममशब्देन न्यायमुक्तम।् यस्तु अस्य न्यायस्य ऱङ्घणकारी अस्स्त स तु दण्डनीय इतत दृष्टमस्मालभोः। 
अवऩ ि अथवमवेदे  धममस्य प्रथम प्रणेता वरुण इतत उक्तम।् राजा वरुण धममऩततरुऩेण ऩररचित 
आसीत।्ईशावस्य ऩतनषदोः प्रारम्भे  शङ्करभाष्ये श कम हाददम ् धममरूऩेण उक्तम।् केन ऩतनषदद अवऩ   
धममस्वरुऩमकुतम।्कठ ऩतनषदद उच्यत े अणुोः सूक्ष्मात्मा एव धममोः।वहृदारण्यक ऩतनषदद उच्यत े  य खऱु सत्यं 
वदतत स धम ंआिरतीतत। ।माण्डुक्य ऩतनषदद उच्यत ेधमम आकाशलमव अिऱं अववक्रियं तनरवयवं ि,धमम आत्मा 
िालभन्नोः। त वत्तरीय ऩतनषदद अवऩ अस्स्त  स्वधमामद् कदावऩ न प्रमददतव्यम ् अथामत ् धममशब्देनार कतमव्योः 
अवबुध्यत।े महाभारत ेधममशब्देन न्यायाददोः अवब ध्यत।े 

दर्शनर्ास्त्रे धर्शः 

न्यायमतेन य चियत ेवतमत ेस धममोः।यथा ऩारे जऱं भवतत िते ्जऱं ऩारस्य धममोः उच्यते, अवऩ ि वृऺ े वृऺ त्वम ्
वतमत े अयं वृऺ त्वम ् तु वृऺ स्य धममोः।धमोऽयं द्ववववधोः जाततरुऩाचधश्ितेत।गुणेष्ववऩ धममस्य उल्ऱेखोः क्रियते 
न्यायशास्रकार ोः।व शेवषकदशमने उच्यत ेयस्मात ् अभ्युदयोः तनोःशे्रयस ्जायेत ेस धममोः। 

मीमांसादशमनेि दनाऱऺण ऽथमोः धमम इतत उक्तम ् ज लमतनना। अथमसंग्रहे धममशब्देन वेदप्रततऩाद्ययाोः 
प्रय जनवदथमवन्तोः अवबुध्यन्ते। मीमांसामत ेयागाददरेव धममोः। 

।वेदान्तऩररभाषाग्रन्थे धममशब्दोः ितुवमगेषु अन्यतमोः इतत उक्तम ्आसीत।् छान्दग्य ऩतनषदद धममस्य स्कन्धरयम ्
स्वीकृतमस्स्त यऻ ऽध्यनं दानं ितेत। ब्रह्मसूरभाष्ये धमम प्रसङ्गेण च्यत ेअहम ्कृशादौ अर कृशादयोः देहस्य धमामोः 



अथामत ् ऱऺणातन, अवऩ ि काणत्वादयोः इस्न्ियस्य धममोः इतत।श्रीमद्भागवद्गीतायामुच्यत े धममस्तु द्वववधोः 
प्रववृत्तधममोः तनववृत्तधमषश्ितेत। धममस्य प्रय जनम ् तु म ऺकृत।े अद्व तलसद्धौ उच्यत े धममोः द्वववधोः इतत 
सत्त्वात्यन्तभावोः असत्त्वात्यन्तभावश्ि।भाष्यरत्नप्रभाव्यव्यख्याम कममवाक्यप्रमेयरूऩेण धमम इतत उक्तम।् 
भामतीटीकायाम ्धममशब्देन ब्रह्म अवबुध्यत।े  

 

  

स्त्र्तृिर्ास्त्रे धर्शः 

स्मतृतशास्र ेतु धममशब्देन कतमव्य  ब चधत ऽस्स्त।यथा ब्राह्मणस्य स्वधममोः अध्ययनं अध्याऩना यजनं याजनाददोः। 
ऺत्ररयस्य स्वधममोः अध्ययनं यजनं दानं शस्राजीवं भूतरऺणञ्ि। व शस्य स्वधममस्तु अध्ययनं य़जनं दानं 
कृवषऩाऱनाददोः। एव ं सवमवणमस्य कतमव्य उल्ऱेखोः क्रियत े अथमशास्रकारेण। स्वधममऩाऱनेन म ऺोः जायत े इत्यवऩ 
उक्तम ् अथमशास्रकारेण। मनु धममस्य ऱऺणमुक्त्वा  वणमधममोः आश्रयधममोः वणामश्रमधममोः गुणधममोः तिवषद्धधममोः 
साधारणधममोः ितेत षड्भेदान ्स्वीकृतवान।् याऻवल्केन ऩुराणाददितुदमशस्थानं धममस्थानरूऩेण उस्ल्ऱखतवान ्अथामत ्
एषु स्थऱेषु धममोः आऱ चित ऽस्स्त।मनुमत े अयं य  धममोः तद्धममस्य मूऱमेव एव वेदोः। अनेन एवं ऻायते 
अस्मालभोः यत ् संस्कृतवाङ्मये धममशब्दस्य प्रय गोः ववववधाथषोः दृश्यत।े। ऩरन्तु इदानीम ् तषेामथामनाम ् संक िनेन 
प्रायेण अस्मालभोः धममशब्दस्य जाततववशेषाथमोः क्रियत।े 



 

सिृĶरहÖयोĤाटने परमाणवुादÖयोपयोगः 

                                                          ड. ÿलयो Óयानाजê 

Assistant Professor, Dept. of Sanskrit, 

Panchmura Mahavidyalaya, 

Panchmura, Bankura. 

Pralaybnrj40@gmail.com  ph. 9775075735 

चराचरे अिÖमन ्िवĵे  Öथावरजङ्गमाÂमकािन यािन वÖतिून ÿÂय±ीिøयÆते तेषां  सव¥षां  वÖतनूां  िवषयाणा¼च ÿकाशः सवाªदावेव वेदषेु  
समजनीित िवĬासंः अिभÿयिÆत। एवं  समúÖयाÖय प¼चभतूाÂमकजगतः िनदानłपेण परमाणव इित नैयाियकाः 
वैशेिषकाĲारÌभवािदनोिभÿयिÆत। िकÆतेषां  परमाणनूां  अिभिहताथªिवषये Öवाथªÿितपादने ÿयोगो वेदगतेष ु मÆýभागेष ु ĄाĺणúÆथेषु  
वोपलËयत इित चेत ् उ¸यते परमाणपुदाथª Öय कÖयािप पदाथªÖय सàूमतमांशािभधायकÖय ÿयोगो वेदेÕवÖवकृदपुलËयÆते नाम। 
वेदपŁुषिनद¥िशतÖय सàूमतमांशÖय Óया´यायाम°ुरकालवि°ªिभः दाशªिनकैः तथा पदाथªतßविविĩĲ तÖय परमाणोः तßवोĤाटणाय 
Öथापनाय च तÖय िसĦाÆतÖय हायानाÆयÂुसृĶानीित। 

           ®िुतसमयिवलिसतानां  नैकिवधानामाषªसÌÿदायानां  ²ानवभुु Âसानÿुािणताः उ°रपुŁषाĲाÆतेवािसन अÈयīािप िवĬÂपåरषिद 
राराजÆतो शľािण च ज¼जपÆत आÂम²ानमिप िववधªयÆतो ŀÔयÆते। तेषामेव ²ानिज²ासाफलं नाम वेदानवुितªनो दशªनसÌÿदायाः। 
वेदानगुतानीमािन दशªनÿÖथानािन प¼चभतूाÂमकÖयािखलसंसारÖय उĩविवकाशयोåरितव°ृमाव°ªन¼च पयाªलोचयिÆत , 

िवĬĦौरेयानाļादयिÆत, जीिवतरसने चावेजयिÆत। इमे दशªनसÌÿदायाः आिÖतकनािÖतकभेदने Ĭैधीभूय पुनÖतेषां  िसĦाÆतानसुारं ýेधा 
िवभºयÆते – आरÌभवादः, पåरणामवादः, िववतªवादĲ। आरÌभवादे परमाणतुः दÓ्यणकुािदøमेण जगदÂुपि°ः Öवीकृता। अयं  िसĦाÆतः 
Æयायवैशेिषकैरङ्गीकृतः। पåरणामवाद ेजगिदद ंāĺणः पåरणामÖवłपिमित सां´ययोगाचाय̈Łररीकृतम ्। िववतªवाद ेच  जगिदद ंāĺणो 
िववतªमाýमेव। वैयािसकसÌÿदायाः मतिमदमËयपुेÂय तेषां  Öवसमयं  ÿितķापयामासःु। ÿÖथानýयेणानेन सममपरे ýयः 
ÿधाननािÖतकदशªनसÌÿदायाः बौĦ- जैन – चावाªकाः अिप पवूªपि±łपेण भारतीयिचÆतापरÌपरायां  यथेĶं  गŁुÂवपूणªÖथानमिधचिøरे।  

               बĦजीवानां  पवूªपवूªजÆमािजªतकमªफलभोगाय परमाणतुः दÓ्यणकुािदÿøमेण ÖथलूजगदÂुपि°åरÂयाÖमाकं 
वेदािदशाľिसĦाÆतः। Öथलूजगदंशभतूानां  जीवानां  योिनजः अयोिनजĲिेत िĬिवधा उÂपि°åरित। अयोिनजदहेÖयोÂपि°ः परुाणािदष ु

उपलËयते। तदाÌनातम ्āĺपरुाणे मÆवÆतराÆते सहंारः संहाराÆते पनुः सिृĶåरित øमेण सिृĶसंहारौ पनुरावत¥ते इित िनयमः। वष ªशतैरिप तेषां  
सिृĶसंहाराणां  øमो िनण¥तुं  न श³यते। मÆवÆतराÆते यदा सहंार आरभते तदा तपसा āĺचय¥ण ®तुेन च समिÆवताः सÆतः दवेाः सĮषªयः च 
तý ितķिÆत अपरे िवलीयÆते च। - 

मÆवÆतरेष ुसहंाराः सहंाराÆतेष ुसÌभवाः। न श³यते अÆतÖतेषां  वै वĉंु वषªशतैरिप।। - āĺपरुाण े- 57 

िवसगªÖय ÿजानां  वै संहारÖय च भो िĬजाः। मÆवÆतरेष ुसहंाराः ®ुयÆते िĬजस°माः।।- āĺपरुाणे - 58 

             अतः ÿलये जÆयþÓयनाशात ् योिनजदेहाभावा¸च तý अयोिनजदहेÖय सĩावः Öवीकायªः। सĶृःे ÿाµदशायां  मनःु शतłपा 
चाÖता,ं ततः मानवानामÂुपि°रित (वहृदारÁयकोपिनषिद-1.4.3, 1.4.4)। वहृदारÁयकोपिनषīिप अयोिनजदेहोÂपि°दªिशªता। 
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तýोĉÖयायोिनजदहेÖय कÖमादÂुपि°रासीिदÂयĉेु सÂयसकंÐपÖयेĵरÖय सकंÐपमाýाºजीवशरीराणां  सिृĶरासीिदित 
शाङ्करभाÕयानसुाåरणी Óया´या – 

एवमेव यिदद ंिक¼च यिÂक¼चेद ंिमथनुं  ľी -पुंस-ल±ण ंĬÆĬं, आ िपिपिलकाËयः िपिपिलकािभः सहानेनैव Æयायेन तÂसवªमसजृत ्।  - 
वहृदारÁयकोपिनिद, शाङ्करभाÕये-1.4.4 । 

 ®िुत-Öमिृत-परुाणािदष ुपवूōĉसकंÐपसिृĶः Öवीकृता । तदाÌनातम ् –  

सयूाªचÆदमासौ धाता यथापवूªमकÐपयद ्िदव¼च पिृथवé चाÆतरी±मथो Öवः। - ऋµवेदे-8.8.48 

पिृथÓयािदचतिुवªधपªरमाणËुयÖतेषां  गणुËेयĲ कायªþÓयादीनां  गणुादीनां  चोÂपि°åरित आरÌभवादः परमाणवुादो वा । परमाणकुारणवादÖय 
केवलं भोगोपयोिगÂवं  ŀÔयते न त ु मो±ोपयोिगÂविमित चेÆन िवषयिवरĉानां  जीवानां  मĉेुः पåरŀÔयमानÂवात ् । परमाणुतो 
दÓ्यणकुािदÿøमेण सĶृाः शरीरेिÆþयिव षया िवषयासĉजीवानां  भोगसाधने समथाªः, पनुिवªषयिवरĉानां  मिुĉसाधने समथाªः। अतः 
परमाणसुĶृशरीरादीनां  भोगोपयोिगÂवं  मो±ोपयोिगÂवं  च िसĦम ्। सां´यकाåरकायामिप मतिमद ंसमिथªतम ्–  सां´यकाåरका-21 

ÿलयो°रसĶृःे सĶ्ृय°ुरÿलयÖय च Öवीकृतौ आरÌभकसयंोगे परमाणनूामपेि±तÂवात ्परमाणकुारणवाद अवÔयमेव ÖवीकतªÓय इ ित। तý 
योगभाÕये सिृĶिøया उपलËयते- आ जÆमनो मÂृयपुयªÆतं  शभुाशभुकमªवशाºजीवा यथाøमं  पÁुयापÁुयलाभयĉुाः। तेषां  जीवानामाÂम िन 
पÁुयापÁुये गणुÿधानłपेण िवराजेते। मरणाÂÿाग ् एते पÁुयापÁुये यगुपिÆमिलÂवा जीवानां  मÂृयमुÂुपादयतः। अथ मर णाÂपरम ् जीवानां  
कमाªनłुपं  जÆम ततः जÆमानłुपमायभुōग¼च सÌपादयतः। -  योगभाÕये- 2.13 

फलÿदानोÆमखुािन ÿरÊधकमाªिण Óयितåर¸य अÆयािन सि¼चतकमाªिण वतªमानजÆमिन फलÿदानरिहतािन। सि¼चतकमाªिण अÆयिÖमन ्
जÆमिन ÿारÊधभावं  ÿाÈय फलÿदानयोµयािन भवÆतीित िनयमः। øिमकÂवात ् ÿारÊधािन िनिदªĶøमेण फलािन ÿय¸छिÆत। ततः 
कमªफलłपेण ÿिणनां  जाúदवÖथायां  सखुदःुखयोरनभुवो ŀÔयते। तÖमात ् ÿारÊधकमªनाशे फलभोगÖयावÔयकता ŀÔयते। वेदाÆतदशªने 
अिप Öवीकृतः अयम ् िसĦाÆतः(वेदाÆतदशªने-4.1.19)। तथािह फलभोगं  िवना कमªनाशो न जायते इित Æयायवैशेिषकािददाशªिनकानां  
िसĦाÆतः।   
न च सषुु ÈÂयवÖथायां  ÿािणनां  फलभोगो भवित। िकÆतु  िनþारिहतराÞयां  फलभोगो भवÂयेवेित िनयमः। कुसमुा¼जिलúÆथे उदयनाचाय¥ण 
नैकिवधयिुĉĬारा मतिमद ंसमÃयªते -  

विृ°-िनरोधÖयािप सषुÈुÂयवÖथावदपुप°ेः ... भेद-रिहताĲतेनाः Öयःु। – कुसमुा¼जलौ, िĬतीय-Öतवके। 
वÐलभाचाय¥णािप िवषये अिÖमन ्तदीये ÆयायलीलावतीúÆथे ÖवमतमपुÖथाÈयते –  

अनपुभĉु -समÖतÿािण-कमाªिण यगुपिÆनŁĦ-व°ृीिन, अनपुभĉु -िविचý-कमªÂवात,् सषुिुĮ -समय-विृ°-कमªवत ्। - Æयायलीलावती 
अतः फलभोगाय ÿिणनां  सिृĶः ÖवीकतªÓया, सĶृौ Öवीकृतायां  दÓ्यणकुािदÿøमेणोÂपि°ः Öवीकरणीया। तÖमात ् सिृĶरहÖयोĤाटने 
आरÌभवादÖय परमाणवुादः परमाणकुारणवादो वा समिुचत इित िदक् ।  

 

******************** 
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          वेदा᭠तशाᳫं िह ᮧ᭭थानᮢयेण िवभᲦम्। तद ् यथा- ᮰ुितᮧ᭭थानं, तकᭅ ᮧ᭭थानं ᭠यायᮧ᭭थानं वा 
᭭मृितᮧ᭭थानं चेित। ᮰ीमगव᳄ीता खलु वेदा᭠त᭭य ᭭मृितᮧ᭭थानम्। महाभारत᭭य भी᭬मपवᭅणः पᲱᳲवशंादार᭤य 
ि᳇च᭜वाᳳरंशपयᭅ᭠ता अ᭟यायाः िह ᮰ीमगव᳄ीता। कुᱧᭃेᮢे समरार᭥भे रणा᭑गने समवतेान् युयु᭜सन्ू 
आ᭜मीयबा᭠धवान् समालोय तेषां िनहननाश᭑कया रथाᱨढोऽजुᭅनः परं िवषादमुपजगाम। तदा तᮤथिनय᭠ता 
᮰ीकृ᭬ण᭭तं सा᭠᭜वियतु ं यदपुᳰददशे असाववे ᮰ीमगव᳄ीता। य᳒िप ᮰ीमगव᳄ीतायां वᱠिन तᱬवािन 
समपुल᭤य᭠त,े तथािप पारमाᳶथᭅकं स᭜यमेव तेषां चरमं तᱬवम्। अिप च ᮰ीमगव᳄ीतायां िन᭬कामं कमᭅ अख᭛डा 
भिᲦ᳟ ᮧाधा᭠यं लभेते। परमᮢ यथाथᭅ᭄ानं मुयतम ंतᱬवम्। 

         ᮩᳬयोगशाᳫं खलु गीता। अ᳇तैामृतवᳶषᭅणी गीता उपिनषᳰद ᮩᳬतᱬवमा᭜मतᱬवं वा िनघᲃषयित। न च 
अ᭠यᮢ कुᮢािप ᮩᳬतᱬव᭭य ईदशृी सुवो᭟या ᳞ाया ल᭤यते। अतएवाचायᭅश᭑करपादैः तेषामुपिनषा᭬येषु 
गीताभा᭬य ेच अिभ᳖म ्एव अ᳇तैतᱬवं ᮧचाᳯरतम।् अᮢ समुᲬयवादः खलु खि᭛डतः। अत᭭तैᱧᲦं यथा- “त᭭माद ्
गीतासु केवलादेव तᱬव᭄ानाद ् मोᭃᮧाि᳙नᭅ कमᭅसमुᲬययात्” इ᭜यथाᭅत ् तᱬव᭄ानादेव मोᭃो ल᭤यते, न तु 
᭄ानकमᭅसमुᲬयवशात्। त᭠मतेऽ᭄ानमवे ᳇तैभावजनकम्। ᳇तैभावाद ् एव अिखलकमᲃवः, िन᭬कामकमᭅणा 
भ᭜या वा िचᱫशुिजाᭅयते। िचᱫशुरेन᭠तरं मुमᭃुुभᭅवित जीवः। ᮩᳬा᭜मैयदशᭅनᱨप᭄ानेन ममुुᭃोर᭄ानं 
िवन᭫यित। तत᭭त᭭य नै᭬क᭥यᭅिसिᮩाᭅᳬी ि᭭थित᳟ स᭥भवतः। त᭭मात् ᮰ीमगव᳄ीतायां ᮧधानतया ᮩᳬिव᳒ा 
एव ᮧितपा᳒ते। 

       न केवलं ᮰ीमगव᳄ीता शारीरकभा᭬येण स᭥व᭠धा, अिप तु उपिनष᭠मूलकैः ᮩᳬसूᮢैरिप स᭥पᲦृा। यतो िह 
केषांिच᭞ᮩᳬसूᮢाणामववोधाय गीतायाः ᳣ोकाः खलु आ᮰यणीयाः। अतः ᮩᳬसूᮢािण ᮰ीमगव᳄ीता च 
पर᭭परं स᭥पᲦृतया वेदा᭠तदशᭅन᭭य ᮧ᭭थानᱨपःै िवराज᭠ते।   

 

Keywords-  ᮰ीमगव᳄ीता, ᮩᳬसूᮢ , िन᭬कामकमᭅ, आ᭜मतᱬव, मोᭃ। 



 

भारतीयसÖंकृतौ भिĉदशªनÖय माहाÂÌयम ्

    ड. शुभमयपाहाडी     
    अÅयापक:, संÖकृतिवभागÖय     
    ÿभातकुमारमहािवīालय:, कािÆथ:    
     इमले ्– subhamoy.pahari13@gmail.com 

संसारेऽिÖमन ् सव¥ खल ु जना: द:ुखिनव°ृये यतÆते । िकÆतु उपयĉुमागाªवलÌबन ं िवना ते समिधकं द:ुखं 
समासादयिÆत । उĉ¼च मिुनना Óयासेन – 

  सुखाय कमाªिण करोित लोक: न तै: सुखं वाऽÆयदुपारमं वा ।    
  िवÆदेत भूयÖतत एव दु:खम ्यदý युĉं भगवन ्वदेÆन: ।। इित । भागवते.३.५.३। 

भारतवषªÖय सवª®ेķसारतßविवभूितभªवित दशªनशाľम् । अत: द:ुखिनव°ृये अनोपायोपायं ÿदशªियतुं 
दशªनशाľाणां ÿादुभाªव: जायते । तािन च दशªनािन परÖपरयो: िववदमानाऽिप साÅयिनłपणे ÖवसामÃय« िनवªहिÆत । तेष ु
वेदाÆतदशªनं सवōÂकृĶिमित । तेषा ंमते देहेिÆþयÓयितåरĉमाÂम²ानमेव द:ुखिनव°ृये सा±ाĦेतåुरित । दशªनिमद ंअĬतै- 
Ĭतै-ĬतैाĬतै-िविशĶाĬतै-अिचÆÂयभेदाभेदभेदेन ÖववैिवÅयं िचकìषªÐलोकसमदुायिममं पुनािततमाम् । तý वेद-
वेदाÆतादीनां शाľाणां सारं भवित भागवतम् । अत उ¸यते – “ सवªवेदेितहासानां सारं सारं समĦुतृम”् 
(भागवते.१.३.४२) । भागवतरसामतृेन तĮृÖय जनÖय न ितķित शाľाÆतरेष ुरित: । उĉ¼च Óयासेन –  

    सव¥ वेदाÆतसारं िह ®ीमĩागवतिमÕयते ।     
    तþसामृततĮृÖय नाÆयý Öयाद् रित: ³विचत ्॥ 

सव¥ऽमी अÖमÂÿÂययगोचरे ÿÂयगाÂमिन िवषये रममाना: द:ुखालयिममं भवािÓधं गोवÂसपद ं कुवªिÆत । तेष ु²ािनजनेषु 
भĉ: ÿामु́ यं भजते तदकेÖमरणÂवात् तदĉुम ्–  

    अनÆयिĲÆतयÆत: मां ये जना: पयुªपासते ।     
    तेषां िनÂयािभयुĉानां योग±ेमं वहाÌयहम ्॥ 

इित भगवĬचनेन भĉÖय योग±ेमं भĉवÂसल: भगवान् एव िनवªहित इित उपपािदतम् । तÖया: एव भगवĩ³Âया: 
वैिशĶ्यम्, महÂवम,् साÅयाितशयÂवं भ³Âया: सवªसाधनचूडामिणÂव¼च ÿÂयपादयत् ।  

®ीचैतÆयÖयािवभाªवसमये बङ्गÿदेशे शिĉपूजाया: तामसीसाधनायाĲ ÿाधाÆयवशात् यīिप िवÕणुभ³Âया: समादर: 

नानुभूयते तथािप चैतÆयÖय ÿेरणया सािßवकोपासनाथ« कृÕणभ³Âया: ÿचाराथª¼च जना: समाकृĶा: आसीत् । स 

चािचÆÂयभेदाभेदवादÖय ÿवतªकÂवेन ÿचारकÂवेन च सिुविदत: । वादÖयाÖय Öवłपं यत् परमतßवÖय शिĉ: 



 

अकÐपनीया । तý भगवान ् ®ीकृÕण एव परमतßवम् सवªशिĉमान ् । शिĉ- शिĉमþूपेण āĺणा सह जीवजगत: 

िÖथित:। शिĉ-शिĉमािनÂयनयोयªथा पथृµ²ानं न सÌभवित केवलं तý पथृúूपेण तÂकाय« ²ायते, तथैव अिÖतÂवŀĶ्या 

āĺण: जीवजगतोरभेद: । कायªŀĶ्या च भेद इित । अयं भेदाभेदिसĦाÆत: यīिप िनÂय: सÂयĲेित तथािप 

मानवीयिचÆतनपåरधे: बिहभूªतÂवादिचÆÂय: । जीवगोÖवामीमतेन- “ ÖवłपादिभÆनÂवेन िचÆतियतुमश³यÂवात् भेद:, 

िभÆनÂवेन िचÆतियतुमश³यÂवादभेदĲ ÿतीयते इित शिĉ-शिĉमतोभ¥दाभेदौ अङ्गीकृतौ ” इित । भिĉदशªने 

भागवतÖय सव¥Ëय: ÿमाणेËय: ®ेķÂवं  ÿितपािदतम ् । āĺ-परमाÂम- भगवत ् िवमषª:, वैकुÁठ-िवशĦुसÂयिनłपण,ं 

ÖवłपÖय सशिĉकÂवं, श³Âया अिचÆÂयÂवं नानाÂव¼च ÿितÖथािपतम् । भगवत: िनÂयता िवभूता सवाª®यता 

Öथलूसू±ाितåरĉतािदिवषया: आलोिचता: । परमाÂमन: Öवłपम्, गुणावताराणां भदे:, जीव- माया- 

जगÂÖवłपिनłपणम् च ÿितफिलतम ्। अिप च भतवत: कृÕणÖय Öवयं भगव°ा, लीलागणुम,् पुŁषावतारÖय अक°ृªÂवं, 

सवªशाľेष ु कृÕणसमÆवय:, भगवĦाम- माधयुाªिदगुणा: विणªता: । भिĉिवषये च भगवĩ³Âया: सा±ादिभधेयÂवं , 

भिĉतßविनłपणं, भ³Âया: सवªफलÿदातÂृवं साधसुंसगªÖयापåरहायªÂवं, ®वणकì°ªनािदभिĉिवमशª: जात: । अÆते च  

ÿेÌण: परमपŁुषाथªिनłपणं, मĉुौ सिवशेष-िनिवªशेषभेद:, म³ुÂयप±ेयाभगवÂÿेÌण: महिनयतािदिवषया: सिवमष« 

सŀĶाÆतं चाý ÿितफिलता: । साÌÿदाियकताया: आतङ्कवादÖय चोपशमने च भिĉमागªÖय महदवदानं िवīते । सुतरां 

भगवĩ³Âया: ÿायोिगकताप±ोÆमोचनपूवªकं समाजे नैितकताया: ÿचार एव ÿबÆधÖयाÖयोĥेÔयिमित ।  

सहायकúÆथानुøमिणका – 
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यः मन�ुयान ् धार�य�वा सिु�थ�तम ् अनभुवि�त, यः मन�ुयानां धारय�त सः धम�:। आचाय�: �यासदेव: त�य             
��स�धं ‘महाभारतम’् महाका�ये धम��य ल�णं कृतवान-्‘धारना� धम� इ�त आहु:’। पनु�च आचाय�: मन:ु ध�ृत:             
�मा दम अ�तये: ��व�ता इि��य-�न�ह: �व�या तप: स�य�च इ�त दश �ान�य सम��पं �ववे�चतं कृतवान ् ।               
अत: �म�ृतशा��े धम��य �यपकता वहु�वधा। धम�श�द�वेन न केवलं �व�हताथ� धम�यान�ुठाना�द सह �व�भ�ना            
स�ंकाराः य�ा�दं वो�ध�त।े धम� इ�यनेन आचाय�: कौ�ट�य मन�ुयानं कत��या�न �नद�शय�त। यथा �श�क�य            
धम�: �श�ा दानं, छा�ानां धम�: अ�यायनं, �ा�मण�य धम�: यजनं याजनं दान�हनं, कृष�क�य धम�: कृ�षकाय�,              
���य�य धम�: देशर�णं, व�ैय�य धम�: वा�ण�यव�ृ�ः, रा�ानां धम�: रा�यशासनं तथा �जापालनं �भतृयः ।  

राजधम�: पद�याथ�: देशशासनाथ� रा�: कम�कत��या�न । आचाय�: कौ�ट�य�य अथ�शा��े व�ण�तं रा�:            
कम�कत��य�च राजधम��पेणा�भ�हतम ् । त� रा���य अशभुशि�तनाशपवू�कं शभुशि�त�थापनं रा�: �थमं         
कत��यम।् पनुः राजधम��याभावात ् समाजे म�सा�याय: �भावो भवेत ् इ�त आश�का। अयं म�सा�याय�य �भावो            
वत�मानसमाजेऽ�प द�र��य�त।े इमं राजधम� �वना रा�य�य सा�व�क�वकाशं कदा�प न स�भवेत।् अत: �जानां            
�हताका�खाय रा�: राजधम�पालनं कत��यम।् पर�तु राजधम�: इ�त श�द: न केवलं देशशासनाथ� �यव�त: अ�प तु              
रा�ा �जा�हताथ�  करणीया�न सवा��न कत��या�न वोधयि�त । उ�त ंच  कौ�ट�येना�प-  

       “�जासखेु सखंु रा�: �जाणां च �हत े�हतम ्। 
        ना�म��यं �हतं रा�: �जानां त ु��यं �हतम ्॥”  

रा�: धम� भव�त सखेुन �जा: पालनम ् इ�त। रा�: �जानां �हते अ�प च देश�य �हते सव�दा �च�ताकरणीयम ् ।                 
यतो�ह �जानां सखुमेव रा�: सखु,ं �जानां �हताथ� रा�: �हतं �जानां ��येव रा�: ��य�पे प�रग�णतम।्              
देशप�रचालनाथ�, देश�य �व��यव�था �ग�तशीलकरनाथ�, देश�य अख�डता र�ाथ�, देश�य स�ंवधानं ��टकार�          
क�ठकानां शाि�त�वधानाथ�, रा���या�तरा���य ि�थ�ये ससु�पक� �थापनाथ� अ�प च देश�य स�व�क�वाथ�र�ाथ�          
रा�: उदारमान�सक�जाक�यानकार�    सवा��न कम�कत��या�न ‘राजधम�:’ इ�य�ुयत े। 

अि�मन ् समये न केवलम�माकं देशे अ�पतु �व�व�य सव�� �वषमा प�रि�थ�त �वराजत।े अ�यां प�रि�थतौ              
कौ�ट�याथ�शा��ा�तग�तधम�राजधम��च ग�ु�वं �ास��गक�मव म�ये। अतः मम धम�राजधम��च �वषयामा���य        
��ततु ंआलो�य�वषयम।् 
 
�मखुश�दा : कौ�ट�य, धम�:, राजधम�:, धम�राजधम��च�यपकाथ�म,् �ास��गकम।्  



   समाज-सं᭭कारे चतै᭠यदेव᭭य अवदानम-् नाममिहमा 

        अिभिजत् म᭛डलः 

         SACT 

        सं᭭कृत-िवभागः 

                पाँचथुपी हᳯरपद गौरीवाला कलेज 

        होयाटस् अयाप - 9647078535 

          ई-मेल – avijit9647078535@gmail.com 

अ᳒तः पᲱशतािधकव᭜सरात् ᮧाक् व᭑गदेश᭭य नदीयाम᭛डल᭭थ-नव᳇ीपनगरे ᮧेम᭭वᱨपः ᮰ीमन्-महाᮧभु-᮰ी-
गौरच᭠ᮤरजायत।चतुदᭅशशतके ᮧवाहमानानां धमᭅपुᱧषाणा ं मित᭭तरणाथाᭅय अवतारक᭨प-

᮰ीचैत᭠यदेव᭭यािवभाᭅवः क᭨᭡यते।म᭟ययुगीयरीतौ मानवाणां धमᭅः चातुवᭅणᭅकेि᭠ᮤको2िप ᮯाᳬणवणᭅ᭭यािधक-

ᮧभावरासीᱫदा सवᭅधमᭅसम᭠वयाथᲈ ᮰ीगौरच᭠ᮤ᭭य नामसंकᳱतᭅनेन ᮧेमदानमितमधुरभावः।ᮧे᳜ा ई᳡रसेवा 
सहजतरा भव᭜यतनाᭅममा᭟यमेन समाज᭭य सवᭅ᭭ तर᭭य नरनारीणां धमाᭅचरणं महाᮧभुना 
ᮧवᳶततम।्वेदाᳰदशाᳫाणां यद ् ᭄ानमुपिनषदां या परािव᳒ा स᭥यगनुभवनीया सा एव म᭟ययुग े ᮰ीचैत᭠येन 
नाम᭭वᱨपिम᭜यभूत्।“जपात् िसि”ᳯरितशाᭅᳫवचनम,्केवलं ‘नाम-जपं’ करणीयम्। ᳴क नाम?”नम”् धातुना सह 

घे-घञ् ᮧ᭜यय᳇य-योगेन “नामः” पदं भवित।नामिनित नपंुसकᳲलगश᭪द᭭य ᮧथमैकवचनमिप “नाम”,अिप च 

नामा᳞यम्। अᮢ “नम”् धातुतः आगत “नामः” “नमः” पयाᭅयवािच,अिप च “नाम” श᭪द᭭य पूवᲈ ‘ᮧ’ उपसगᭅयोगेन 

“ᮧणामः” इित भवित,ᮧकृ᳥ᱨपेण नम᭭कारः इित तावः,ᳰक᭠तु न केवलं नम इित भावरिपतु ᮧकृ᳥ᱨपेण 

नामकरणिमित िसम्। 

       क᭭य नाम?  

“हरेनाᭅम हरेनाᭅम हरेनाᭅमैव केवलम्। 

कलौ ना᭭᭜येव ना᭭᭜येव ना᭭᭜येव गितर᭠यथा”।।(चै.च-3/4/192) 

 किलकालावसरे ᮰ीहᳯरनाम-᮰ीकृ᭬णनामैव करणीयः। 

    “कृते यद ्᭟यायतो िव᭬णुं ᮢेतायां यजतोमखःै। 



     ᳇ापरे पᳯरचयाᭅयां कलौ तद ्हᳯरकᳱतᭅनात्”।।(भा.महा.पु-12/3/51-52) 

साधनविहभूᭅतान् मानवान् ᮯजᮧेमभजनिशᭃया पᳯरमाजᭅयित ᮧे᳜ा जगि᭒छᭃाᲱाय᭒छ᭒छीम᭠महाᮧभुः।संसारे 
नामᮧेममािलकाᮕ᭠थनं सवᱷ᭤य᭭तद-्ᮧदानमेव चैत᭠यदेव᭭य भावनासीत्। ᮰या हलेया वा केनािप ᮧकारेण नाम-

ᮕहणेन मानवाः मुᲦाः भवि᭠त।अतः नामᮧेमैवपरमपुᱧषाथᭅᳯरित ᮰ीचैत᭠यः 

    “᮰या हलेया वािप रटि᭠त मम ज᭠तवः। 

    तेषां नाम सदा पाᲹ वतᭅते ᱡदये मम”।। 

᮰ीमागवतमहापुराण᭭य ष᳧᭭क᭠ध᭭य अजािमलोपायानभा᭬ये ᮰ीधरगो᭭वामीपादेनोᲦं- 

अतः नामाभासेनािप पापᭃय इ᭜येव तᱬवम्। 

उᲦᲱ ᮰ी᮰ी चैत᭠यचᳯरतामृते- 

   “एक कृ᭬णनामे करे सवᭅपापᭃय। 

   नविवधभिᲦ पूणᭅ नाम हतेै हय”।।(चै.च-2-15-1) 

᮰ीवृह᳖ारदीयपुराणे गुᱧशुᮓाचायᭅ᭭य समीपे ᮰ीविलमहाराजोᲦवान्  

    “िज᭮वाᮕे वतᭅते य᭭य हᳯरᳯर᭜यᭃर᳇यम्। 

    िव᭬णोलᲃकमवा᳘ोित पुररावृिᱫदलुᭅभम”्।।(वृह.ना.पु) 

उᲦᲱ ᮰ीमगव᳄ीतायामवे ᮰ीकृ᭬णेण – 

    ये तु सवाᭅिण कमाᭅिण मिय संन᭭य म᭜परा। 

    अन᭠येनैव योगेन मां ᭟याय᭠त उपासते।।(गीता-12/6) 

      

                ********************************************************************************* 

कूटश᭪दाः – नाम , ᮧेम , संकᳱतᭅनम,् नमः,धमᭅः। 
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संस्कृतसानित्ये दार्शननकनाटकेषु श्रीकृष्णनमश्रस्य प्रबॊधचन्द्रॊदयनाटकं नि अन्द्यतमम्। 

ख्रीष्टीयैकादर्र्ताब्द्याम् नाटकनमदं चेददराजकणशस्य नवजयॊत्सव े कस्यनचदकेस्य िॊपालस्य 

आदरे्ानुसारम् अनिनयार्थ ंनवरनचतम्। तर्था चॊकं्त नाटकस्यास्य प्रस्तावनायाम् – 

“ िॊपालॊ िूनमपालान् प्रसिमनसलतामात्रनमत्रणे नजत्वा। 

          साम्राज्य ेकीर्तशवमाश नरपनतनतलकॊ येन ियूॊऽभ्यषेनच॥” इनत। 

केचन पनडितााः रूपकप्रतीकनाटकयॊाः मध्ये एव अस्य अन्द्तिाशवं स्वीकुवशनन्द्त। अत्र रूपकर्ब्द्दाः नि 

पाररिानषकाः। रूपकनमत्यनेन नाट्यस्य नवनर्ष्टाः िेदाः एवात्र सूच्यते। आङ्िलिाषया अस्य 

प्रनतर्ब्द्दाः खल ु“Allegory”. पुनश्च आङ्िलिाषया प्रतीकर्ब्द्दस्य प्रनतर्ब्द्दाः नि “Symbol”. अतः 

नाटकमिद ंसांकेमतकनाटकि् इमत नाम्ना अमप अमिधीयते। साधारणजनानां समिधे सरलतया 

दरुिगाहदर्शनतत्त्िॊपपनाापनााशिेि दार्शमनकनाटकानािुद्भिः। अतः इिामन नाटकामन न केिलि् 

अमिनयाां मिरमितामन अमप िात्र दर्शनतत्त्िप्रमतपादनिेि नाट्यकारपनय िुख्यार्यः। 
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प्रबॊधिन्द्रॊदयनाटके िारतीयदर्शनपनय टट्-मिधेट ुआमपनतकदर्शनेटु अद्वतैिेदान्द्तदर्शनपनय तत्त्िि् 

सुिारुतया नाटकिाध्यिेन नाट्यकृता उपपनााप्यते। अद्वतैिादिैष्णिसम्ितिमििादयॊः पररपूणं 

िेलनित्र दशृ्यते। मिष्णिुत्या आ्िनः पुरुटपनय िुमिर्हश नाटकपनयापनय िुख्यप्रमतपायविमिटयः। 

टष्ांकमिमर्ष्टर्ान्द्तरसामिते अमपनिन् नाटके पुरुटः तदीयपत्न्या िायया आ्नः। सः। सः पनिपनि पं 

ज्ञातंु न र्क्नॊनत। तस्य पौत्राः नि नववेकाः। नववेकस्य पत्नीद्वयमनस्त मनताः उपननषत् च। 

उपननषनद्ववेकयॊाः मेलनेन नवयया सि प्रबॊधॊदये जाते पुरुषेण स्वयमेव ििवनत्वष्णुणा सि तस्य 

अिेदत्व ं ज्ञातंु र्क्यते। अताः नवष्णुिनक्तसमनन्द्वताद्वतैवेदान्द्तदर्शनानुसारं मॊक्षलािस्यॊपायााः 

अत्र प्रदर्शयशन्द्ते। अनप च मोिकामक्रॊधलॊिाददनिाः सि नववेकमनतश्रद्धादीनां 

संघातमाध्यमेन मानवमनसाः र्ाश्वताध्यानत्मकद्वन्द्द्वस्य वणशनमत्र सुचारुतया उपस्र्थाप्यते। अत्र 

कामक्रॊधलॊिश्रद्धानववेकादयाः अमूतशचररत्रााः मूतशरूपेण पररिनणतााः। 

अतः नाटकानुसारं मिष्णुिमिसिमन्द्ितः अद्वतैिेदान्द्तसम्ितिॊक्षलािपनयॊपायः आलॊ्यते इह 

प्रबन्द्धे इमत र्ि्। 

र्ब्द्दसकेंतााः (Keywords) - मिष्णुिमिः, अद्वतैिदेान्द्तदर्शनि्, प्रबॊधिन्द्रॊदयः 
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 भारतीयानां नये वेदः अपौ�षेयः पर��णो िनः�िसत� । भगवतो वेद�य 

अपौ�षेय�वाद ् अिप च, गु�िश�यपर�पराया ं �ुतौ त�य रि�त�वात् एतेषां वेदानां 

यथाथ�कालिनण�यो भवित सुद�ुकरम ् । अतः म����ार ऋषयः कदा एतेषा ं म��ाणां दश�नं 

कृतव�तः, कदा वा म��ाणां िलिखत�पेण आिवभा�वो जातो िवषयेऽि�म�ि�त िवदषूाणां 

मतपाथ��यम ् । वेदानाम् अपौ�षेय�वम् अ�ा� �ा�ा�यपि�डताः वेद�य कालिनण�ये �वृ�ा 

जाताः । िवषयेऽि�मन् अ�ग�या आसन् �या�सामुलारमहोदयाः । त�य नय े १००० – ८०० 

�ी�पूवा��दपय��तसमये वै�दकसंिहना ं संकलनं जातम् । लोकमा�यितलकमहाभागैः 

�योित�व�ामाि��य वेद�य कालिनण�यः कृतः । त�य नये ४५०० – २५०० �ी�पूवा��दसमये 

वै�दकसंिहतानां तथा �ा�णभाग�य संकलनं जातम् । ऐितहािसकानां नये वै�दकस�यतायाः 

�ागेव भारतवष� िस�धुस�यतायाः आिवभा�वो जातः । य�िप िस�धुस�यतायाः समयकालः 

३००० �ी�पूवा��दः अतः त�मात् परं २५०० – २००० �ी�पूवा��दे एव वै�दकस�यतायाः 

आिवभा�वो जात इ�युमीय�ते ऐितहािसकैः ।  

 वृहदार�यकोपिनष�द �ा�यते यत् भगवतो िवरा�पु�ष�य इ�छावशात् नारीणाम ्

आिवभा�वो जातः अि�मन् जगित । तथा�ा�ात ंवृहदार�यकोपिनष�द –  

   "आ�मवेदम� आसीदेक एव, सोऽकामयत जाया म े�यात्" इित ।  
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अतः सृ�ःे �ागेव आ�मन एव अि�त�वमासीत्, त�यैव इ�छानुसारेण नारीणां सृि�रभूत् अि�मन् 

जगित । एषवै उपिनषदो वाणी जगित नारीणां मिहमा �कािशतवती या तु 

भारतीयस�यातायािप मौिलकिच�तनमेवासीत् । वै�दकसािह�य�य आ�द��थ े ऋ�वेद�य म�� े

तथा त�परव�तनी काले संिहता�ा�ाणा�द��थ�ेविप नारीणां �ित ��ायाः �काश एव द�ृयते । 

भारतीया ऋषयः नारीपु�षयोः समानािधकारोऽिप उ�ै��ोिषतव�तः ।  

 न केवलम् अ�या�मसाधनायामिप च सामािजकदािय�वपालनेऽिप नारीपु�षयोरासीत् 

समानािधकारः वै�दकसमाजे । वृहदार�यकोपिनषदः एक�मात् उ��या एतदेव �ायते यत् 

िशि�तपु�वत् िशि�तक�यािप आसीत् जनानां �हनयो�यः । तथा�ा�ातं वृहदार�यकोपिनष�द 

- "अथ य इ�छेद ् दिुहता म े पि�डता जायेत सव�मायु�रया�दित �दलौदनं पाचिय�वा 

स�प�म�तम�ीयाताम"् इित ।  

 अ� एकः ��ो जायते यत् कदा नारीणाम् अिधकारः अपगतः िवषयेऽि�मन् नाि�त कोऽिप 

�माणो यथायथः । अ�यो�रलाभाय वै�दकस�यतायाः सामािजकाथ�नैितकराजनैितकजीवने 

अनुस�धानमाव�यकम् ।  

 सहमरण�था अथवा सतीदाह�था ऋ�वै�दकसमाजे �चिलता नासीत् एत� ु िन�येन 

व�ंु श�यते । ऋ�वेद�य कि�म�िप म��े अ�या �थायाः उ�लेखो न �ा�यते । ऋ�वै�दकसमाजे 

अ�याः कु�थायाः अभावात् िवधवानारीणां �वाभािवकजीवनया�ायां कािप बाधा नासीत् ।  

 ऋ�वै�दकसमाजे बा�यिववाह�यािप �चलनं नासीत् । तेन रमणीनां िश�ालाभे नासीत् 

कोऽिप अ�तरायः । िश�ा�ते य ेखलु ना�य�ः िववाह ंकुव�ि�त ताः स�ो�धू इ�यु�य�ते ।  

 िवषय�या�य आलोचना�ते एतदेव �ायत ेयत् पु�षताि��कसमाजस�वेऽिप वै�दकसमाजे 

नारीणां �थानमासीत् गु��ववहम् । �क�तु वै�दकयुग�य �थमभागे ऋ�वेदा�द��थ ेनारीणां या 



उ�ा भूिमका आसीत ् परव�तिनकाले सा प�रव�तता िवषयेऽि�मन् नाि�त कोऽिप स�देहावसर 

इित शम् ।  

कु�ीश�दाः – अपौ�षेयः, वै�दकस�यता, अिधकारः । 
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मानिजीिनं संस्काराधाररतम् । मानिजीिनस्य कल्यानार्थं मानविकमूल्यिोधजागरणार्थथञ्च 
भारतीयधमथशासे्त्रषु प्रवतपादितानां संस्काराणां महत्िमनस्िीकायथम्। संस्करणं संस्कारः 
सम्यककरणं संस्कारो िा, उक्तञ्च -" संस्कारो नाम सः भिवत यवस्मन् जाते पिार्थो भिवत योग्यः 
कस्यवििर्थथस्य"। िस्तुतस्तु मानिानां समग्रजीिनमेि संस्कारमयं भिवत । जन्मणः पूिाथििे 
मृत्युपयथन्तं मानिजीिनं सस्कारेणाच्छादितम् ।  संस्कारविहीनाः जनाः मनुष्यसमाजे वस्र्थत्िावप 
पशुतुल्यं जीिनं पालयन्तीवत । अवप त ु संस्कारं विना मानिानां व्यवक्तत्िविकाशनं नैि 
सम्भाव्यते । मानिजीिने संस्कारः िीपवशखारूपेण अज्ञानन्धकारं िरूीकृत्य नूतनज्ञानालोकं 
सम्यकतया प्रयच्छवत । इिानीन्तने काले अनुदिनमनुक्षणञ्च समाजः पररिर्त्थते । समाजे मानिेषु 
मानविकता मूल्यिोधश्च क्रमशः  हीयते । मनुष्योपरर पाश्चात्यसंस्कृतेः प्रभािोऽवप अनस्िीकायथः 
भिवत । फलस्िरूपेण मानिाः विविधिषु्कमथवलप्ाः कुसंसगथवलप्ाः मािकासक्ताश्च भिवन्त । येषां 
पररष्करणं सम्यककरणञ्च केिलं शास्त्रवनधाथररतैः विविधसंस्कारैः सम्भिेदिवत । विविधकुसंस्कारं 
भ्रान्तप्रिारं नानाप्रलोभनं पररत्यज्य शास्त्रविवहतं सुमागथमिलम्व्य मानिजीिनस्य प्रकृतं 
मूल्यिोधं विदित्िा समाजे सुसंस्कृतः सुमानिरूपेण ि प्रवतवितः भिेत् । 
 

               एतेषां संस्काराणां संख्यावनधाथरणे वभन्नमतं पररलक्ष्यते । आिायथमनुना त्रयोिश-

संस्काराः वनर्िथष्ाः, आिायथ-गौतमेन तु ित्िाररंशत्-संस्काराः प्रवतपादिताः, ततः वह 
संस्कारिवन्िकायां तर्था संस्कारसमुच्चये तु षोडश-संस्काराः,आश्वलायनगृह्यसूत्रे एकािश-

संस्काराः,िौधायन-पारस्करगृह्यसूत्रयोमथध्ये तु त्रयोिश-संस्काराः उवल्लवखताः । जन्मनः प्राक्, 

जन्मनः अनन्तरं, ततः मरणािनन्तरमवप संस्काराणामोपयोवगता िशृ्यते । ते संस्काराः यर्था- 
गभाथधानं,पुंसिनं,सीमन्तोन्नयनं,जातकमथ,नामकरणं,कणथिेधः,िवहवनष्क्रमनं,अन्नप्राशनं,िूडाकरणं
,िेिारम्भः,उपनयनं,समाितथनं,केशान्तः,वििाहः,वििाहाविपररग्रहः,अन्त्येष्ीवत। आिायथ-
गौतमस्तु अष्ात्मगुणान् संस्कारेषु प्रवतपाियवत - "िया सिथभूतेष ुक्षावन्तरनसूया शौिमनायासो 



मङ्गलमकापथण्यमस्पृहवेत ।" एतेषां वनषेकादि अन्त्योवष्पयथन्तानां संस्काराणां प्रभािः समाजे 
वनतरां विद्यते ि तर्था संस्कारेषु सामावजकमलू्यिोधश्चावप अनुभूयते । गौतमवनधाथररतेन 
संस्कारािारनेन मानिानां मनवस ियाभािः,असूयाभािः,क्षमाभािः,शमभािः आगच्छवन्त । 
अनेन प्रकारेन संस्कारेण यदि मानिाः संस्कृताः तर्हथ जनानां मध्ये स्िाभाविकतया मूल्यिोधः 
जागररतः संस्कृताः जनाश्च व्रह्मलोकं प्राप्वमवत । गौतमेनोकं्त -" यस्यैते ित्िाररंशत् संस्कारा न 
िाष्ािात्मगुणा न स व्रह्मणस्सायुज्यं सालोक्यं ि गच्छवत ॥" अतःधमथशास्त्रवस्र्थतेषु संस्कारेषु 
मानविकमूल्यिोधः कीिशृः, मानिानां जीिनोपरर संस्काराणां प्रभािः िा कर्थवमवत वििारवयतंु 
मयायं प्रिन्धः प्रस्तूयते । 
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Absolute Rationality in the Gita 

Abstract 

Srimad Bhagavad Gita to considered the most important Hindu religious text which 

has great influence on Hindu Life and philosophy. But a minute study will reveal that 

a considerable part of it is devoted to excellent social, moral, psychological and even 

political discussions. People from all walks of life can have guidance in all sorts of 

problems. This secular aspect of the Gita should be highlighted to make it free from 

the clutches of opportunist religious sets. They ignore this pragmatic approach 

towards the world totally to serve their selfish motive. 

In this paper, the rationality of the Gita is focused. It is the appropriate time is 

remove the religious cover from this extra ordinary text and make it available for 

common people so that everyone can avail of it outstandingly logical advices. Social, 

moral and political issues and psychological assessment prove this rational trend. So 

the purpose of this paper is to establish that the Gita is not an exclusive properly of 

the religious sectr but on asset for the whole community. 

Key words : Non-religious matter - rational approach – social, political, psychological 

issue – asset for whole commonity. 
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To live peacefully in this world, every human being has to follow certain rules.

Dharmaśāstra proclaims that “own laws” (i.e. sva-dharma) is the only code that, if

followed properly, will bring mental as well as physical comport to a man in this world

and the next. These set of “own laws” is quite difficult to determine, as it changes its

perspectives time and again whenever it confronted with the conflicting circumstances

of one's own life circle. Although the legal luminaries consider that the dharma is six-

fold (such as Varṇadharma, Āśramadharma, Varṇāśramadharma, Guṇadharma,

Nimittadharma and Sāmānya or Sādhāraṇadharma), each individual has to follow its

"own law" without failing the same. Injunctions of the “own-law” sometime contradict

with the “law for all” (i.e. sāmānyadharma). For example, law-recorders prescribe to

practice non-violence (ahiṃsā) for all the living beings, as it is the “law for all”. The

"own law" of the Kṣatriyas on the other hand, has permitted to fight with the enemies

which is nothing but a violence.

In this paper, I shall try to unveil the actual notion of the “own law” as has been recorded

in the ancient and medieval Indian Dharma and artha literature.

Keywords: - Svadharma, Varṇadharma, Āśramadharma, Sāmānyadharma
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The non literary oral narratives richly exemplify the translational practices in ancient and medieval times. 

The cultural exchange between common people due to various invasions gave rise to linguistic 

transactions and hybrid narratives. The analysis shows that women are always at the centre either as a 

narrator or the centre of narrative as a strong and subverted voice. The sacred Indian culture of 

storytelling, also termed as kathā by the kathākār, and the stories by the women storytellers or Mahilā 

Kathak, brings forth the social praxis of translation. The narratives help focus on the broader view of 

various discourses that uses women as ideological figures but ignores the power of translation and 

transcreation done in the process of storytelling. This paper attempts to show the oral stories popular in 

the household of every culture and draw a framework of how translational practices happened in ancient 

and medieval times in India. The participation of women in translation without theoretical guidelines 

shows the power of women, who reproduced both biologically and linguistically. When in western 

tradition, translation meant a violation of natural integrity of language; it was a part of social praxis in 

ancient Indian context. Thus it was never given a different status like other studies as the society was 

much liberal towards acceptance of linguistic transactions and multilingualism. 

 

Key words: translation, oral narratives, culture, gender, linguistics. 
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Abstract 

Dharmaśāstras occupy a prominent place in the Indological studies. This class of 

literature reflects the socio religious life of people of that period when it 

developed. The work is the storehouse of almost all aspects of human life, 

culture and others related to the society of that period as a whole. The cardinal 

topics of Dharmaśāstras are ācāra, vyavahāra and prāyaścitta. In the context of 

ācāra, saṁskāra is discussed. The word saṁskāra generally means the religious 

purificatory rites and ceremonies for sanctifying the body, mind and intellect of a 

person. These saṁskāras are called vedic rites. Through these, the ancient law 

givers tried to nurse the society uniformly. Performing the saṁskāra, one may 

develop both ethical and spiritual ideals. Gautama, the ancient law giver, says 

that one may achieve the eight spiritual values of self (ātmaguṇa) by performing 

saṁskāras, viz., compassion, patience, freedom from envy, purity, calmness, 

auspiciousness, generosity and non grasping. Saṁskāras occupy a prominent role 

in human life. Generally the Dharmaśāstras deal with the bodily saṁskāras 

beginning with garbhādhāna and ending with antyeṣṭi or śmaśāna. Different 
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Dharmaśāstras mention different number of saṁskāras. The ṣodaśasaṁskāra and 

the daśasaṁskāra are very famous in our community. But now a days, a very 

limited saṁskāras are practiced in our society. This paper is a modest attempt to 

give an idea of the saṁskāras as reflected in the Dharmaśāstras. 

Key words : saṁskāra, twofold purposes of saṁskāra, number of saṁskāra, 

relevance. 
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There is a well-known term "PURUSHARTHA" in our Shastras. The term is followed by the 
four keywords — "DHARMA", "ARTHA", "KAMA" & "MOKSHA". There is the huge 
discussion about the sastriya term in different views and context. But, I am compressing the 
concept only into one of our great epic "MAHABHARATA". Although this is not also very 
easy to explain. Because, "MAHABHARATA" itself has a vast area to discuss. Where I will 
be a fidgety struggler in search of relevant data. But I am taking this challenge. So, here I am 
to explain "PURUSHARTHA" maintained by the characters of Mahabharata. 
 
               The Mahabharata is one of our major epics written in SANSKRIT of ancient India. 
There are much devotional and philosophical materials such as "PURUSHARTHA" and the 
discussion of these four 'Goals of Life' in this great epic. 
 
                There are lots of stories and sub-stories as examples in the context of 
"PURUSHARTHA" — Pandavas, Kaurabas, all the kings of various kingdoms and also our 
Shrikrishna, these all well-known and unknown characters were desolved in maintaining 
Purushartha on their own ways. Now I have to search it and highlight it. This is my small 
attempt to drive in an ocean. 
 
KEYWORDS: PURUSHARTHA, MAHABHARATIYA, CHARACTERS 
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Now a days it is heard from the majority of people that the ‘caste system’ is the sole cause of the destruction 

and misery of Indian Culture. Brahmins established this system in their own interest. In ancient times there 

was no caste system by birth. Everyone was equal in terms of caste. Later caste system was formed on the 

basis of the quality of the work. In the fourth chapter of Gita Bhagban Sri Krishna said: 

“चातुवᭅणाᭅत् मया सृ᳥ ंगुणकमᭅिवभागशः। 

त᭭यकताᭅरमिप मां िव᭞᭟यकताᭅरम᳞यम् ।।” 

 That means Sri Krishna is the sole creator of this ‘caturbarnaṃ’, not the humans. The line also means 

the he, Sri Krishna, the supreme being, is unchangeable and not subject to the material designations. He is 

both the creator and nondoer. The divisions of quality of work (‘Guna karma’) are not about the work done 

in society, but rather God has created the four castes ‘Brahmin’, ‘Kṣhatriya’, ‘Vaishya’, ‘Sūdra’ on the basis 

of different ‘gunas’ or qualities: Rajaḥ and Tamaḥ. These three qualities or the ‘triguna’ is formed on the 

basis of the karma of the pre-birth. From the dominance of ‘sattva’ Brahmin and from the dominance of 

Rajaḥ and lack of ‘sattva’ Kṣhatriya are created. Similarly ‘Vaishya’ is created from rthe dominance of 

Rajaḥ and inadequacy of Tamaḥ and ‘Sūdra’ from the dominance of Tamaḥ and inadequacy of Rajaḥ. 

 

Keywords – ‘caturbarnaṃ’, Sri Krishna, Brahmin, Kṣhatriya, Vaishya, Sūdra   
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A culturally diverse and rich country like India has stood up
throughout the timeline to establish it’s civilization legacy. However,
combining a social and moral interest in civilization is not an easy
task. Culture, on the other hand, which has been interpreted as the
art to balance the habitation, moral values and social norms into
society quite easily.

Dharmasastras have been considered as the torchbearer for the
civilization to build the nation and create a society adding the
normative and expressive systems by institutionalizing through
culture. Rituals

This paper is an attempt to refocus on the lost cause
of Dharmasastra which is meant for structuring the society with
collective efforts for “Global Bharata”. We shall attempt to
understand misinterpreted Dharmasastra’s ideas as Samskara,
Niyama, Prayaschittae etc. to transform the rituals, values and
believes to generate the idea of unity in diversity.
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In the tradition of indian scripture, there is a wide use of the word “Dharma”. The word
“Dharma”comes from the root ‘dhŗ’(dhŗ dhārane). The meaning of root ‘dhŗ’ is sustain,
nurture and to observe. The actual meaning of word dharma is –“who retain but never
distracted from the right path”. In the meaning of punya, yama, nyaya, svabhāba, ācāra
and somapā the word “dharma” is masculine. We find in the Amarkośa – “Dharmāh
punyayamanyayasvābhabācāra somapāh.”

According to Hemchandra in the meaning of gift the term dharma is neutral. While
define the term dharma, Dr. P. V. Kane said that “ the dictionaries set out various
meanings of dharma, such as ordinance, usage, duty, right, justice, morality, virtue,
religion, good works, function of characteristic.” In the Rigveda the term dharma is used
in different meanings. There are mainly use of the word neuter “dharman” in the
Rigveda as holder and carrier. In the Ādiparva of the Mahābhārata the dharma is
described as God – “ ĀdityacandrabniloSnamaśca . Dharmaśca jānāti narasya bŗttam.”
(Ādiparva 74.30)

According to major puranas , the word dharma comes from prajapati Brahma. In the
definition of dharma in Śrimadvāgavat purāna , it is said that – “ Vedapranihito dharmo
hyadharma-stadviparyayah . Vedo Nārāyanahsaksat svambhuriti śruśrumah .
(Śrimadvāgavat 6.1.40)

The dharma and the religion are different things. Dharma itself changes according to
the situation such as pitridharma, putradharma, sakhādharma etc. Dharma will lead to
self realization and self transformation. According to the Oxford dictionary, the religion
means belief in god and godess. so, the fundamental difference is dharma will lead us
to realise the definity of god where the religion will lead us to belief in god.

Research Objectives :

1. Exploring the breadth of religion.



2. Discuss the dharma of caturvarnas according to sritisastras.

3. Discuss the importance of dharma in human life.

We all know that that in the time of Veda the varnaśrama dharma is well established in
the society .In this research paper, we will discuss about four varnāśrama dharma in the
light of Smritiśāstras.

Keywords :

Dharma, Religion, Varnāśrama, Self realization.
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The word ‘Dharma' is derived from the Sanskrit ‘Dhr̥’ Dhatu, which means ‘to Hold Up' or ‘to 

Contain'.-  ‘Dhāryyate Anena iti Dharmaḥ'. That which upholds, supports,  maitains, 

harmonizes, brings up, sustains and unites together is Dharma. In broad range Dharma is what 

unites the entire nation, society and the world. In general all the characteristics that a person 

possesses in his life are Dharma. His beliefs, teachings, duties, principles all theses belong to 

Dharma. 

Two types of philosophical thoughts were observed in ancient India. One is Shramana Dharma 

and onther is Vedic Dharma. Both Buddhism and Jainism had a flowing tradition of Shramana. 

On the other hand modern Hindu Dharma is derived from the Vedic Dharma. Vedic Dharma refers 

to the religious and social principles, spiritual and formal duties of the ancient Vedic age. 

In ancient times the Vedas, Upanishads, Gita, Purana, Smritishastras and many other scriptures 

described various customs, rituals, ceremonies of the Vedic period. In this context, I have chosen 

the Vedic Dharma in the light of Prasthanatraya as the basis of my paper. 

Prasthanatraya, three canonical text of theology mainy related to Vedanta. It compromises Shruti 

Prsthana, Smriti Prasthana and Nyaya Prasthana. Upanishads are included in Shruti Prsthana based 

on Upadesha. Smriti Prasthana is Gita based on Sadhana and Nyaya Prasthana is Brahma Sutras 

based on Yukti. These are the cardinal scriptures of Vedic Dharma. 

Keywords: Dharma, Veda, Upanishad, Purana, Vedanta sutra. 
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                                                             Abstract 

Almost every religion in this world has esoteric practices attached within. These practices or 

ideas are popular at the same time minatory among masses. In India, there is one word use 

commonly though loosely to define esotericism, that is ‘Tantra’. Though, the original 
etymology of this word tends to ‘looming, wrapping or weaving’ as per Vedic Sanskrit texts 

(Rigveda, X, 71.9) and later evolved to mean ‘doctrine, rule, theory, Method, technique or 

chapter’ (Arthasastra, Visnu Purana etc.) Sabaraswamin’s commentary on Mimamsa Sutra 
of 6th century CE define the word ‘tantra’ as an action or thing beneficial to a person or 
many.  But in colonial period esoteric traditions and the word ‘tantra’ became synonymous. 
Esoteric practices originated out of magical practices performed by stone-age men. The 

pre-Vedic its indication can be traced in ringstones, phallus and seals. The present form of 

esotericism however developed most likely about the middle of the 1st millennium AD 

through the culmination of Hinduism and Buddhism. The credit can be given to Buddhism, 

especially the Vajrayana school of Buddhism for cherishing esoteric practices. These ideas 

channelized to Hindu cultic tradition of Saivism and Shaktism. Occult practices of Kapalikas, 

Kalamukhas, Matrika-pujas became so famous that scholar like Gavin Flood points that 

major part of Hinduism after eleventh century is influenced by tantricism. It will not be 

excessive to say that not only Hinduism but whole of Eastern religious traditions like 

Jainism, the Tibetan Bon tradition, Daoism and the Japanese Shinto tradition got influenced 

by it. In this paper, we will attempt to see the birth and growth of esotericism in Early India 

and also its impact on several streams of society and culture by using various literary 

documents as source material.      

Keywords: Esoteric, Tantra, Hinduism, Buddhism      
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Abstract 

In Rig Vedic period education was considered as a process of life. Therefore, 

education was given to the both men and women. There was no discrepancy between men 

and women in terms of access and quality of education. Many of the women had devoted 

their whole life towards study of philosophy and theology; they were called Brahmavadinis. 

Women, who used to prosecute their studies until they got married, were called Sadyodvahas. 

The Rig Vedic age had witnessed many capable and sagacious women like Apala, Ghosha, 

Gargi, Lopamudra and Visvavara, who not only used to compose hymns but also became 

teachers or Upadhyayinis. Social status of the women was also as equal as to the men’s. With 

the passage of time, gradually the position of women in society deteriorated from Rig Vedic 

time to the later Vedic period. In later Vedic period the civilization started to become 

agriculture dependent. Prerequisite of hard labour in agriculture brought male member of the 

society to the front line. Requirement of men in combat force to fight against foreign 

invasions further upgrade the status of men compare to the women. Gradually the roles of 

women were become limited and dependent upon men only. Chauvinistic law makers such as 

Vashishta, Manu and Vishnu made rules against women. Rise of model kingship perceived 

freedom of women is harmful to society and hence controlling of women was thought to be a 

duty of king. Accordingly, with the limited social functions the access of women to education 

was started to decrease. Later Vedic literature started frequently painting a pessimistic picture 

of women. In this period, women lost their political rights of attending assemblies. Child 

marriage also came into existence. Lowering of marriage age did fatal harm to women 

education. Marriage or domestic life became compulsory for women. Women were deprived 

of formal education. They were regarded as second class citizens. Freedom of women was 

curtailed and was prevented from learning the Vedas and becoming Brahmacharinis. 

Keywords: Upanayana, Model Kingship, Child Marriage, Brahamacharinis, Gurukul 
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Abstract :
The  famous  Gupta  emperor  Harṣavardhana  was  the  son  of  king
Prabhākaravardhana and he reigned over the entire Northern India in the
7th century  A.D.  The  life  of  this  famous  emperor  Harṣavardhana  is
described elaborately only in Bāṇabhaṭṭa’s  Harṣacarita, though it is also
explained in the writings of Chinese traveler Hiuen Tsang and some other
copper  plate  inscriptions.  But,  the  proposed  paper  is  based  only  on
Bāṇabhaṭṭa’s  Harṣacarita.  In this book, the author Bāṇabhaṭṭa not only
describes the life of king Harṣavardhana, the royal palace etc.; but also
describes  the  social,  political  and  cultural  atmosphere  of  the  ancient
Indian society of 7th century A.D.

At that time, three competing religions viz. Brahmanism, Buddhisism
and Jainism flourished. From the description of different types of ascetics,
kṣapaṇakas,  nagnāṭaka, paramamaheśvara,  pārāśarῑ,  mantrasādhaka,
maskarῑ,  eindrajālika and  various  religious  doctrines  in  Bāṇabhaṭṭa’s
writings, a humble attempt is made to show how  Brahmanism, Buddhism
and Jainism flourished at that time and how  the king supported all the
religions. 

Key words: Harṣavardhana, Harṣacarita, Bāṇabhaṭṭa, Brahmanism, 
Buddhisism and Jainism.
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ABSTRACT: Just as science is a search in the external world, religion is a search in the inner world. 

Therefore, religion should be expressed and recognized as a science. Swami Vivekananda himself asked 

these questions -"Is religion to be justified by the discoveries of reason, through which every other 

science justifies itself? Are the same methods of investigation which we apply to science and knowledge 

outside, to be applied to the science of religion?'. Swamiji taught about science, and about how similar 

the two science and religious actually are same. Some of his teaching linked science with Vedic 

Spirituality. He believed that the goal of science is to find unity, and he also believed in the relativity of 

motion and tought his disciples that it was evidence of the absolution of the universe. Swamijis teaching 

of the Samkhya theory struck his disciples as very similar to physics. His teaching are very significant, 

because, with his teaching, he was able to closely link science to Vedic Spirituality. Swamiji's teachings 

on science separated science into different categories - classical science (science following reason, logic, 

and instinct), and intuitive science (science based on intellect). 

 

His teachings of Sankhya and physics impressed scientists like Nikola Tesla, and his teachings of 

biological science challenged theories such as Darwin,s.During his time of travelibg in the West, 

Vivekananda met American science Nikola Tesla. Tesla was very much interested in Swamiji's teaching, 

and was amazed by how closely the spiritual Samkhya theory mirrored modern day physics. Present 

study tries to estimate that Swamijis religious thought based on the scientific thinking and rationally 

discussed in his philosophy. 

 

Keywords: Science, religion, Vedic spirituality, Divinty,            
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If we analyse the whole Viṣṇu Iconography we can see that one of the prime sects of 

Vaiṣṇava is Pāñcarātra sect. The origination of this sect is undated but famous Pāñcarātra 

text Ahirbudhnyasaṃhitā mentions that the Pāñcarātra philosophy originated due to the 

determination of the nature of the fivefold forms of Lord Viṣṇu. These fivefold forms are: 

para (the highest form), vyūha (the emanatory form), vibhava (the incarnatory form), 

antaryāmin (the form of inner controller of all beings) and arccā (the image form).



2  

Now, like the other Philosophy, the principal doctrine of the Pāñcarātra philosophy is to 

seek cause behind the creation of whole universe. According to great thinkers of the 

Pāñcarātra sect, among the fivefold forms of Lord Viṣṇu, Para-Vāsudeva is the highest 

form and He, to whom the whole universe is within, once wished to create the world and 

for that reason He forwarded that ‘wish’ to his Mahāśakti i.e. Śrī. That forwarding power is 

called ‘efficient cause’ and Śrī received this ‘efficient cause’ by the ‘material cause’ as well 

as the ‘instrumental cause’ which are already within Her. The union of those three ‘causes’ 

ultimately founded the root of the ‘pure creation’. 

 
In the first phase of the pure creation, six ideal guṇas are originated namely jñāna 

(knowledge), bala (strength), vīrya (virility), aiśvarya (lordship), śakti (ability) and tejas 

(splendour).This six guṇas collectively indicate Para-Vāsudeva and separately two guṇas 

each indicate Saṃkarṣaṇa (jñāna and bala), Pradyumna (vīrya and aiśvarya) and 

Aniruddha (śakti and tejas). Basically, Saṃkarṣaṇa, Pradyumna and Aniruddha are the 

emanatory forms of Para-Vāsudeva. Likewise the concept of vyūha is originated. 

 
The third form is vibhava (or avatāra) and it means ’to appear with a special form.’ The 

fourth form is antaryāmin and the meaning is the One who stays in the mind and guides 

everyone. The last form is arccā and it means worshipful image. 

 
In this context, it must be mentioned that the Pāñcarātra sect helped a lot in the massive 

expansion of idolatry in India. 

 
 
 

*Key-words* 
 
 

Viṣṇu – Pāñcarātra – Fivefold Form -- Para-Vāsudeva – Vyūha 



Sub Theme- Sanskara and Purusartha in Indian Content 

Topic- Kamashastra as a Purusartha. 

Dr.Biswarup Mandal, Assistant Proessor, 

Department of Sanskrit, Hooghly Mohsin College. 

Email-biswarup.mandal74@gmail.com. 

Whatsapp No+Mobile-9477479950. 

 

In the beginning , the God o beings created men and women, and the form o commandments in 
one thousand verses laid down rules for regulating  their existence with regard to Dharma, Artha 
and Kama. Some o this commandments, such as those which dealt with dharma, were written by 
asety  Manu, those that related to Artha were compiled by Devaguru Brihaspati, and those that 
referred to the Kama were expounded by Nandikeshwara, the follower of Lord Shiva. 

The Kamasutra or Aphorisms o love written by Nandikeshwara  in one thousand parts, was 
reproduced in an abbreviated form in five hundred chapters, by Swetketu, the son of Uddalaka. 
This work was again similarly recomposed in an abridge form one hundred and fifty chapters, by 
Babhravya, an inhibitant of Panchala, south of Delhi. 

Man the period o whose life is taken to be hundred years, is advised to practice dharma, artha 
and kama at different  times and in  in such a manner that they harmonize together. In his 
childhood he should acquire learning, in his youth and middle age  man should attend artha and 
kama and in his old age man should perform dharma and Moksha(Salvation) or  release from 
further  transmigration. Or , on account of the uncertainty of life, he may practice them at times.     

 

 

Key words-1)Dharma, 2)Artha,  3)Kama, 4)Moksha.  
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 Freedom from the grip of Avidya or Nescience is what according to Advaita Vedanta 

constitutes the very essence of Moksa, which may also be called Brahmavagati. Sankara says 

that the attainment of Brahman-hood it itself moksa, which he also calls bodyless-ness 

(asariratvam). All Vedanta texts, says Sankara, are necessarily a contemplation on Brahman of 

the nature referred to above and all aim at the destruction of ignorance by attaining the Right 

knowledge, which culminates in the realization of the Jiva-Brahman-identity. This itself, says 

Sankara, is moksa on emancipation.  

 Avaidya – nivrtti is identical with the direct experience of Brahman, nothing as such 

gets annihilated, for avaidya-nivrtti means simply the rise of the true knowledge of Brahman. 

Just as the elimination of darkness does not mean the actual removal of something, but rather 

the downing of light, in the same manner avaidya – nivrtti is identical with Brahmanubhuti 

since both the phenomena take place simultaneously.  

 The knowledge of Brahman is the only means through which avidya or ignorance is 

removable. Avaidya is jnananivartya and cannot be removed any other means. But this 

knowledge about the true nature of Brahman, which is indeed the ‘opposite’ of ajnana, “is not 

pure consciousness as such”, but rather “pure consciousness reflected in the mental mode 

arising from the Upanisadic texts. The removal of avidya is viewed variously by different 

schools with in Advaita – Vedants. There are mainly three prominent views in this regard, a) 

the removal of avaida is identical with Brahman or (Atman) b) it is different from Brahman 

(Atman), but is not indescribable (anirvacaniya) but is rather of a fifth kind (panchama – 

prakara) and c) it is identical with the direct experience of Brahman.  
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 Abstract 

 

The term dharma, in the most general sense includes religious, moral , social 

and legal duties. This term is derived from the root dhṛ which signifies the action of 

maintaining, sustaining or supporting. So, dharma is that which is firm and durable, 

which sustains and maintains and hinders fainting and falling. Dharma, on the one hand 

supports and sustains an individual from the temptations and vicissitudes of life, and on 

the other hand it is the source of solidarity and strength of the community. In the words 

of Dr. S. Radhakrishnan, the term dharma stands for all those ideals and purposes  that 

shape the character of man both as an individual and as a member of society.  

                     Different scriptures have given the meaning of dharma which is much 

wider.  Different shades of meaning of dharma can be traced in the Vedas, the ancient 

most literary record of the world.  Moreover, the Brāhmaṇas, the Upaniṣads, the 



Pūrvamīmāṁsā of Jaimini, the Smṛtis have also laid down the meaning of dharma in 

various terms.  

                       In the Rāmāyaṇa the term dharma occurs innumerable times with 

different meanings. There are many passages where dharma appears simply as one of 

the trivargas.  Sometimes dharma is said as equivalent to satya i.e. truth. It is stated that 

satya is founded upon dharma, where Rāma declares that truth is the highest dharma.  

Sometimes absence of cruelty is stated as dharma in the Rāmāyaṇa.  

In this Paper an attempt has been made to highlight the different meanings 

of dharma as depicted in the Rāmāyaṇa. 

 

 Key words- Dharma, Rāmāyaṇa, trivarga, satya 
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Abstract: 

The life of Indians was documented in Sanskrit Literature. The dynamic culture of 

society was started from the Vedic periods. After that, Smārta literature or 

Dharmaśāstra flourished as the code of conduct. Here a particular text of this tradition 

named ‘Viṣṇu Smṛti is going to discussed. The text seems by the name anyhow related 

to Dharmaśāstra. Hence, the content of the text has proved the presenter wrong. The 

unique feature of the text is the orientation of Bhakti where Kṛṣṇa is the supreme 

Godhead. Even the other diverse dogmas (e.g. Śaiva, Śākta, Pāśupata, Bauddha) 
and popular belief systems are propounded through the code of conduct. Dealing with 

diverse topics it is considered not only a law text but also a kind of a source-book of 

social history which throws light on Indian culture, ethics and philosophical tradition. 

Even the existence of Viṣṇu Smṛti proves that undeniable primacy and priority of Manu 

was not the end. It is a mixed composition of poetry and prose in 100 chapters around 

7th century of Kashmir.  

It is really not possible to analyse the whole life as mentioned in the Smṛti in a short 

paper. Instead, this paper is an attempt to discuss some aspects of dharma and 

religious life as described in the Viṣṇu Smṛti. 



।।ভারতীয় সংসৃ্কতত : আমাদের জীবদের ও মেদের দ্বারা তার সার্থকতা ।। 

সংসৃ্কতি ব্যক্ত করে আমারেে তিিরেে িাব্ময় সত্তারক,আমারেে জগৎ ও জীব্ন সম্পকীয় বব্াধরক। 
আমারেে কামনা,কল্পনা,আশা,আেশশ ও অনিূুতি যা সৃতি করে,িাে সংহি রূপই সংসৃ্কতি। েশশন,তব্জ্ঞান 

সাতহরিয,নিৃযগীি,তিত্রকলা,এককথায় তব্েযা-বব্েগ্ধমূলক যা তকছু কাজ,িাই সংসৃ্কতি। আব্াে,ব্লা যায় 

জীব্নপ্রিযয়,সমাজ-তিন্তা,নীতিজ্ঞান,রুতিরব্াধ,সৎকৃিয অথশাৎ যা তকছু মানতব্ক কমশকারেে তনয়ামক,িা-ই 

সংসৃ্কতি।নিৃত্ত্বতব্ে E.B.Tylorও এরূপ মি প্রকাশ১ করে থারকন। অথশাৎ সংসৃ্কতিে তিতি ও পুতি আমারেে 

িাব্জীব্রন ব্িশ মান। 

‘সংসৃ্কতি’ শব্দটিে ইংোতজ প্রতিশব্দ culture,বযটি এরসরছ লযাটিন শব্দ ‘colere’ বথরক।যাে অথশ হল পৃতথব্ীে 

ক্রমতব্কারশে সহায়ক অথব্া কৃতিকাজ ও প্রতিপালন কো ।এই সংসৃ্কতি বকব্লমাত্র ধমশ-কমশ,তশল্পকলা ও 

জ্ঞানতব্জ্ঞারনই আব্দ্ধ নয় িা বকারনা বেশকালব্দ্ধ নেনােীে মনন কল্পনা,ধযান-ধােণা,তিন্তা-িাব্না প্রিৃতিে 

মরধযও ব্িশ মান। জীব্রনে প্ররিযকটি করমশ ও ব্যব্হারে,শীলািেণ ও বেনতিন ব্যব্হাতেক জীব্নিযশাে মরধযও 

িা ব্যক্ত হয়। 

করয়ক হাজাে হাজাে ব্ছে ধরে বসই িিশ া ও জীব্নিযশা িােিব্রিশ িরল আসরছ। একো িাে ঐতিহয কি 

ঊরবশ উরেতছল,বসকথা ব্লব্াে আরগ আজরকে িােিীয় সংসৃ্কতি আমারেে জীব্রনে এব্ং মনরনে দ্বাো 

কিখাতন সাথশক,স্বিাব্িঃই বস সম্পরকশ  এখারন আরলািনা কেব্। ব্িশ মানযুরগ তব্জ্ঞারনে প্রসােিাে সরে সরে 

আমারেে জািীয় কৃতিও আজ অরনক েেূ অব্তধ সম্প্রসাতেি হরয়রছ। তব্জ্ঞারনে প্রসােলারিে সারথ সারথ 

িােরিে বিৌরগাতলক সীমাও ব্তৃদ্ধ বপরয়রছ িাে সরে মনরনে সাম্রাজযও ব্তৃদ্ধ বপরয়রছ সরিহ বনই। িাে ফরল 

পৃতথব্ীে অনযানয বেরশে সরে আমারেে সংরযাগ তব্সৃ্তিিে হরয়রছ। 

িােরিে সাংসৃ্কতিক মহত্ত্ব অমলূয ও অিুলনীয়। যা আমারেে ব্যাখযািারেে কথায় ব্াে ব্াে স্পরিা হরয়রছ। 
েব্ীন্দ্রনাথ,তব্রব্কানি,অেতব্ি,গান্ধী,োধাকৃষ্ণাণ প্রমখু ব্যাখযািাো ব্রলরছন বয – প্রািয জীব্নতিন্তা তিেতেন 

শাতন্তে স্বপরে। যুদ্ধতব্গ্রহ,েক্তপাি আমারেে আেশশ নয় । মানব্ সম্পরকশ ে উদ্বিশ রন সামাতজক ও ব্াতণতজযক 

সম্প্রসাে অরপো প্রীতিে পতেব্যাতিই আমারেে কারছ বব্শী কাময। তব্রব্ক,বব্োগয ও ঈশ্বোতিমুখী 

আত্মসমপশরণে মরনািাব্ আমারেে সহজাি এব্ং আমারেে ধযানধােণা,কলাকৃতি ও তশল্পতিন্তাে মধয তেরয়ই এই 

ধাো তনঃশরব্দ প্রব্াতহি। 

 

১।According to E.B.Tylor, “Culture is that complex whole which includes 

knowledge,belief,art,morals,law,custom and any other capabilities and habits acquired by 

man as a member of society;   



িােিব্রিশে সিযিা ও সংসৃ্কতি একতেন িরপাব্ন বথরক সৃতি হরয়তছল। বসই িরপাব্ন মানিু ও প্রকৃতিরি 

তমলন ঘটিরয়রছ। প্রকৃতিে সরে মন একত্র হরয় গরে িুরলতছল সিযিা ও সংসৃ্কতি। িােিীয় ঋতিরেে মরি 

তব্শ্বজগরিে যা তকছু সব্ই পেরমশ্বে বথরক সৃতি হরয়রছ১। বসই পরেরমশ্বে বথরক প্রারণেও সৃতি হরয়রছ এব্ং 

প্রাণ বেহাতিি। অন্তেীতন্দ্রয় মনও বসই পেরমশ্বে বথরক সৃি;সঙ্কল্প-তব্কল্পাত্মক বসই মন অনিূুতিপ্রব্ণ হরয় 

মনরনে সৃতি করে এব্ং বসই সৃতিরক নানা েরস েসাতিি করে মন বথরক মরন সঞ্চাতেি করে এব্ং অপরেে 

কাছ বথরক গ্রহণও করে তনরজ সম্পূণশ হয়। এই সম্পূণশিা বযখারন থারক বসখারনই সিযিা ও সংসৃ্কতিে কাোরমা 

সুেঢ়ৃ হয়। বয মানিু প্রাতণমাত্ররকই সব্শাধাে পেব্রহ্ম পুরুরিাত্তম পেমাত্মারি েশশন করেন এব্ং বসই মানিু যতে 

সো সব্শত্র তনরজে পেম প্রিুরকই েশশন করে িাে তব্নাশ হয় না ।আমারেে উপতনিদ্ব্াকয এরূপ কথাই ব্রল- 

“যস্তু সব্শাতণ িূিানযাত্মরনযব্ানপুশযতি। 

সব্শিূরিিু িাত্মানং িরিা ন তব্জগুুপ্সরি।।”২(ঈশা.৬) 

এই িাব্ধাোয় িাতব্ি হরয় যতে পােস্পতেক তমলরনে তিতত্তরি জীব্নিযশা যতে সংসৃ্কতিে ও সিযিাে জয়। 

িােরিে ইতিহাস পযশারলািনা কেরল বেখা যায় বব্তেক যুগ ও বব্ৌদ্ধ যুরগ িারেে তনজস্ব িাব্ধাো িােিীয় 

েশশরনে রূপ বনয়। িােপে ক্ররম ক্ররম ইসলাম,খ্রীিান প্রিৃতি জাতি এরসরছ এব্ং িােিীয় জীব্নরব্ারধে সরে 

িাো একত্র হরয়রছ। এইিারব্ আমো একটা ব্হৃত্তে ও মহত্তে সংসৃ্কতিে অতধকােী হরয়তছ। 

 

১. এিস্মাজ্জায়রি প্রারণা মনঃ সরব্শতন্দ্রয়াতণ ি। 

খং ব্ায়ুরজশ যাতিোপঃ পৃতথব্ী তব্শ্বসয ধাতেণী।।(মেুরকাপতনিে ২/৩) 

২.ঈশাব্ারসযাপতনিদ্-৬নং মন্ত্র। 
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 সংিϠчসার 
 

    ধেমƳর ঐিতহািসক িববতƳন- একিট ভারতীয় দৃিŻেকাণ 
 

ভারেতর ইিতহােস ধমƳ িচরকালই এক ªśüপূণƳ Ɛান অিধকার কের এেসেছ। ধেমƳর ছøছায়ায় 

Ʊগাটা ভারতবষƳ Ʊযমন ঐক�বĆ হেয়েছ Ʊতমনই ধেমƳর নােম িবেভদ, হানাহািন, র�¢রনও  

কম হয় িন। আজ একিবংশ শতাŀীেত দাঁিড়েয় আমরা Ʊদখেত পাই ধেমƳর ƗŜপ অেনকখািনই 

বদেল Ʊগেছ। ধেমƳর মূল িশ¢া ও তার ব�াবহািরক Ĵেয়াগ এর মেধ� এতটাই পাথƳক� চেল 

এেসেছ Ʊয দুেটার মেধ� Ʊযাগসাধন করা আজ Ĵায় অসŕব হেয় দাঁিড়েয়েছ।  ধেমƳর Ĵকৃত 

ƗŜপ Ʊক নতুন কের উপলিł করেত হেল আমােদর অতীেতর িদেক তাকােত হেব। িকভােব 

দীঘƳ পথ অিত�ম কের ধমƳ আজ এই Ŝপ ধারন কেরেছ -এই ইিতহাস জানা আবশ�ক। 
তেবই আমরা ধেমƳর যথাযথ ƗŜপ Ʊক িকছুটা হেল উপলিł করেত পারব। ধেমƳর ইিতহাস Ʊক 

আমরা িতন ভােগ ভাগ কের আেলাচনা করেত পাির- ১। ƱগাŽী ধেমƳর যুগ ২। জাতীয় ধেমƳর 

যুগ ৩। িবųজনীন ধেমƳর যুগ। মানবসমােজর একদম Ĵথম পযƳােয়র ইিতহাস ল¢� করেল 

আমরা Ʊদখেত পাই Ʊস সময় মানুষ Ʊছােটা Ʊছােটা দল বা ƱগাŽী গঠন কের বসবাস করত। 

ƱগাŽী হল সমাজ এর Ĵাথিমক বা Ʊমৗল সংঘটন। ƱগাŽী আকাের Ʊছােটা হেলও তার 

সাংিবধািনক ব�বƐা িছল কেঠার। ƱগাŽীই িছল সব। ব�াি�র Ʊকােনা Ĵাধান� িছল না। তাই এই 

পযƳােয় ধমƳও িছল ƱগাŽীর ধমƳ। ব�াি�র ধমƳ নয়। এই পযƳােয় মানুষ এর একমাø ল¢� িছল 

Ʊযনেতন Ĵকােরণ Ʊবঁেচ থাকা।এই সময় ধেমƳর আধ�াি÷ক িদকিট সŐেকƳ তােদর Ʊকানও 

সেচতনতা িছল না।  ধমƳ বেলেত তখন যা িছল তা হল িবিভĨ Ĵাকৃিতক শি� ও অিতĴাকৃত 

সóা বা মানা বা Ʊটােটেমর Ĵিত িবųাস। আিদম মানুষ Ĵকৃিতর সব িকছুেকই িনেজর মত 

Ĵাণশি� সŐĨ বেল মেন করত এবং Ĵাকৃিতক বƍ ªেলার মেধ� আি÷ক শি� আেরাপ 

করত। এই সময় উপাসক ও উপাস� এর সŐকƳটা িছল একতরফা ভয় এর সŐকƳ। িকĝ 

যখন মানুষ ƱগাŽী জীবন Ʊথেক উĨতর জীবন এ Ĵেবশ করল তখন ধেমƳর ƗŜপও তাঁর কােছ 

পােš Ʊগল। অেনকªিল ƱগাŽী বা উপজািত যখন একসােথ িমিলত হল তখন গেড় উঠল 

জািত। উপজািত বা ƱগাŽী জািতেত ŜপাĜিরত হেল ধমƳীয় িচĜায় সবেচেয় ªśüপূণƳ পিরবতƳন 



যা ঘটল তা হেÅ  বƝআ÷াবাদ Ʊথেক বƝেদবতাবােদ উóরণ ও �েম �েম বƝেদবতাবাদ 

Ʊথেক একেদবতাবাদ এবং এে�শরবােদ ŜপাĜর। যার উেŬখ আমরা পরবতƳী কােল শºেরর 

অৈďতবােদ Ʊপেয় থািক। ধেমƳর �মিবকাশ এর পরবতƳী ধাপ হল িবųজনীন ধমƳ Ʊযখােন 

জাতীয় ধেমƳর সীমাবĆতা ªেলা আর Ɛান Ʊপল না।  জাতীয় ধেমƳ ব�াি� তার জĩসô অনুযায়ী 

ধমƳ িনবƳাচন করত। িকĝ িবųজনীন ধেমƳ ব�াি�র পছĢ অপছĢ Ʊক ªśü Ʊদওয়া হল ও 

ব�াি� তার অিভśিচ অনুযায়ী  ধমƳ িনবƳাচন করেত পারল। কািলক পযƳােয় িতনিট িবųজনীন 

ধেমƳর দৃŻাĜ আমরা Ʊদখেত পাই- ƱবৗĆধমƳ, ইসলামধমƳ ও ি¨Żান ধমƳ। Ĵাচীন ভারেতর িদেক 

তাকােল আমরা ধেমƳর এই ঐিতহািসক িববতƳন ল¢� করেত পাির।  

িবষয়সূচক শŀ – ƱগাŽী ধমƳ, জাতীয় ধমƳ, িবųজনীন ধমƳ, ধেমƳর ঐিতহািসক িববতƳন। 
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          িবųচরাচেরর সকিলকছুই এক অেমাঘ Ʋনিতক িনয়মানুসাের পিরচািলত হয়। জগেতর সৃিŻ, িƐিত, গিত সবিকছুই 

এক Ʋনিতক সূেøর সিহত সŔĥযু�, তা অলÀনীয়। Ʊবেদ এই িনয়ম ‘ঋত’,মীমাংসাদশƳেন ‘অপূবƳ’, ন�ায়দশƳেন ‘অদৃŻ’, 

ƱবৗĆদশƳেন ‘Ĵতীত�সমুৎপাদ’, সাধারণভােব ‘কমƳনীিত’ নােম অিভব��। কমƳবাদ মূলত: Ʋনিতক কাযƳকারণবাদ, এই ধারণা 

হেতই মনুষ�সমােজ Ʊযমন কমƳ Ʊতমন ফল এই Ʋনিতক মতবাদ Ĵচিলত। 

 মনুষ�জীবন কমƳময়। মনুষ� জĩ হেত মৃতু� পযƳĜ বƝিবধ কাযƳ কের চেল। কেমƳর মধ� িদেয় একিদেক Ʊযমন 

মানবসভ�তা এিগেয় যােÅ, অপরিদেক Ʊতমিন মানুেষর কেমƳর মধ� িদেয়ই ধেমƳর Ʊদশ এই ভারতবেষƳর সংƅৃিত কলুিষত 

হেÅ। কেমƳর এই Ʋবপরীত�িবষয়িট ভগবান মনু অিত সুচাśভােব উপƐাপন কেরেছন এইভােব-“কমƳণাÕ িবেবকাথƳং ধমƳাধেমƳৗ 

ব�েবচয়ৎ। ďৈĤরেযাজয়েÄমা: সুখদু:খািদিভ: Ĵজা:”।।(মনুসংিহতা ১.২৬)।  

 িবিহত অথƳাৎ শাƎিনিদƳŻ জগৎকল�াণমূলক কমƳ হল ধমƳ, এর ফল হল সুখ এবং শাƎিবśĆ িনĢনীয় কমƳ হল 

অধমƳ, এর পিরণাম হল দু:খ। কেমƳর ďারাই মনুষ� পুনƳজĩŜপ বĥেন আবĆ হয়, আবার কেমƳর ďারাই এই বĥন হেত িছĨ 

হেয় পরমগিত Ʊমা¢ লাভ কের। পরমŅƢ হেতই কমƳ ও কমƳকতƳা মানুষ সৃŻ হেয়েছ। তৎসেôও Ʊসই মানুষ িবপরীতমুখী 

কেমƳর মধ� িদেয় িবপরীত গিত ĴাĮ হয়। িকŜেপ িবপরীতমুখী কমƳ িবপরীত ফল Ĵসব কের মনুেষ�র মেধ� Ʋবপরীত� সৃিŻ 

কের, িকŜপ কমƳ ধমƳ বেল িবেবিচত, িকভােব কেমƳর মধ� িদেয় মানুষ কমƳবĥেন আকৃŻ হয় ও আবার িকভােব কমƳŜপ-

Ʊযােগর মাধ�েম Ʊমা¢লাভ কের তা ভারতীয় ধমƳ-দশƳনািদশােƎ সুচাŜŜেপ উপƐািপত হেয়েছ। 

 

সূচক শŀাবলী : সুখ-দু:খ, ধমƳ, বĥন, Ʊমা¢ 
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i¡la£u cnÑe "c¤xM' 
 

i¡la£u cnÑe f¡Wl f§hÑC Bjl¡ Se¢R SNv J S£he c¤xMjuz pM¡e p¤¤Ml A¢Ù¹aÆC 
r¢eLl C¢¾cÊu¡fmìz a¡C hm HC c¤xM p¡Nl ¢eSL ¢ej¢‹a Ll q¡m Rs 
¢cm qh e¡ z HC c¤xM ¢elpel Ef¡uJ cnÑeC hm ¢cuR z 
 
Q¡hÑ¡L :- Q¡hÑ¡LNe hme A¢ifËa hÙ¹¥l fË¡¢ça j¡e¤o ¢eSL p¤¤M£ je Ll Hhw 
Ae¢ifËa hÙ¹¥l fË¡¢ça ¢eSL c¤xM£ je Llz kqa¥ Q¡hÑ¡L ja cqC BaÈ¡ a¡C 
HC p¤¤M c¤xMl h¢qxfËL¡n OV q¡¢p-L¡æ¡l j¡dÉjz 
 
h±Ü :- h¤Ül ja, SNv J S£he c¤xMju "phÑw c¤xMjÚ' SeÈ bL Blñ Ll jªa¥É 
fkÑ¿¹ phC c¤xMjuz HC c¤xM kMe BR aMe a¡l L¡lZ J BRz A¢hcÉ¡C qm¡ 
HC c¤xMl L¡lZz A¢hcÉ¡l ¢he¡n HC c¤xMJ Afpªa qhz a¡C iNh¡e h¤Ü S£hl 
f¡lj¡¢bÑL LmÉ¡el SeÉ Qa¥bÑ BkÑpaÉ Aø¡¢‰L j¡NÑl Efcn ¢cuRe z 
 
°Se : - °Se ja SNv S£he pðå c¤xMh¡cl pj¡bÑLz SmpË¡al eÉ¡u LjÑpË¡a 
S£h pwk¤š² quz HL BpËh hm¡ qu z BpËh f¤l¦oL ¢hou¡j¤M£ Ll a¡mz °Se 
ja BpËh kje håel qa¥ pwhl aje j¡rl qa¥ "pwhl¡ j¡r L¡lZjÚ' 
 



p¡wMÉ :- fª¢bh£a A¢ha¢LÑa ¢hou pj§ql jdÉ c¤xM phÑ¡NËNZÉz BdÉ¡¢aÈL, A¢d°c¢hL 
J B¢di±¢aL ic c¤xM ¢ae fËL¡lz p¡wMÉ ja hÉš² h¡ fËL«¢aL EáäašÄz AhÉš² 
h¡ fËL«¢a Hhw ‘ h¡ f¤l¦o HC ¢ae¢V üa¿» ‘¡e qm¡ j¤¢š² m¡i "hÉš²¡hš²‘¢h‘¡e¡v'z 
HC c¤xMl ¢ehª¢šz 
 
hc¡¿¹ :- nˆ¡l¡Q¡kÑl ja S£h hËþül©f quJ A¢hcÉ¡l fËi¡h A¿¹xLlel©f Ef¡¢d 
à¡l¡ Ef¢qa qu ¢eSL LaÑ¡z ‘¡a¡ i¡š²¡ je Ll Hhw a¡l gm ¢eSL LMe¡ 
p¤¤M£ LMe¡ c¤xM£ je Llz HC S£hl håez hËþl p¡b A¢iæa¡l©f ašÄ‘¡el à¡l¡ 
BaÈp¡r¡aÚL¡l qm A¢hcÉ¡l ¢ehª¢š qu z 
 
j£j¡wp¡ :- j£j¡wpLNe je Lle h¡lwh¡l SNa SeÈ¡e¡ c¤xMl AeÉaj L¡le z 
BQ¡kÑ fËi¡h¡ll ja hc¢h¢qa-djÑ J hc¢e¢oÜ LjÑC SeÈl L¡lZz a¡C djÑ J AdjÑl 
BaÉ¢¿¹L ¢hm¤¢çC j¡rl Ef¡u z 
 
f¢lno HV¡ hm¡ k¡u k, i¡la£u cnÑe hm - c¤xM b¡Lm a¡l ¢elpeJ BRz p¤¤al¡w 
hm¡ k¡u k S£he c¤xM b¡LmJ a¡l q¡a bL f¢lœ¡el ¢ecÑn i¡la£u cnÑeC 
cJu¡ quR z 
 
nëpwLa :- i¡la£u cnÑe, c¤xM, j¡r  
 



বৈশেষিকসূশে ধর্মাধর্ম ও আচারর্ীর্াাংসা ষৈিশে একষি সর্ীক্ষাত্মক 

আশ াচনা 

                                             স্বাগত ষৈশ্বাস 

                                       এর্.ষি  , যাদৈপুর ষৈশ্বষৈদযা ে  

প্রৈন্ধসাংশক্ষপ :- বৈষদককা  থেশক ভারতৈশিম দােমষনক ভাৈধারার নানান উশেখ 
আর্রা পাে । থৈশদর দােমষনক সূেগুলষ  এর প্রধান প্রর্া  ৈ া যাে । এই দােমষনক 

প্রৈাহশক প্রধানত দুষি ধারাে ভাগ করা থযশত পাশর  বৈতধারা ও অদ্বৈতধারা । এই 

বৈতধারার দেমশনর র্শধয ক াদপ্র ীত বৈশেষিক দেমন অনযতর্ ও প্রাচীন তা ৈ া থযশত 

পাশর ।  ষৈশেি পদাশেমর থেশক এই বৈশেষিক নার্কর  হশেশে ৈশ  অশনশক র্শন 

করশ ও এই নার্কর  ষনশে পষিতসর্াশে অশনক ৈযাখযা আশে । প্রশতযক দােমষনক 

সম্প্রদাশের চরর্ ও অষির্  ক্ষয হ  ষনিঃশেেস ৈা থর্াক্ষ প্রাষি । তশৈ বৈশেষিক দেমশন 

পদােমতশের আশ াচনার ৈারা তেজ্ঞানলান াশভর িশ  থর্াক্ষ প্রাষির উপাশের কো ৈ া 

হশেশে । ‘ যা প্রধানত সতযজ্ঞানলান তা হ  তেজ্ঞানলান । সৈমে তেজ্ঞানলান না হশ  রু্ষি হে 

না । থকননা েড়পদাশেমর তেজ্ঞানলান োড়া আত্মতেজ্ঞানলান হে না , আর এই আত্মতেজ্ঞানলান 

ৈযতীত থয রু্ষি হে না তা প্রাে সকশ ই স্বীকার কশরশেন ।1 বৈশেষিকসূে প্রধানত 

পদােমতে ষৈিেক দেমন হশ ও অশনক প্রষসদ্ধ তে এখাশন স্থান থপশেশে তা ৈ া যাে । 

বৈশেষিকসূে ও িীকাগ্রন্থগুলষ  আশ াচনা করশ  তা সহশেই থৈাঝা যাে । এই দেমশন 

প্রচষ ত পদােমতে োড়াও ধর্ম ও অধর্ম , আচার র্ীর্াাংসা , শুষচ ও অশুষচ এৈাং পুনেমন্ম 

ষৈিশে তেযসরৃ্দ্ধ আশ াচনা করা হশেশে । তাই ক াদসূশে থয পদােমতে োড়াও 

অনযানয তে যশেষ্ট পষরর্াশ  প্রষতপাষদত হশেশে থসই ষৈিেষি রূ্ ত অৈগত করাশনার 

েনযই আশ াচয থেৌধ প্রৈশন্ধর অৈতার া করা হশেশে । তশৈ আশ াচনার ষৈিে 

ষহশসশৈ ধর্মাধর্ম ও আচার র্ীর্াাংসা ষৈিেষি এখাশন ৈযাখযাত হশেশে । 

েব্দসাংশকত :- আচার র্ীর্াাংসা , বৈশেষিকসূে , ধর্মাধর্ম ।     
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ABSTRACT 

 
সকল Ĵকার উপািধ পিরশূন� ও ভগবৎ পরায়ণ হেয় ইিģয় ďারা ŵকৃেžর Ʊসবাই হেলা ভি�। প¢াĜের রǖ 
ধাতুিনſĨ রস শŀিটর অথƳ হেলা আƗাদন করা৷ Ʋতিóরীয় উপিনষেদ রেসর ƗŜপ সŔেĥ বলা হেয়েছ, "রেসা Ʋব 
সঃ৷ রসং Ʊহ�বায়ং লłানĢী ভবিত'৷ ফেল আনĢদায়ক িবষয়ই হেলা রস৷ ভরত মুিন Ɨীয় নাট�শােƎ রেসর ƗŜপ 
Ĵসে¿ আƗাদনধেমƳর উেŬখ কের বেলেছন, "অø আহ, রসঃ ইিত কঃ পদাথƳঃ, উচ�েত আƗাদ�üাৎ'৷ 
সািহত�দপƳণকারও "রস�েত ইিত রসঃ' এইŜেপ রেসর ƗŜপ িনণƳয় কেরেছন। বƍত রস হেলা Ʊলােকাóর 
চমৎকারĴাণƗŜপ ŅƢাƗাদতুল�৷ আলংকািরক মেত রস ŅƢাƗাদ সেহাদর বেল অিভিহত হেলও Ʋবžব মেত রস 
িকĝ "Ɨয়ং ŅƢাƗাদ'৷ ফেল রস Ʊবদ�াĜরƒশƳশূন� বেল অেলৗিকক Ŝেপ ĴিতপĨ হয়৷ রেসর Ɨয়ং Ĵকাশüেহতু 
তা কারণ ও কােযƳর ďারা সীমািয়ত নয়৷ রস Čব� ªণািদ সĮ পদােথƳর অĜগƳত না হওয়ায় অেলৗিকক Ŝেপই 
Ĵিতভাত হয়৷ পরবতƳীকােল সকল আলংকািরকই রেসর আƗাদন ƗŜপেকই রেসর ƗŜপ বেল Ɨীকার কের 
িনেয়েছন৷আলংকািরকগণ সাধারণভােব অŻিবধ রসেক Ɨীকার কেরেছন৷ শৃ¿ার, হাস�, কśণ, ƱরৗČ, বীর, ভয়ানক, 
বীভৎস এবং অĉুত এই হেলা আটিট রস৷ তেব পরবতƳী সমেয় নবম রসŜেপ শাĜ রসেকও ²হণ করা হয়৷ 
রসবাদী আলংকািরকগেণর মেত, িবভাব Ĵভৃিতর ďারা Ʊলৗিকক Ɛায়ীভাব উďুĆ হেয় অেলৗিকক রসেক ব�িØত 
কের৷ সুতরাং বলা যায়,Ɛািয়ভােবর আƗাদনই রস৷ Ɛািয়ভাবই িবভাবািদর ďারা পিরবৃত হেয় রস সংÑা লাভ কের৷ 
Ʋবžব মেত িকĝ তথাকিথত অেলৗিকক রসসমূহ অেলৗিককŜেপ বিণƳত হেলও Ʊকবলমাø ভগবৎ সŔĥীয় রসই 
হেলা অেলৗিকক৷ ভাগবতী আনĢ িচĩয়সôাŜেপ রস অেলৗিকক৷ অেলৗিকক রেসর সংƒেশƳ Ʊলৗিকক ভাবসমূহও 
অেলৗিকক িবভাবািদ রেস পযƳবিসত হয়৷ উ� রসসূøেক অবলŔন কের উóরকােল উৎপিóবাদ, অনুিমিতবাদ 
Ĵভৃিত বƝিবধ তেôর উেĩষ হেয়েছ৷ এই সকল তেô ষǘ দশƳেনর Ĵভাব িবেশষŜেপ দৃŻ হয়৷ অেনেক শাĜরেসর 
মেধ� ভি�রেসর অĜভুƳি� কেরেছন৷ িকĝ অনুরাগ ভি�র ƗŜপ হওয়ায় শাĜরস Ʊথেক ভি�রেসর পৃথকü িনিমƳত 
হয়৷ অেনক আলংকািরক ভি�রসেক Ɨীকার কেরন না৷ তাঁেদর মেত ভি�ভাব িবভাব Ĵভৃিতর ďারা রসŜেপ 
পিরণত হেত পাের না ৷ ŵজীব ƱগাƗামী উ� মত পিরহার কের বেলেছন, রিত Ĵভৃিত Ɛািয়ভাব ƱযŜেপ 
িবভাবািদর সাহচেযƳ আƗািদত হেয় শৃ¿ারািদ রেস পিরণত হয় ƱসইŜপ ভগবৎ িবষিয়নী Ĵীিত রস পদবী লাভ কের 
থােক৷ বƍত আনĢাি÷কা মধুরা রিত ŵকৃžেক িবভােব পিরণত কের ও তাঁেকই অবলŔন কের Ɨয়ং সংবিধƳত হয় 
এবং পিরণােম রসü লাভ কের৷ অথƳাৎ ভে�র িচেó িƐত রিত কৃžািদ িবভাবািদর সহেযািগতায় আƗাদেগাচরতা 



ĴাĮ হেয় আনেĢর চমৎকারü লাভ কের৷ এই চমৎকারüই হেলা ভি�রস৷ বƍত কৃžরিতŜপ Ɛািয়ভাব 
িবভাবািদর সে¿ িমিলত হেয় ভ�ƞদেয় আƗাদেনাপেযাগী হেলই ভি�রেস পযƳবিসত হয়৷ এই Ʊ¢েø ŵকৃžরিতর 
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ŵমĉগবāীতার আেলােক ªণøয় এবং ব�ি�েüর উĨয়ন 

তĩয় িবųাস 

কল �াণী িবųিবদ �ালয় 

ƑাতেকাóেরাóীণƳ ছাø 

ই-Ʊমল-biswas.tanmay2015@gmail.com 

Ʊযাগােযাগ-9051803085 

ŵমĉগবāীতা জগেতর ƱŴŽ ধŗƳপুƌক।গীতায় Ʊয Ñান সংে¢েপ ব�াখ�াত হইয়ােছ,Ʊসই Ñান চরম ও 

ªহ�তম,গীতায় Ʊয ধŗƳনীিত Ĵচািরত, সকল ধŗƳনীিত Ʊসই নীিতর অĜিনিহত এবং তাহার উপর ĴিতিŽত,গীতায় 
Ʊয কŗƳপ�হা ĴদিশƳত,Ʊসই কŗƳপ�হা উĨিতমুখী জগেতর সনাতন মাগƳ। অŻাদশ অধ�ায়যু� ŵমĉগবāীতার 
সবƳøই ব�ি�েüর উĨয়ন ও মানিবক িবকাশ সূচক ƱŸাক পিরপূণƳ।গভীর ও অ¢য় ÑানƗŜপ Ʊসই ƱŸাকªিল 

ব�ি�র মানিবক িবকাশ ও উĨয়েনর ƌŕƗŜপ।ªণ শŀিট ভারতীয় Ñান পরŐরায় অত�Ĝ ªśüপূণƳ একিট 
শŀ।ªণ শেŀর Ĵকৃত অথƳ হল দিড়-যা িদেয় বাধা যায়।পুśষ ƗŜপত অজ এবং অব�য়।িকĝ িতিন যখন Ʊদহ 

ধারন করেলন,তখন জĩ-মৃতু�র িবপােক বাঁধা পড়েলন।তাঁেক বাঁধল Ʊসই ªণ ভারতীয় সনাতন দশƳন সা্ংখ� Ʊযাগ 
ও ƱবদাĜ ªেণর িতনিট ভাগ Ɨীকার কেরিছল সô, রজঃ ও তমঃ।যারা সৃিŻর আিদেত Ĵকৃিত Ʊথেক সŕূত।গীতায় 
ভগবান বেলেছন- 
সôং রজƌম ইিত ªণাঃ Ĵকৃিতসŕবাঃ। 

িনবĐিĜ মহাবােহা Ʊদেহ Ʊদিহনমব�য়Ǐ।। 
সাংখ�দশƳেনও এই িতনিটেক িøªণও বলা হেয় থােক আর সুখ,দুঃখ ও Ʊমাহ হল এই ªণøেয়র ধমƳ।ঈųরকৃž 
তার সাংখ�কািরকা ²ে�হ এিবষেয় যথাথƳই বেলেছন- 
িøªণমিবেবিক িবষয়ঃ সামান�মেচতনং ĴসবধিŗƳ। 
ব��ং তথা Ĵধানং তিďপরীতƌথা চ পুমাǊ।। 

সাংখ�দাশƳিনক বেলন এই ªণ হল পরাথƳ Ĵিতপাদক।Ĵű আেস কার উপকার সাধন কেরন?উóের সাংখ�ী 
বেলেছন কােযƳ� এেক অপেরর সাধন কের থােকন।Ʊযমন সেôর কাযƳ� Ĵকাশ, রেজর ি�য়া এবং তেমর 
আÅাদন।ঈųরকৃž এই Ĵসে¿ কািরকায় বেলেছন- 
Ĵীত�Ĵীিতিবষাদা÷কাঃ  ĴকাশĴবৃিóিনয়মাথƳাঃ। 

অেন�াSন�ািভভবাŴয়-জননিমথুনবৃóয়Ů ªণাঃ।। 
গীতায় ªেণর সংÑা অনুসাের Ʊবাঝা যায় Ʊয, এই ªণ Ĵকŧিট এেসেছ সূেযƳর উদয়াƌ Ʊথেক।সূেযƳাদেয়র আেগ 
অĥকার, তা হল তমঃ।সূযƳ যখন উিঠ-উিঠ করেছ, তাই হল রজঃ।অব¤হাটা হল আেলা আধািরর মাঝামািঝ।আর 



তারপর সূযƳ উঠার পর যা অĥকাের অসৎকŧ িছল, তা Ʊযন সóা Ʊপল-Ʊসটাই হল সô।গীতায় ভগবান বেলেছন- 
ঊĕƳং গÅিĜ সô¤হা মেধ� িতŽিĜ রাজসাঃ। 
জঘন�ªণবৃিó¤হা অেধা গÅিĜ তামসাঃ।। 
সাংখ�শাƎ²�হªিলেত ªণøয়ƗŜপ ও Ĵকাশ ব�াখ�াত হেয়েছ।অনুŜেপ ŵমĉগবāীতােতও ªণøেয়র Ĵকৃিত ও 

Ɨভাব সŐেকƳ আেলাচনা হেয়েছ।Ʊসই সকল শাƎ ²েĠর অনুসরেণ মানিবক ব�ি�ü িবকােশর Ŝপ ফুেট ওেঠ।সô 
ªেণর আধাের আধািরত ব�ি�র জীবন সুখময় ।রাজিসক ªেণর আধাের আধািরত ব�ি�র জীবন দুঃখময় এবং 
তামিসক ªেণর আধাের আধািরত ব�ি�র জীবন অÑানময়।গীতায় ভগবান বেলেছন- মানুেষর কতƳব� কেমƳর Ĵবৃিó 
তার ªেণর উপরই িনভƳরশীল।তার ঐিহক জীবেনর  কতƳব� কেমƳর উপর িনভƳর কের পােরােলৗিকক জীবেনর গিত 
িনধƳািরত হয়, Ʊযিটও ªেণর উপর িনভƳরশীল। সংিŸŻ গেবষণা পেø গেবষক সাংখ �দশƳন ও ŵমĉগবদগীতার 
আেলােক ªণøয় ও ব �ি�েüর উĨয়ন কীভােব সািধত হয় ,তারই Ĵকােশর উপর আেলাকপাত করেব। 



Ĵাচীন ভারেতর ঐিতেহ�র আেলােক সংƅােরর Ĵভাব 

তৃষা পাল 

কল �াণী িবųিবদ �ালয় 

ƑাতেকাóেরাóীণƳা ছাøী 

ই-Ʊমল-trishapaul20@rediffmail.com 

Ʊযাগােযাগ-৮৬২১৮২১৮১২ 

Ĵাচীন ভারেতর Ʋবিদক ধমƳাবলŔী সভ�গেণর পুśষাথƳ চতুŻেয়র Ʊসাপান হল সংƅার।গভƳাধান Ʊথেক ŭś কের 

অেĜ �িŻ পযƳĜ চতুরাŴেমর পযƳায় িভিóক কমƳ সাধেনর িনিমó িবিভĨ সংƅার ,Ʋবিদক সভ�গেণরা �মাīেয় সািধত 
কের থােকন।চতুরাŴেমর ƱŴŽ গৃহƐাŴমই হল সংƅার মূলক কমƳযেÑর আঁতুরঘর Ŝেপ িচিƠত।ধমƳÑ ব �ি�বেগƳর 
সহমিত�েম ব�বিƐত Ʋদিনক আচার ব�বƐার Ĵণয়ন পূবƳক সমাজেক Ĵগিতশীল পেথ উĨীত করাই িছল সংƅােরর 

মূল ল¢�।ŭধুমাø Ʋবিদক ধমƳÑ ব�ি�রাই নন,অৈবিদক ধমƳাবলŔীরাও তােদর িনিদƳŻ িকছু সংƅার সাধেন সংƅৃত  
পূবƳক তদীয় রীিত নীিত পালেন Ņতী হেয় থােকন।Ʋবিদক যুেগর হাত ধেরই ধমƳশােƎ সংƅােরর পথিট সুদূঢ় 

Ĵসারী হেয়িছল।এককথায়,মানবজীবেনর Ĵিতিট পদে¢েপ Ʊয Ʊকােনা কল�াণসŐাদেনর পূেবƳই আমরা সংƅারŜপ 
কাযƳ সাধন কের থািক।Ĵাচীন ভারেতর ঐিতেহ�র ইিতহােস সংƅার Ʊবাঝােত িববােহর Ɛান শীেষƳ হেলও Ʊসই যুেগ 
িববাহ ছাড়াও িকছু ªśüপূণƳ সংƅার িবষেয় বƝিবধ ধমƳশাƎকারগণ  আেলাচনা কের িগেয়েছন।তĩেধ � 
ধমƳশাƎকার মনু,আপƌŕ,বিশŽ Ĵমুেখর নাম িবেশষভােব ল¢�নীয়।  

 আচাযƳ মনু তাঁর মনুসংিহতার িďতীয় অধ�ােয় সংƅােরর দশিবধ Ĵকার িনেয় িবƌৃত আেলাচনা 
কেরেছন।(গভƳাধান,জাতকমƳ,নামকরন ইত �ািদ)  

 মহামিত Ʊকৗিটল� তাঁর Ʊকৗিটলীয় অথƳশাƎǏ এর তৃতীয় অিধকরণ ধমƳƐীেয় িববাহসংযু�ম নামক তৃতীয় 
অধ �ােয় িবধবািববাহ নামক এেকবাের অিভনব একিট সংƅােরর পে¢ মতাদশƳী হেয়িছেলন। 

 এছাড়াও ধমƳশাƎকার আপƌŕ,বিশŽ Ĵমুখ তােদর িনজ িনজ ধমƳসূেø সংƅা্র Ĵসে¿ আেলাচনাকােল 

তৎকালীন সমােজর িবিভĨ Ʊ¢েø পালনীয় সংƅােরর সুƒŻ Ŝপ উপƐাপন করেত সেচŻ হেয়িছেলন। 
 আচাযƳ যাÑবŝ � তাঁর যাÑবŝ �সংিহতার আচারাধ �ােয় সংƅার িবষেয় Ʊশৗচািদ কেমƳর কথা               

উেŬখ কেরেছন।   

সংিŸŻ গেবষণাপেø গেবষক Ĵাচীন ভারেতর ঐিতেহ �র আেলােক সংƅােরর Ĵাধান�তা সাধারণ মানুেষর উপর 
কীভােব Ĵভাব িবƌার কেরিছল এবং ইদানীĜন কােলও সংƅােরর রাজü িঠক কীŜপ Ʊসই িবষেয় দৃিŻপাত 
করেবন। 



      ধমƳশােƎ Ĵা�জĩকালীন সংƅার : বতƳমান Ĵাসি¿কতা  
     (Dharmaśāstre prāgjanmakālīna saṃskāra : vartamāna prāsaṅgikatā) 

Smt. Rita Mondal             

Assistant Professor, Dpt. Of Sanskrit, Krishnath College, Berhampore,  

Email : ritamondal2@gmail.com                                                                 
Contact no- 9674875998                                                   

সারসংে¢প:  Ĵাচীন ও মধ�যুগীয় ভারেত ঐিতহ� পরŐরায় সমােজ Ʊয সকল সংƅৃিত Ĵচিলত িছল, তা সকলই  ধমƳশােƎ 
িলিপবĆ হেয়েছ| ধমƳ বা কতƳব�িবষয়ক আেলাচনামূলক শাƎই ‘ধমƳশাƎ’ নােম অিভিহত|  ƱবদাĜগƳত অথƳ বা িবষয়সমূহ 
Ƙরণেহতু  এইশাƎেক ƘৃিতশাƎও বলা হয়| অতএব ধমƳশােƎর অপর নাম ƘৃিতশাƎ| এইশােƎ আেলািচত িবষয়ªিল(আচার-
ব�বহার-Ĵায়িŮó) মানবজীবেনর িনত�-Ʋনিমিóক ি�য়াকলােপর সােথ িনিবডভােব সŐিকƳত| মহামেহাপাধ�ায় িপ.িভ.কােণ 
মেহাদয়মেত ধমƳশাƎেক সূø সংিহতা ও িনবĥ এই িøিবধ যুেগ িবন�ƌ করা যায়| সূøযুেগ Ʊগৗতমেবৗধায়নািদ সূøকারগণ, 
সংিহতাযুেগ মīািদ সংিহতাকারগণ ও িনবĥযুেগ রঘুনĢনািদ িনবĥকারগণ এ নারা সকেলই Ĵায় তােদর Ɨ Ɨ ²েĠ 
আচারাধ�ােয়র অĜগƳত িহĢুধেমƳর অন�তম সংƅৃিত “সংƅার” িবষেয় িবশদ আেলাচনা কেরেছন| ‘সǏ’ পূবƳক ‘কৃ’ ধাতুর উóর 
‘ঘǀ’ Ĵত�য়েযােগ িনſĨ“সংƅার” শেŀর অথƳ ‘ŭĆীকরণ’ অথƳাǆ Ʊয কমƳানুŽােনর ďারা মানেবর মন,বাণী ও Ʊদহ ŭĆ হয়, 
তাই সংƅার নােম অিভিহত| ধমƳশােƎািŬিখত সংƅারªিল তৎকালীনসমােজ িবিধপূবƳক মনুষ�জĩ Ʊথেক ŭś কের অেĜ�িŻ 
পযƳĜ অনুিŽত হেলও সাőিতককােল Ĵায় অিধকাংশই ƱকােনাŜপ িবিধ না Ʊমেনই নামমাø অনুিŽত হয়| সংƅারªিলেক 
কতªিল ƱŴণীেত ভাগ করা যায়, Ʊযমন- Ĵা�জĩসংƅার, িশŭসংƅার,িশ¢াসংƅার,িববাহসংƅার ও অেĜ�িŻসংƅার| এªিলর 
মেধ� Ĵা�জĩসংƅারªিলর (Ʊযমন-গভƳাধান-পুংসবন-সীমেĜাĨয়ন-Ʊশাষ�Ĝীেহাম) সংÑা, অনুŽানকাল, উেăশ� ও বতƳমান 
Ĵাসি¿কতা ইত�ািদ িবষয় িনেŏ  সংে¢েপ আেলািচত হেয়েছ-  

যথািবিধ Ɨামী-Ǝী উভেয়র িমলনােথƳ অনুিŽত সংƅারিট গভƳাধানসংƅার নােম অিভিহত| এই সংƅােরর অন�তম উেăশ� ƱŴŽ 
সĜােনাৎপিó| এই সংƅার পালেন িপতার বীজগত ও মাতার গভƳাশয়জিনত পাপ বা অŭিচতা দূরীভূত হয়| বতƳমােন এিট 
অনুিŽত হেত Ʊদখা যায় না, তাই Ǝী ও পুśেষর িমলেনর ফেল Ʊয সĜােনাৎপিó হয় তার ভিবষ�ǆ অĥকারাÅĨ ও অিনিŮত 
হেত পাের| আর পুøলাভােথƳ পুংসবনসংƅারিট পািলত হত| শাƎমেত এিট তৃতীয়মােস করণীয়| বতƳমান সমােজ এই 
সংƅােরর অিধকতর ªśü না থাকেলও Ĵাসি¿কতা ƣাস পায়িন| কারণ এখনও বƝ পিরবার পুøই কামনা কের থােক| 
ƱকশপিরচযƳা করা হয় Ʊয সংƅােরর ďারা তাই সীমেĜাĨয়ন নােম অিভিহত| শাƎমেত এিট চতুথƳ, ষŽ বা অŻম মােস করণীয়| 
বতƳমােন এিট Ʊকবল গভƳবতী Ǝীর আনĢিবধানােথƳ অনুিŽত হেত Ʊদখা যায়| জেĩর পূেবƳ গভƳƐ িশŭ ও গভƳধািরণী মােয়র 
পালনীয় সংƅারªিলর মেধ� অন�তম হল Ʊশাষ�Ĝীেহাম| এিট সĜান Ĵসেবর পূবƳ মুহূেতƳ অনুেŽয়, িকĝ বতƳমােন এই সংƅার 
লুĮ| 

 সূচক শŀ: ধমƳশাƎ, সংƅার, গভƳাধান, পুংসবন ইত�ািদ|                                                                                                                                               
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ŏমãগবÛীতা Ƌবদােöর Ųৃিত ĎŪান Ķেপ Ďিসà। মহাভারেতর ভীŞ পেবƍর প¯িবংশিত Ƌথেক চতƺňÖািরংশৎ—  
এই অŕাদশ অধpায় ŏমãগবÛীতা নােম পিরjচত। গীতা মূলত Ƌমা| শাŨ। চতƺিবƍধ পুĵষােথƍর মেধp পরম পুĵষাথƍ 
Ķেপ িবেবjচত হয় Ƌমা|। গীতােত Ƌমা| ĎািĈর পথĎদশƍেনর উেņখ আেছ। 
জীব মােÒই সুেখর Ďতpাশী। িনেজর কমƍফল Ƌভােগর জনp জীেবর সংসার দশা অিনবাযƍ। সংসার দশা িনবƍাহকােল 
পুĵষ ধমƍ অথƍ এবং কাম —এই িÒবগƍেক অবলĮন কের সাংসািরক সুখ ĎািĈেত Ďয়াসী হয়। জীেবর ইহেলৗিকক 
এবং পারেলৗিকক সুখ ĎািĈর সাধন হওয়ায় এই িÒবগƍেক পুĵষাথƍ বলা হয়। িক÷ সংসারদশা জীেবর Ďকƽত űĶপ 
নয়। বŧত সংসারদশা জীেবরই বàদশা। সতুরাং সংসার জীবেন জীব Ƌয সুখ Ƌভাগ কের, Ƌসই সুখ আপাত রমনীয় 
এবং দুঃেখ আবà। ভারতীয় দশƍন দুঃেখ আবà সংসার জীবন অিতyম কের িনেজর িনেজর সতp űĶেপ িŪত 
হওয়ার পথ Ďদশƍক শাŨ। 
ধমƍ 
কƺĵে|েÒর মহাযুেà আÑীয় পিরজনেদর হারােনার Ƌশােক িবŻল অজুƍন। এমন সময় ভগবান অজুƍনেক বলেলন, 
Ƌযেহতƺ ধমƍযàু অেপ|া |িÒেয়র জনp কলpাণকর আর িকছু Ƌনই, তাই ধেমƍর িদেক তািকেয় তাঁর কিĪত হওয়া 
উjচত নয়।  
অথƍ 
অথƍ পেদর éারা ƌবষিয়ক সুখ সাধনই িবেবjচত। যুেà মেনাকেŕ আ�Ă অজুƍনেক উ¨ীিবত কের ভগবান বলেলন, 
যàুাহত হেল űগƍ লাভ করেব। জয়ী হেল পৃিথবী লাভ করেব। সুতরাং Ƌতামার যুেàর জনp কƽত সংকŁ হওয়া উjচত। 
কাম 
কাম শেĚর éারা গীতােত Ƌবাঝােনা হেয়েছ পূেবƍ অনুভƻত এমন Ƌকান সুেখর Ƌহতƺ Ďািথƍত িবষয় তা যখন ইিýয় éারা 
ĎাĈ ও Őত হয়, তখন পĵুেষর jচেÍ Ƌসই িবষয়jটর পুনরায় অনুভেবর জনp Ƌয তƽŘা তােক কাম বেল।  
Ƌমা| 
তÎ «ান লােভর পর জীেবর সবƍĎকার দুঃেখর আতpিöক িনবৃিÍ ঘেট। দুঃেখর এই আতpিöক িনবৃিÍেত জীেবর 
সতp űĶেপর উদঘাটন হয়। এই অবŪায় Ƌমা| জীেবর পরম ĎািĈĶেপ িবেবjচত হয়। সতুরাং Ƌমা|েকও পুĵষাথƍ 
বলা হেয় থােক। যিদও Ƌমাে|র űĶপ সĪেকƹ ভারতীয় দশƍেনর আচাযƍগেণর মেধp মতাöর দৃŕ হয়। তথািপ 
Ƌমা|ĎািĈেত জীেবর সতp űĶপ উদঘাjটত হয় এবং দঃুেখর আতpিöক ও ঐকািöক িনবৃিÍ ঘেট। সতp űĶপ 
উদঘাটন সকল জীেবর আকাি�ত। কারণ সতp উদঘাটেন জীেবর সাংসািরক সবƍ দুঃেখর অবসান ঘেট। এই কারেণ 
পরম পুĵষাথƍ Ķেপ Ƌমা| িবেবjচত হেয় থােক।  
 
সূচকশĚ : ŏমãগবÛীতা, Ƌমা|, ধমƍ, অথƍ, কাম 
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সাাংখ্যদর্শনে অনেতো প্রকৃততনক সমুদায় সৃতির প্রধাে কারণ বলা হনয়নে ৷ তকন্তু, আমরা জাতে ককবলমাত্র অনেতে বা অবযক্ত প্রকৃতত কেনক 
সৃতি বযাপার সাংঘটিত হয়ো ৷ সৃতির জেয তেতমত্ত কারণরূপ কেতনেরও প্রনয়াজে হয় ৷ সাাংখ্যদর্শনে যা পুরুষ বা জ্ঞ বা আত্মা োনম পতরতেত ৷ 
পুরুনষর স্বরূপ সম্পনকশ  সাাংখ্যদর্শনে বলা হনয়নে জ্ঞ পুরুষ কেতে, পতরণামরূ্ণয, দ্রিা, কিাক্তা, অসাধারণ এবাং তত্রগুণ কেনক তিন্ন, প্রকৃততর 
কাযশাতদর সাক্ষী, দুঃখ্াতদরতহত তেতযমুক্ত ও অকত্তশ া ৷ এই পুরুষ এক বা দইটি েয়, সাংখ্যায় বহু ৷ প্রতত র্রীর কিনদ পুরুষ বা আত্মা তিন্ন ৷ পুরুষ 
বা আত্মার অতিত্ব সম্পাদক কহতু  সাংঘাত-পরােশত্বাতদ ৷ সাাংখ্যমনত সৃতিকানল প্রকৃতত ও পুরুনষর অতত সাতন্নধযবর্তুঃ কেতে পুরুষ প্রকৃততর 
েযায় অনেতে হয়, আর অনেতে প্রকৃতত পুরুনষর েযায় কেতে হয় ৷ প্রকৃতত-পুরুষ তবনবকজ্ঞাে হনল জাো যায় পুরুষ তেগুশণ ও পতরণাম রতহত 
হওয়াই তার বন্ধে বা মুতক্ত, জন্ম বা তকেুই হয়ো ৷ পুরুনষ বন্ধে বা কমাক্ষ আনরাপ হয় মাত্র ৷ প্রকৃতপনক্ষ প্রকৃতত তেনজই তেনজনক বন্ধে বা 
মুক্ত কনর ৷ সাাংখ্যমনত সৃতিকত্তশ ারূনপ ঈশ্বনরর অঙ্গীকার কেই, কারণ ঈশ্বর পূণশকাম তাই জগৎ সৃতির ইচ্ছা োকনত পানরো ৷ তনব সাাংখ্যমনত 
জনেযশ্বর স্বীকার করা হনয়নে, অেশাৎ জীবগণই তপসযাবনল অতেমাতদ ঐশ্বযশর্ালী হনত পানর ৷ 

 শ্রীমদ্ভাগবনতর আনলােোর ককন্দ্রতবনু্দনত িগবান্ শ্রীকৃনের অবতারতত্ত্ব ও তবেু মাহাত্ময আনলাতেত হনলও সাাংখ্যীয় তবতিন্ন তনত্ত্বর 
সুস্পি আনলােোও এখ্ানে কদখ্া যায় ৷ িাগবতীয় সাাংনখ্যর সানে কাতপল সাাংনখ্যর কযমে সাশ্র্য কদখ্া যায় কতমে ববসাশ্র্যও কদখ্া যায় ৷ 
শ্রীমদ্ভাগবনত আত্মা তেতয, অবযয়, অজ, অোতদ ও অেন্ত স্বপ্রকার্, সবশনদাষ-রতহত, তেুঃসঙ্গ, সকল প্রকার তবতিয়ারূ্েয ৷ তততে তবিু ও সবশ 
জীনবর আশ্রয় ৷ এই আত্মা জগৎ রূপ কানযশর প্রধাে কহতু ৷ তততে জীবগণনক কমশফল প্রদাে কনরে, এজেয তততে পুরুষ োনম খ্যাত ৷ জীব ও 
ঈশ্বররূনপ পুরুষ তিতবধ ৷ তযতে প্রকৃততর বর্ীিূত হে তততে জীব ৷ আর তযতে প্রকৃততনক বর্ীিূত কনর তবশ্বসৃতি প্রিৃতত কাযশ কনরে তততে ঈশ্বর ৷ 
িাগবত পুরানণ বহু স্থানে জীব ও ঈশ্বনরর অতিন্নতা প্রততপাতদত হনয়নে ৷ আতদনদব োরায়ণনকও আবার স্থল তবনর্নষ পুরুষ বলা হনয়নে ৷ 
জীব ও ব্রনের কিদজ্ঞাে মায়াকতিত তাই তা তত্ত্বতুঃ সতয েয় ৷ মায়া কেনকই অতবদযা ও প্রকৃততর আতবিশ াব ৷ অতবদযার প্রিানবই আত্মতবষয়ক 
অজ্ঞােতা  বিতজ্ঞাে উৎপন্ন কনর ৷ িাগবত মনত মায়াকতিত তবশ্বসাংসানরর বািবসত্ত্বা কেই, তকন্তু বযবহাতরক সত্ত্বা আনে ৷ কাযশ জগৎ তমেযা, 
তকন্তু কারণস্বরূপ ব্রেই সতয ৷ একত্বই সতয, োোত্ব তমেযা ৷  

 উপনরর আনলােো কেনক সাাংখ্যদর্শনের সনঙ্গ িাগবনতর কবর্ তকেু কক্ষনত্র মতনিদ পতরলতক্ষত হয় ৷  সাাংখ্যমনত পুরুষ সতয ও 
বহু ৷ প্রকৃততও সতয ৷ প্রকৃততর পতরণাম হল এই তবশ্ব সাংসার, তকন্তু িাগবত মনত ঈশ্বনরর প্রতততবম্ব স্বরূপ জীব তমেযা ও মায়ার পতরণতত স্বরূপ 
প্রকৃততও তমেযা ৷ আর প্রকৃততর পতরণাম এই জগতও অবািব ৷  িাগবনত ঈশ্বরনক সৃতিকত্তশ া বলা হনয়নে, তকন্ত  সাাংখ্য দর্শনে বলা হনয়নে 
সৃতিকানযশর প্রধাে ও একনমবাতিতীয় কারণ হল প্রকৃতত ঈশ্বর েয় ৷        

 

সূচক র্ব্দ –  জ্ঞ, জনেযশ্বর, মহাপুরাণ, তবেু মাহাত্ময, পুরুষতত্ত্ব, কাযশ জগৎ, মায়াকতিত, বযবহাতরক সত্ত্বা  ৷ 
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ধর্মের স্বরূপ ও তার ব্যাপ্তি : একটি সামপ্তিক মূল্যায়ন 

প্তিতা পাল্ 

সাক্ট টিচার,রাজা পযারীর্মাহন কর্ল্জ 

 

 

জৈমিমি কৃত িীিাাংসা দর্শনির আমদি সূত্র ‘অথাত ো ধিশমৈজ্ঞাসো’ সূত্র থথনক ৈািা যায় থয ধিশতত্ত্ব 
মিচারই পূিশিীিাাংসা দর্শনির িূল প্রমতপাদয মিষয়। থসখানি থিৌমলক প্রশ্নগুমল এই - ধিশ মক? তার লক্ষণই 
িা মক? মক কাযশ করনল ধিশ হয় এিাং মক কাযশ করনল ধিশ হয় িা? এ কথা মিনদশ র্ করনত হনল প্রথনি 
ধনিশর একটি লক্ষণ করা প্রত োৈি। ধিশ মৈজ্ঞাসা অথশাৎ ধিশনক ৈািিার ইচ্ছা। ধিশ ৈািিার আির্যকতা 
মক এিাং ধনিশর  সাধি মক? মক ধিশ রূনপ প্রমসদ্ধ ও মক অপ্রমসদ্ধ? একৈি একরূপ ধনিশর লক্ষণ মিনদশ র্ 
কনরি, আর একৈি আর একপ্রকার ধনিশর মিনদশ র্ কনরি। এই সকনলর িীিাাংসা কনর জৈমিমি 
‘থচাদিালক্ষত োঽথথশা ধিশঃ’, এই সূত্র মিনদশ র্ কনরনেি। মিয়ার প্রিতশ ক িচনির িাি থচাদিা অথশাৎ 
শ্রুমতিাকয থপ্রমরত হনয় থয যাগামদকিশ অিুমিত হয় তানকই ধিশ িনল। থিনদর উপনদর্ অিুসানর 
আচাযশিুনখ অিগত যজ্ঞামদর যথাযথ অিুিািই ধিশ। থয কাযশ পুরুনষর িঙ্গনলর ৈিক হয় অথশাৎ থয কাযশ 
অিুিাি করনল িঙ্গল হয় তার িািই ধিশ। যা মকেু থেয়স্কর অথশাৎ িঙ্গলৈিক তার িাি ধিশ - ‘য এি 
থেয়স্করঃ স এি ধৰ্ম্শ র্নেত োচযনত’। 

          িিুসাংমহতায় িলা হনয়নে, ‘শ্রুমতসৃ্মমতমিমহতাং কিশ ধিশস্তমিমিপরীতিধিশঃ’। অথশাৎ শ্রুমত ও 
সৃ্মমতনত যা িলা হনয়নে তাই ধিশ, তার মিপরীত যা মকেু সিই অধিশ। ধিশর্াস্ত্রগুমলনত িণশ ও আেিধিশ 
হল একটি িুখয মিষয়। ব্রাহ্মণ, ক্ষমত্রয়, জির্য ও রূ্দ্র প্রনতযক িনণশর ধিশ মিমিন্ন এিাং তারা থসই থসই ধিশ 
পালি কনর থিাক্ষ লাি কনর। ধৃ ধাতুর উত্তর িমিন্ প্রতযয় কনর ধিশ র্েটি মিষ্পন্ন হনয়নে। যার অথশ 
ধারণ ও পালি। যা আিানদর ধারণ কনর িা পালি কনর তাই ধিশ। িিুসাংমহতায় ধনিশর লক্ষণ করা হনয়নে,  

"ধৃমতঃ ক্ষিা দনিাঽথস্তয়ম্ থর্ৌচমিমিয়মিগ্রহঃ। 
ধীমিশদ্যা সতযিনিানধা দর্কাং ধিশলক্ষণাং। " 

িািা অনথশ এই ধিশ র্নের প্রনয়াগ হনয়নে। ধিশ িলনত কখনিা মিয়ি-িীমত, আচার-অিুিাি, কখনিা 
সতয-অমহাংসা-অনস্তয় ইতযামদনক থিাঝানিা হনয়নে। অথশাৎ ধিশ র্েটি সাংসৃ্কনত িৃহত্তর অনথশ প্রযুক্ত 
হনয়নে। মকন্ত Religion র্েটি থসইরূপ ধিশনক থিাঝায় িা। Religion র্েটি মিমিন্ন ৈামতর ঈশ্বর 
উপাসিা প্রণালী থক থিাঝায়। সাংসৃ্কনত ঈশ্বর উপাসিা প্রণালী 'আচার' র্নের অন্তগশত। পরিতীকানল ধিশ 
র্নের অথশ িির্ঃ সাংকুমচত হনত থানক। এই অিস্থায় Religion র্নের িাাংলা ও সংসৃ্ক  প্রমতর্ে 



িা থাকায় অনিকটা জিকটয মিমর্ষ্ট িনল ধিশ িির্ঃ Religion এর প্রমতর্ে রূনপ িযিহৃত হয়। এই 

প্রকানর ধনিশর স্বরূপ ও িযামির সািমগ্রক িূলযায়িই  আিার প্রিন্ধটির িূল মিষয়।  

 

 

িূলর্ে- ধিশ, ধনিশর সরূপ, ধনিশর িযামি , Religion  

 





।। �যাগদশ�েন মন�� : �কবল� ।। 
 
              ড.দীপ�র পা�,সহাধ�াপক,সং�ৃত িবভাগ, 
                  আচায� �ফু� চ� কেলজ, কলকাতা। 
                         patra.d.dp@gmail.com 
 
                    িবষয়সার  
 
�যাগদশ�ন ভারতীয় আি�ক দশ�ন সমেূহর অন�তম। এই দশ�ন আে�াপলি�কামীর কােছ মহিষ� পত�িলর অমলূ� 
অবদান। �যাগই ত��ান লাভ ও দঃুখ িনবিৃ�র �ধান উপায়। �যাগশা� চার� অ�িবিশ� - 
�হয়,�হয়েহতু,হান,হােনাপায়। �যােগ পাঁচ �কার �ানা�ক বিৃ� িন�িপত হেয়েছ। �যাগ হল মখু�ত সাধনশা� ও 
�েয়াগিবদ�া। �যাগমেত �কবল�লাভ �যাগসাধনার ল��। �কবত�  পু�েষর িকছু অব�া�র হয় না, ��েপ অব�া�র হয় 
মা�। আর ম�ুপু�ষ ��পতঃ �নব��ি�ক স�া। 
 
সূ�শ�:  �যাগ - মন�� - �কবল�। 
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            আমােদর অন�তম Ĵধান মহাকাব� হল মহাভারত। আমােদর এই মহাকাব�িট মূলতঃ 'ধমƳযুĆ'-এর কািহনী। 

অথƳাৎ, ধমƳ ও যুĆ— দুইই পিরলি¢ত হয় এই ²েĠ।এবার Ĵű হল—ধেমƳর জন� যুĆ? নািক যুেĆর ধমƳ? —ƱকাǊ 

িবষয়িটেক এখােন Ĵাধান� Ʊদওয়া হেব? ƱকাǊ দৃিŻভি¿ Ʊথেক Ʊদখেবা আমরা মহাকাব�িটেক?চলুন এই Ĵেűর উóের 

Ʊপưছেনার আেগ ঘুের আসা যাক মহাভারেতর অĢরমহল Ʊথেক — 

          ƱদবŅত, িচøা¿দ ও িবিচøবীযƳ এরা কুśবংশীয় রাজা শাĜনুর Ʊছেল। ƱদবŅত ĴিতÑাবĆ হন Ʊয িতিন তাঁর 

বাবার ƗােথƳ িপতৃিসংহাসেন না বেস আজীবন ŅƢচযƳ পালন করেবন। ফলতঃ শাĜনুর মৃতু�র পের িচøা¿দ রাজা হেলন। 

এরপর যুেĆ িনহত হেল হিƌনাপুেরর িসংহাস বেসন িবিচøবীযƳ। িবিচøবীেযƳর অকাল মৃতু�েত Ʊজ�Žপুø ধৃতরাż রাজা 

হন। িকĝ িতিন জĩাĥ থাকার কারেণ Ʊছাট ভাই পাęু রাজ� শাসন করেতন। িকছুকাল পের পাęুর মৃতু� হেল 

কুśরাজ�র শাসনভার হƌগত হয় দুেযƳাধেনর িনকট। িকĝ ধৃতরাż িনেদƳশ Ʊদন রাজ� দুভাগ হেব। ফেল পুেøরা অথƳাৎ 

পাęবরা Ʊগেলন ইģĴেƐ, আর হিƌনাপুেরই Ʊথেক Ʊগেলন ধৃতরাżপুøরা অথƳাৎ Ʊকৗরবরা। এই ব�বƐা দুেযƳাধেনর 

মেনামত না হওয়ায় Ʊকৗশেল িতিন ধমƳপরায়ন ও সত�বাদী যুিধিŽেরর সাধুতার সুেযাগ িনেয় পাęবেদর রােজ�র অিধকার 

Ʊথেক বিÕত কেরন। সামান�তম ভূিমও িতিন পাęবেদর িদেত সŗত হেলন না। এরফেল কুśে¢েø ভীষণ যুĆ হয় 

দুপে¢র মেধ�। Ʊশষ পযƳĜ Ʊসই মহাযুেĆ দুেযƳাধন এবং আেরা অেনক আ÷ীয়Ɨজন এবং মহারথীেদর িনহত কের 

পাęেবরাই জয়ী হন।িকĝ, এেক িক সিত�ই জয় বলা যায়? খঁুজেবা আমরা Ʊসই সব উóর... 
 
Keywords:1)ধমƳ, 2)যুĆ 
 
 



বিবিন্ন প্রকারেে সামাবিক সংস্কাে : 

সম্ পূর্বক কৃ ধাতু থেকক সংস্কার শব্দটি নিষ্পন্ন। অেবাৎ থে নিয়া সম্পাদকির মাধযকম মািুষ শুদ্ধ হয় তাকক র্লা হয় ‘সংস্কাে’। আচােব শঙ্ককরর মকত-

“সংস্কাে বি নাম গুণাধারনন িা সযাদ্ দ াষাপনয়রনন িা”। মহামনত মিুর মকত -সংস্কাকরর দ্বারা সাধারণ এই তিু ব্রহ্মলাকের থোগ্য হকয় 

ওকে। সংস্কার হকলাএমি একটি নিয়া ো থকাি র্স্তু র্া র্যনিকক থোগ্য ককর থতাকল। 

“সংস্কারো নাম িিবি যবিন্ িারি প ার থ্া িিবি দযাগ্যঃ কসযবি থ্সয”। 

সংস্কাকরর দ্বারাই ব্রাহ্মণানদ নদ্বজ সংঙ্গা প্রাপ্ত হি।নপতার র্ীজ জনিত ও মাতার গ্েব  জনিত এই শরীর পাপ সমূ্ভত।সংস্কাকরর দ্বারাই তা 

পনর্ত্র হয়।সংস্কাকরর দ্বারা থকাি র্যনি র্া র্স্তুর নর্শুদ্ধতা সম্পাদকির মাধযকম তা োগ্কমব নকংর্া জাগ্নতক র্যর্হাকরর উপকোগ্ী ককর 

থতালা হয়।সংস্কাকরর উপকোগ্ীতা প্রসকঙ্গ র্লা হকয়কে —থকাি মনলি র্স্ত্র থেমি র্ারংর্ার থধৌত পনিয়ার দ্বারা পনরশুদ্ধ হয়, থতমনি 

সংস্কাকরর দ্বারাই আমাকদর মকির মনলিতা দূর হয়।শরীর ও মি পনরশীনলত হয়। 

সময় ও শাস্ত্র থেকদ সংস্কাকরর নেন্নতা পনরলনিত হয়।বর্খািস সূকত্র অষ্টাদশ প্রকার সংস্কাকরর উকেখ আকে।মিুর মকত একাদশ প্রকার 

সংস্কার।গৃ্হযসূত্রকার আচােব থগ্ানেকলর মকত সংস্কার — নর্র্াহ,গ্েব াধাি,পুংসর্ি,সীমকতান্নয়ি, িামকরণ, চূড়াকমব, উপিয়ি। 

রঘুিন্দি তাাঁ র অষ্টানর্ংশনত তকে দশনর্ধ সংস্কাকরর উকেখ ককরকেি।থেমি—গ্িথ াধান-এটি প্রেম সংস্কার।গ্েব াধাি র্লকত থর্াঝায় 

“গ্কেব াৎপাদি”।মিু একক “নিকষক”িাকম অনেনহত ককরকেি। মিু গ্েব াধাি সংস্কারাকেব “গ্ার্েব কহব ার্মৈঃ” শকব্দর র্যর্হার করকেি।মিু ঋতুকাকল 

গ্েব াধাকির নর্ধাি নদকয়কেি।নিেক কামিাসমূ্ভত হকয় থকাি সতাকিাৎপাদি িয়, আকলাচয সংস্কাকরর দ্বারাই নপতা-মাতার মি োকত রনহত 

হকয় সানেকোর্াপন্ন হয় এর্ং তাাঁ কদর নমলিোগ্ প্রসূত থসই সতাি থেি থদশ ও দকশর কলযাণকর হকয় ওকেি, সম্ভর্ত এইসর্ োর্িা 

থেককই সংস্কার পালি করা হকতা। 

প ংসিন –পুত্রসতাি লাকের ইচ্ছায় এই সংস্কার করা হয়। নপতৃতপবণানদ নিয়া সম্পাদকির মাধযকম পুত্ িামক িরক থেকক পুত্র নপতাকক 

উদ্ধার ককরি র্কল পুত্রসতাি সককলর কানিত। এই সংস্কাকরর দ্বারাই গ্েব স্থসতাি পুরুষ হয় র্কল এর িাম পুংসর্ি।গ্েব স্পন্দিািুেূত 

হওয়ার পূকর্ব এই সংস্কার পালকির নর্ধাি থদওয়া হকয়কে।  

সীমরতান্নয়ন – ‘সীমত’ শকব্দর অেব হল-থকশরচিানর্কশষ।এই সংস্কাকরর মূকল গ্নেব ণীর মকি আিন্দ দািই হল মুখযনর্ষয়।এর দ্বারা সতাি 

ও গ্নেব ণী উেয়ই সংসৃ্কত হয়। 

িািকমথ -গ্নেব ণীর প্রসর্কর্দিা অিুেূত হওয়ার পর সুষ্ঠোকর্ সতাি প্রসকর্র জিয থশাষযতীকহাম করা হয়।প্রসকর্র পর সতাকির 

িাড়ীকচ্ছদকির পূকর্ব পুকত্রর থমধা ও আয়ুরৃ্নদ্ধর জিয জাতকমব সংস্কার করা হয়। 

নামকেণ -িামরূপাত্মক এই জগ্ৎ। িাম োড়া থকাি কমবই র্াস্তকর্ সম্ভর্ িয়।মিুর মকত জকের দশম র্া দ্বাদশ নদকি অের্া পুণযনতনে, 

িিত্র র্া শুেমুহুকতব  ির্জাতককর িামকরণ করা উনচত।  

বনষ্ক্রমণ-েূনমষ্ট হওয়ার পর নশশুকক নতিমাস সূনতকাগৃ্কহ রাখা হত।নশশুর জেনদি থেকক চতুেবমাকস সূকেবর আকলা দশবকির জিয জেগৃ্হ হকত নিষ্ক্রাত 

করারূপ সংস্কার হল নিষ্ক্রমণ। 



অন্নপ্রাশন -র্স্তুত জকের পর থেকক পাাঁ চমাস পেবত মাতৃদুগ্ধই নশশুর খাদয।এই সংস্কাকরর মাধযকম নশশুর মুকখোকতর অিুষ্ঠাি সম্পন্ন হয়।এোড়াও 

রকয়কে “চূড়াকরণ”। মস্তককাপনর এক থগ্াোচুল র্া নশখা,তার জিয কৃতকমবই হল চূড়াকমব।এর্ং উকেখকোগ্য আকরা ককয়কটি সংস্কার হকলা-

উপনয়ন,সমািিথ ন,দকশাত,বিিাি ইতযানদ।  

• Name-Bandana Das 

• Designations -SACT 

• Lalbagh scbc  College  

• Ph-9851061689 

 



দর্শনের প্রেক্ষাপনে পুরুষার্শ: 

প্রেন াে পুরুষ বা বযাক্তি মাত্রই তার জীবনের ক াে ো ক াে অর্থ বা উনেশ্য র্া া 

আবশ্যই।উনেশ্য বা লক্ষ্য ছাড়া মােুনষর জীবে অক্ততবাক্তিত  রা অসম্ভব। আর মােুনষর 
জীবনের যাবতীয় উনেশ্য ক্তসক্তি িয় জ্ঞানের মাধ্যনম। জ্ঞাে আিরণই িনলা মােুনষর জীবনের 

প্রর্ম ও অক্তিম লক্ষ্য। আর এই জ্ঞাে আিরণ ই িনলা ক্তবদ্যা অজথ ে এবং ক্তবদ্যা লানের মাধ্যনম 

ক্তবেয় জন্মায়,ক্তবেনয়র মাধ্যনম আনস কযাগ্যতা,কযাগ্যতা কর্ন  আনস অর্থ বা ধ্ে সম্পদ্ এবং 
ধ্ে সম্পদ্ র্া নলই  াময ক্তবষয় কোগ্ বা দ্াোক্তদ্ ধ্মথ- নমথ প্রবৃক্তি জানগ্ আর ধ্মথ কর্ন  ই 

আনস সুখ বা আেন্দ। এটি ইক্তিয় কোগ্ জক্তেত সুখ েয়,আধ্যাক্তি  সুখ কোগ্ জক্তেত 

আেন্দ।আর এই সনেতে মােুনষর এই  ামযবস্তু বা প্রনয়াজে গুক্তলন  বলা িয়” 

পুরুষার্থ”(পুরুনষর অর্থ-“পুরুষ “অনর্থ সনেতে পুরুষ আর “অর্থ” অনর্থ “ াময বস্তু বা 

প্রনয়াজে “)। 

োরতীয় দ্শ্থনে মােুনষর োো প্রনয়াজনের মনধ্য োরটি প্রনয়াজেন  মুখয বলা িনয়নছ -

 মথ,অর্থ, াম ও কমাক্ষ্। এগুনলা এ নত্র েতুবগ্থ বলা  িয়।যক্তদ্ও রামায়ণ ও মিাোরনত 

ধ্মথ,অর্থ ও  ামন ই পুরুষার্থ ক্তিনসনব বণথো  রা িনয়নছ। তনব এর কর্ন  এটা ক্তসিাি  রা 

সঠি  িনব ো কয,কমানক্ষ্র ধ্ারণা তৎ ালীে মােুনষর  ানছ অজাো ক্তছল।অেুসন্ধাে  নর কদ্খা 
কগ্নছ -কমানক্ষ্র ধ্ারণা উপক্তেষনদ্র ধ্ারণার মনতাই প্রােীে। বাস্তক্তব  সাধ্ারণ মােুষ  ধ্মথ, 

অর্থ, াম -এই ক্ততেটির প্রক্তত অক্তধ্  আগ্রিী বনল এনদ্র ক্তত্রবগ্থ বলা িনয়নছ। ক্ত ন্তু ববক্তদ্  

ঋক্তষরা ধ্মথ,অর্থ, াম ও কমাক্ষ্ -এই োরধ্রনের মূলযনবানধ্র  র্া বনলনছে। তার মনধ্য 
কমাক্ষ্ন  পরম পুরুষার্থ(যা োইনল আর োওয়ার ক্ত ছু র্ান  ো বা যা কপনল আর পাওয়ার ক্ত ছু 

র্ান  ো, তাই পরম পুরুষার্থ) বলা িনয়নছ। তনব কগ্ৌড়ীয় ববষ্ণব ধ্নমথ েক্তিন  অপর 



এ টি পুরুষার্থ বনল স্বী ার  রা িনয়নছ। এবং তারা েক্তিন  মুক্তির উপনর স্থাে 
ক্তদ্নয়নছ।োরতীয় দ্শ্থে ক্তেিা ধ্ারায় অর্থ ও  াম ক  কগ্ৌণ পুরুষার্থ বনল অক্তেক্তিত 
 রা িনয়নছ।এবং ধ্মথও কমাক্ষ্ন  মুখয পুরুষার্থরূনপ গ্ণয  রা িনয়নছ। শ্রীমদ্ভাগ্বত 
গ্ীতায় বলা িনয়নছ কয,পরনমশ্বনর এ ক্তেষ্ঠ িনয় ক্তযক্তে সবথ মথ ফল পক্তরতযাগ্  নর 

ধ্মথােরণ  নরে ক্ততক্তে শ্াক্তি ও কমাক্ষ্লাে  নরে।  

অতএব, প্রােীে তত্ত্ব অেুসন্ধাে  নর কদ্খা যানে কয,োবথা  ও প্রােীে মীমাংস  
ক্তেন্ন অপরাপর োরতীয় দ্াশ্থক্তে  সম্পাদ্ায়ই কমাক্ষ্ন  পরম পুরুষার্থ বনল স্বী ার 

 নরনছে।তনব অক্তধ্ াংশ্ োরতীয় দ্াশ্থক্তেন রা কমাক্ষ্ন  পরমপুরুষার্থ বনল  স্বী ার 
 নর ক্তেনলও, কমানক্ষ্র স্বরূপ সম্পন থ  ও কমাক্ষ্ লানের উপায় সম্পন থ   তাাঁ রা 

স নল ক্তেন্ন মত কপাষণ  নরে।  

• Name :Arpita Sinha  

• Designation: SACT(CWTT) 

• Lalbagh  scbc  College  

• Ph:9331858424 

• E-mail -Id: arpitasinha59@gmail.com 

 


